《Dummelow’s Commentary on the Bible – John》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. General characteristics. Few books have exercised so wide an influence as this. Not only has it a message for believers, for whose edification it was primarily intended, but it casts a mysterious spell even over readers whose religious standpoint is furthest removed from its own. There is nothing like it in literature except the three Epistles attributed to the same source. The attempt to analyse the effect produced by a unique work of genius like the present is never successful—the effect is the product of the author's personality, and personality is unanalysable—but, without attempting this, it may be possible to draw attention in a helpful way, at the outset, to two of its leading characteristics.

(a) The writer possesses the unusual gift of clothing the profoundest ideas in language of childlike simplicity. His ideas are far deeper than St. Paul's, but are much more simply expressed. Take, for example, his descriptions of the nature of God: 'God is [a] spirit, and they that worship him must worship him in spirit and in truth'; 'He that loveth not, knoweth not God, for God is love'; or of the preexistence and divinity of the Word, 'In the beginning was the Word, and the Word was with God, and the Word was God'; or of His oneness with the eternal Father, 'I and the Father are one'; 'Before Abraham was, I AM'; or of the Incarnation, 'And the Word was made flesh, and dwelt among us (and we beheld his glory, the glory as of the only begotten of the Father) full of grace and truth'; or of Christ as the Life, 'I am the Resurrection and the Life: he that believeth in Me, though he were dead, yet shall he live, and whosoever liveth and believeth in Me shall never die'; or of true faith, 'Blessed are they that have not seen, and yet have believed.' In these and many other passages the peculiar union of simplicity and profundity produces the effect of sublimity, a characteristic often noted by the ancients, who expressed it by the figure of a soaring eagle, which became the accepted symbol, even as early as the second century, of the Fourth Evangelist.

(b) The Gospel is not only a history, but an allegory. It is the work of a mystic, trained in the allegorical method of interpreting the Scriptures, and expecting his own work to be interpreted in a like manner. 'John,' says Clement of Alexandria (200 a.d.), 'having observed that the bodily things [i.e. the bare historic facts] had been sufficiently set forth by the [earlier] Gospels,.. produced a spiritual [i.e. an allegorical] Gospel' (Euseb. 'H. E.' vi. 14). We must not, however, press the idea of allegory too far. We are not to suppose, with Origen, that some of the incidents in the Gospel are not history at all, but only allegory. But we may assume that the author's choice of materials is dominated by an allegorical or didactic purpose. He sits down to write, not a biography, but an interpretation of the life of Christ, and since his method is that of allegory, we are justified in seeking a mystical meaning not only in every saying and in every incident, but even in minute details which at first sight seem trivial. This persistent symbolism gives to the Fourth Gospel much of its mysterious charm. It produces an effect on the mind not unlike that of one of Holman Hunt's pictures. Even the uninitiated feel that far more is suggested than is expressed on the surface. Specially clear and striking examples of the author's symbolism occur in John 1:51; (the open heavens), John 2:1-11; (the good wine of the gospel), John 2:21; (the temple of Christ's body), John 3:5; (water and the Spirit), John 3:14; (the uplifted serpent), John 4:10; (the living water), John 4:36; (the fields white for harvest), John 6:31; (the true manna and the bread from heaven), 7, 8 (the symbolism of the feast of tabernacles), John 9:1-8; (the opening of the eyes of the man born blind, symbolising Christ as the Light of the world), John 10:9, John 10:11; (Christ as the Door of the sheep and the Good Shepherd), John 11:25; (the raising of Lazarus, symbolising Christ as the Resurrection and the Life), John 11:51; (the mystical meaning of the high priest's utterance), John 12:7; (the anointing, symbolising Christ's death and burial), John 12:24; (the corn of wheat), John 13:15; (the symbolical feet-washing), John 13:30; ('and it was night'), John 14:6; (Christ 'the Way'), John 15:5; (the Vine and the branches), John 16:25; (Christ's words are 'in proverbs,' i.e. allegorical), John 19:34-35; (the symbolism of the blood and water: cp. 1 John 5:6, 1 John 5:8), John 19:36; ('a bone of him shall not be broken'), John 20:5; (the symbolism of the grave clothes), John 20:17; ('Touch me not,' etc.), John 21:5-14; (symbolism of the draught of fishes and of the meal), John 20:18; (the 'girding' of Peter).

2. Date and Authorship.
(1) External evidence. That the Gospel, by whomsoever written, probably falls within the first cent. a.d., appears from the following quotations or references to it by early writers.

St. Ignatius, 110 a.d., reproduces John 3:8 almost verbatim, 'He knoweth whence he cometh and whither he goeth.' He speaks of the Lord's Supper as Christ's 'flesh' (not 'body') and blood (cp. John 6). He calls Christ the 'Logos' ('Word') of God, the Door of the Father, and the Living Water. He calls Satan 'the prince of this world.' All these phrases are peculiar to St. John.

St. Polycarp, 110 a.d. (a personal disciple of St. John), quotes St. John's First Epistle, a work most closely connected with the Gospel, and almost certainly by the same hand.

Basilides, the Gnostic, 120 a.d. 'And this is what is meant in the Gospels, “There was the true light which lighteth every man coming into the world”' (see John 1:9).

' That everything has its own proper seasons is sufficiently proved by the words of the Saviour, “Mine hour is not yet come”' (see John 2:4).

Aristides, the Apologist, cirJohn 130 a.d., uses the characteristic expression, 'came down from heaven,' in connexion with the Incarnation (see John 3:13; John 6:33.), and calls our Lord's sinless human nature 'flesh' (cp. John 6).

Papias, 130 a.d., according to very ancient evidence, named John as the author of this Gospel. He certainly used the First Epistle of John, for which see above.

Valentinus, 140 a.d., quotes John 10:8, 'All that have come before me are thieves and robbers.'

The Gospel of Peter, 150 a.d., or earlier, uses all four Gospels.

St. Justin Martyr, 150 a.d. 'As many as are persuaded and believe that what we teach and say is true, are brought by us where there is water, and are regenerated in the same manner in which we were ourselves regenerated. For in the name of God the Father and Lord of the universe, and of our Saviour Jesus Christ, and of the Holy Spirit, they then receive the washing with water. For Christ also said, “Except ye be born again, ye shall not enter into the kingdom of heaven.” Now that it is impossible for those who have been once born to enter into their mothers' wombs, is manifest to all' (cp. 34, 6). He also often speaks of the Word becoming flesh in language evidently suggested by the Fourth Gospel.

Tatian, 160 a.d., compiled a harmony of the Four Gospels called Diatessaron.

Theophilus of Antioch, 180 a.d. 'And hence the holy writings teach us, and all the spirit-bearing men, one of whom, John, says, “In the beginning was the Word, and the Word was with God,” showing that at first God was alone, and the Word in Him' (see John 1:1).

St. Irenaeus, 177 a.d., a disciple of Polycarp, a disciple of John, speaks of this Gospel as St. John's again and again, and even argues that there can be only four Gospels, viz. those that we at present possess.

The Muratorian Fragment, 200 a.d. 'The author of the Fourth Gospel is John, one of the disciples.'

Clement of Alexandria, 200 a.d., Tertullian, 200 a.d., and Origen, 220 a.d., speak of the apostolic authorship as undoubted.

Eusebius, the Church historian, 330 a.d., classes it without hesitation among the 'undisputed' writings.

So far as is known, its authenticity was denied by no one, orthodox or unorthodox, in ancient times, except the obscure sect of the Alogi. Even these acknowledged its antiquity, for they ascribed it to St. John's leading opponent at Ephesus, Cerinthus.

(2) Internal evidence. It is a characteristic of writings which are forged, or issued without fraudulent intent under another name (pseudepigraphical), to indicate the supposed author prominently and clearly (Ecl John 1:1; Esdr John 1:1-4; Tobit 1:1; Wisd 7-9; Baruch 1:1, so also Gospel of Peter, Apostolic Constitutions, etc.), and had this been the character of the Fourth Gospel, St. John's name would without question have been unmistakably prominent. As a matter of fact, the author has so carefully concealed his identity, that it requires considerable research and reflection to discover who he was. A careful reader, however, will discern, (1) that he was a Jew. His accurate acquaintance with Jewish laws, customs, and opinions, is enough to establish this (John 1:21; John 4:25; John 6:14.; John 7:40.; John 12:34; John 4:27; John 7:15, John 7:35; John 4:9; John 7:49; John 7:22; John 18:28; John 7:37; John 18:31). Moreover, the author's style and syntax are rather Hebraic than Greek, and he occasionally shows knowledge of the original Hebrew of the OT. (John 6:45; John 13:18; John 19:37). (2) That he was a Jew of Palestine. This is shown by his knowledge of unimportant Palestinian localities such as 'Cana of Galilee' (John 2:1, John 2:11), 'Bethany beyond Jordan' (John 1:28), Ephraim 'near the wilderness' (John 11:54), 'Mnon near to Salim' (John 3:23), Sychar (John 4:5). (3) That he lived before the destruction of Jerusalem. This is clear from his accurate acquaintance with the topography of Jerusalem, and especially of the Temple. He knows, for example, the intermittent spring of Bethesda with its five porches near the sheep-gate, Solomon's porch, the distance from Jerusalem to Bethany, Kidron, the pool of Siloam, Gethsemane, the treasury, the pavement called Gabbatha, Golgotha 'nigh to the city where there was a garden.' He is well acquainted with the current views about the Messiah among the Samaritans and Jews of the period. He shows an exact knowledge of the ritual of the feasts—e.g. Passover, Dedication, Tabernacles, and of other religious customs, e.g. ablutions before meals, and purifications before the Passover. He is familiar with the relations between the Jews and the Samaritans, with rabbinical ideas about being 'born in sins,' with the impropriety of a rabbi addressing a woman in a public place, with Jewish reluctance to enter a Gentile house, or to let dead bodies remain unburied on the sabbath, and altogether invests his narrative with a verisimilitude which can hardly be accounted for except on the supposition that he was a contemporary. (4) That he was an apostle and an eyewitness. That he was an eyewitness is three times stated: John 1:14; 'we beheld his glory'; John 19:35 'and he that hath seen hath borne witness, and his witness is true, and he knoweth that he saith true, that ye also may believe'; John 21:24; (appendix) 'this is the disciple which beareth witness of these things and wrote these things, and we know that his witness is true' (cp. also 1 John 1:1, written by the same author). In John 21:20, John 21:24 the writer is expressly identified with the disciple whom Jesus loved, the son of Zebedee (John 21:2), who was present at the Last Supper leaning on Jesus' breast (John 13:23), stood by the cross (John 19:26), received into his house the Blessed Virgin (John 19:27), ran with Peter to the tomb (John 20:2), and was present at the sea of Tiberias (John 21:7). He was not James the son of Zebedee, for James was martyred 44 a.d. (Acts 12:2). Tradition, therefore, seems to be right in asserting that he was John. It is a confirmation of this view, that the writer shows a closer acquaintance with the inner life and sentiments of the apostolic circle than any other evangelist (see e.g. John 2:11, John 2:22; John 4:27; John 6:66.; John 9:2; John 11:8.; John 12:16 John 13-17, John 18:2; John 20:19. John 21).

3. Difficulties. We can only briefly allude to the chief objections which have been brought against the Johannine authorship of the Fourth Gospel.

Objection 1. The Synoptic Gospels, which mention only one Passover, obviously limit the ministry to one year, while the Fourth Gospel which mentions three (John 2:13; John 6:4; John 12:1), and perhaps four (John 5:1), extends it to three or four. Reply. The Synoptists nowhere state or even hint (not even in Luke 4:19, q.v.) that the ministry was confined to a single year.

Objection 2. The Synoptists confine the ministry to Galilee and Peraea, but the Fourth Gospel locates a large portion of it in Judaea. Reply. The Synoptic Gospels (for whatever reason) are written from an exclusively Galilean point of view, but even they hint at a ministry in Judaea (Matthew 23:37; Luke 13:34; Luke 4:44 RV).

Objection 3. The Synoptists date the last Passover on Thursday evening, but the Fourth Gospel on Friday evening. Reply. The discrepancy is perhaps only apparent, but if it is real, the account of the Fourth Evangelist is the more credible (see on John 18:28).

Objection 4. The style of the Gospel differs in such a marked degree from the style of the Revelation, that the same writer cannot have written both. Reply. If this is so, the Johannine authorship of the Revelation, which is a much more disputable book than the Gospel, may require to be given up. We may suppose, however, that the Revelation was written in the reign of Nero, and the Gospel a quarter of a century later, in which case the difference of style can be sufficiently accounted for (see Intro, to Revelation).

Objection 5. Our Lord's discourses in the Fourth Gospel differ altogether in style and subject-matter from those in the Synoptics, and therefore cannot be authentic. Reply. The Fourth Gospel does not profess to represent the general tenor and style of Christ's teaching. It is a didactic work, intended mainly to produce and enhance faith in our Lord's Divine Sonship (John 20:31). The author, therefore, purposely collects and records mainly those sayings of Christ which illustrate the Divinity of His Person.

4. Date and Place of Composition. According to all ancient authorities, this Gospel was written by St. John in his old age at Ephesus, i.e. about 90 a.d., or a little earlier.

5. The Writer's Purpose and Theological Position. (1) The main object of the Gospel is to produce faith in Jesus as the Messiah and the Son of God (John 20:31), and in general to promote those views of our Lord's person and work, which in the later Church were generally designated 'orthodox.' As against humanitarian (Ebionite) tendencies, whether within or without the Church, the author lays the utmost stress upon our Lord's true Deity (see especially John 1:1; John 1:18; (WH) John 5:20.; John 8:38; John 10:30; John 17:5), and concludes his Gospel (for John 21 is a later appendix) with St. Thomas's great confession, 'My Lord and my God' (John 20:28). On the other hand, as against Docetism, which, while confessing our Lord's Deity, denied that He was truly man, great stress is laid on our Lord's true humanity. The Word became 'flesh' (John 1:14), and that flesh could be handled (John 20:20, John 20:27). The Incarnate Saviour possessed a true human soul (John 10:11, John 10:17; John 12:27), and a human spirit (John 11:33; John 13:21), and was subject to painful human experiences, e.g. He was weary (John 4:6), wept (John 11:35), groaned and was troubled (John 11:33). Further, as against Cerinthus, the Apostle's opponent at Ephesus, who taught that Jesus was a mere man upon whom the heavenly Son of God descended at His baptism, St. John emphasises the unity of Christ's person, and the unbroken stream of His consciousness reaching back beyond the Incarnation into eternity (John 1:1.; John 3:13; John 6:33, John 6:38, John 6:41-42, John 6:50-51, John 6:58; John 8:58; John 17:5).

(2) Among the leading religious ideas of this Gospel, most of which are peculiar to, or at least characteristic of, St. John, are 'eternal life' regarded as a present as well as a future possession; 'judgment' as a present act effecting a present separation between the friends and the enemies of God; 'abiding in' (in a spiritual sense) 'flesh' in the sense of human nature without the connotation of sinfulness; eating and drinking Christ's 'flesh and blood'; the eternal predestination of events by God (John 6:37, John 6:39, John 6:44; John 10:28, John 12:39; John 17:9, John 17:12), which, however, is not identical with determinism or fatalism, because salvation is offered to all men (John 4:42; John 12:32); 'living water,' by which the grace of the Holy Spirit is typified (John 4:10.); the 'new birth,' or 'birth from above' of water and the Spirit (John 3:3.); 'truth' in the sense not only of veracity and correct belief, but also of that holiness which ought to follow from correct belief (John 8:44; John 16:13; John 17:17; John 18:37 cp. especially the phrase 'to do the truth,' John 3:21; 1 John 1:6); 'the world' in the sense of the wicked world, alienated from God, and under the dominion of Satan, 'the prince of this world' (John 7:7; John 8:23; John 13:1; John 14:17, John 14:27, John 14:30; John 15:18; John 16:11; John 17:14 etc.); 'light' and 'darkness' in a moral and spiritual sense (John 1:5; John 3:20; John 8:12; John 11:10; John 12:35-36, etc.); 'witness' and 'witnessing' to religious truth, affirmed of the Father (John 5:32, John 5:37; John 8:18), of the Son (John 3:11; John 4:44; John 8:14,; etc.), of the Holy Ghost (John 15:26), of Moses and the prophets (John 5:46, etc.), of the Baptist (John 1:7.; John 1:32. etc.), of the Apostles (John 15:27), of the words and miracles of Jesus (John 5:36; John 10:25).

(3) Among the titles of Christ peculiar to this Gospel or to the Johannine literature are, 'the Word,' or 'Logos' John 1:1, John 1:4; (elsewhere only in 1 John 1:1; Revelation 19:13); the 'Saviour of the world' (John 4:42; 1 John 4:14); the 'Light of the world,' or 'of men' (John 1:4; John 8:12; John 9:5); the 'Manna,' or' Living Bread' (John 6:31.); the 'Door' (John 10:7); the 'Good Shepherd' (John 10:11); 'the Way, the Truth, and the Life'(John 14:6); 'the Resurrection and the Life '(John 11:25); 'the True Vine' (John 15:1); 'the Holy One of God' (John 6:69 RV). The idea of Christ as the Paschal Lamb (John 19:36,; perhaps also John 1:29, John 1:36) is shared with St. Paul (1 Corinthians 5:7), but the application of the OT. types of Jacob's ladder (John 1:51) and of the brazen serpent (John 3:14) to Christ is peculiar to this Gospel. Peculiar also is the combination of Christ's Passion, Resurrection, and Ascension into one complex conception of which the leading characteristic is 'glory' (John 13:31-32,; etc.). The Passion is never contemplated in its native horror in and by itself, but always as interpreted and glorified by the Resurrection and the Ascension.

The doctrine of the Holy Spirit receives far more development in this Gospel than in the Synoptics. His personality is clearly implied by the masculine pronoun (John 14:16.), by the personal title 'Advocate 'peculiar to St. John (John 14:16, John 14:26; John 15:26; John 16:7), and by His functions (John 16:8, John 16:13-14).

6. Relation to the Synoptists. The author omits much of the matter in the Synoptics, and in a few cases seems to correct them or inferences drawn from them. He represents John the Baptist as giving more explicit testimony to the Messiahship of Jesus, and Jesus Himself as less reluctant to publish it. His attitude to miracles is also different. He records not a single example of the most frequent synoptic type of miracle, the casting out of devils, nor does he employ the synoptic term 'mighty works.' To him Christ's miracles, of which he records the mystic number seven, are 'signs,' or 'works.'; They are recorded, not so much for their miraculous character, as for the sake of the doctrine or spiritual principle which they illustrate.

7. Relation to the Revelation. The Revelation may perhaps be by a different author from this Gospel, but, in any case, it belongs to the same theological school. The following are the chief words and ideas common to the two books—Christ as the Logos and as the Lamb, the Deity of Christ, and the duty of worshipping Him with the same worship as is due to the Father; the prominence, of Satan; the idea of 'keeping the commandments,' and the emphasis laid on 'witness' and 'truth.'

8. Analysis of the Gospel (after Archdeacon Watkins).

1. The prologue (John 1:1-18). 

2. Early manifestation of Jesus (John 1:19 to John 4:54). 

a. Witness of the Baptist (John 1:19-40). 

b. Manifestation to individuals (John 1:41 to John 2:11). 

c. Manifestation in public (John 2:12 to John 4:54). 

3. The fuller revelation: growth of unbelief among the Jews (John 5:1 to John 12:50). 

a. Life (John 5:1 to John 6:71). 

b. Truth, light, love (John 7:1 to John 10:42). 

c. Fuller revelation of life, truth, light, love: more hostile unbelief of the Jews (John 11:1 to John 12:50). 

4. The fuller revelation: growth of faith among the disciples (John 13:1 to John 17:26). 

a. Love in humiliation (John 13:1-34). 

b. Last words of love to the faithful (John 13:35 to John 16:33). 

c. Love in the intercessory prayer (John 17:1-26). 

5. Climax of unbelief: surrender, and crucifixion (John 18:1 to John 19:42). 

6. Climax of faith: resurrection and proofs (John 20). 

7. Appendix (John 21). 

01 Chapter 1 

Verses 1-51

The Divinity and Incarnation of the Word. Witness of John. The First Disciples
1-18. Preface, declaring (1) that the Word was God, (2) that He was made man, (3) that He revealed the Father.

This sublime preface is intended to commend 'the truth as it is in Jesus,' both to Jewish and Gentile minds. It describes our Lord's person and office by a term familiar to both, that of the Logos or Word of God. 'Logos' has two meanings in Greek: (1) reason or intelligence, as it exists inwardly in the mind, and (2) reason or intelligence, as it is expressed outwardly in speech. Both these meanings are to be understood when Christ is called 'the Word of God.' He is the inward Word of God, because He exists from all eternity 'in the bosom of the Father,' as much one with Him as reason is one with the reasoning mind. Nothing is so close to a man as his own thought. It is within him, and is in a very real sense himself. So nothing is so close to God as His own eternal Word. It is within Him, it is one with Him, and it is divine like Him (John 1:1-2, John 1:18). Christ is also God's outward Word. He expresses and explains and reveals to the world what God is. It was He who created the world (John 1:3), making its order and beauty an outward expression of God's hidden nature. In spite of the Fall, He remained in the world, revealing to sinful man, through reason, through conscience, and through prophecy, the nature of the Father. He was the True Light that shineth in darkness, and lighteth every man that cometh into the world (John 1:4.). In the fulness of time He revealed God still more perfectly, by becoming man, and living a perfect and sinless human life (John 1:14.). So perfectly did Christ's wonderful life reveal the innermost character of God, that though 'no man hath seen God at any time' (John 1:18), those who have seen Christ may be said in a very real sense to have seen the Father also (John 14:9). The human life of Christ not only reveals what God is, it also helps man to become like God. The incarnate Christ is 'full of grace and truth' (John 1:14, John 1:16-17), and gives believers the power to put away their sinful nature, and to be born again as sons of God (John 1:12-13).

(1) The Hebrew-speaking Jews were familiar with the idea that God reveals Himself to the world through His Memra, or Word, which they distinguished from Himself as His organ of revelation. The Targums of the OT. speak, not of Jehovah, but of the Memra of Jehovah, as being manifested to Abraham, Hagar, Isaac, Jacob, and to Moses at the bush. St. John's preface, therefore, proclaimed to the Hebrew,' That Memra of Jehovah, which appeared to the patriarchs and prophets, was no other than Christ before His Incarnation.' (2) The educated Greek-speaking Jews (Hellenists) were familiar with the writings of the Jewish philosopher, Philo of Alexandria (cirJohn 15 b.c-50 a.d.). He believed that God does not act upon the world directly, but mediately through his Logos or Reason. To the Hellenist, therefore, St. John's Gospel said, 'That Logos, through which you say God acts upon the world and reveals himself in it, is no other than Christ.' (3) Educated heathens also believed in a divine Logos or Reason, diffused through the world, and disposing all things in a rational order. First Heraclitus, then Plato, and finally the Stoics developed this doctrine, until, in the apostolic age, it was the explanation of the universe commonly accepted by educated persons. To the heathen, therefore, St. John's preface said, 'That divine Logos, which inspired, your philosophers, so far as they have spoken truly, and whose existence is admitted by all educated men, has finally manifested Himself in the life of Jesus of Nazareth. Read the account that follows of His wonderful life and sayings, and you will acknowledge that this is true.' St. John's doctrine of the Logos differs from the Jewish and the heathen doctrine mainly in these two points: (1) That the Logos is personal, and (2) that He became flesh.

1. In the beginning] not as in Genesis 1:1, 'in the beginning of creation,' but 'in the beginning of eternity,' i.e. from all eternity: cp. John 8:58; John 17:5. Was the Word] i.e. the Word existed. 'The Word' as a title of our Lord is only found in the Johannine writings (John 1:24; 1 John 1:1; Revelation 19:13). On its meaning, see above. Was with God] lit. 'was directed towards God,' the attitude of loving and intimate intercourse: cp.' in the bosom of the Father' (John 1:18). Was God] i.e. was divine, and is therefore to be worshipped with the same worship as is due to the Father. Jesus is again called God in express terms in John 1:18 (RM) John 20:28; John 5:20; Romans 9:5; Titus 2:13; (RV) Acts 20:28; Hebrews 1:8; 2 Peter 1:1; (RV). 

3. Made by Him] i.e. 'through' Him, as the Father's agent. That Christ is the creator of the universe is stated Colossians 1:16-17; 1 Corinthians 8:6; Hebrews 1:2; Hebrews 1:10; Revelation 3:14, but not in any Gospel except this.

3, 4. The Word is not only the Creator of the world, but is also its Life; i.e. He sustains it in existence, supplies life to all living organisms, and guides all the operations of nature. To rational beings like men, He is also their Light, or Instructor. He was this even before His Incarnation, instructing them through reason, through conscience, and through prophecy. (For another punctuation see RV.)

5. This instruction by the Word was hindered by the Fall, which involved the world in moral and spiritual darkness. And the darkness comprehended (RV 'apprehended') it not] i.e. the people whose minds were darkened by sin did not understand or obey the instructions of the Word. Prejudice prevented them. Another translation is 'and the darkness overcame it not.'

6-8. Parenthesis: The mission of Christ's forerunner, John the Baptist. Perhaps this section is directed against those followers of the Baptist who maintained that he was the Messiah. The evangelist makes it clear, (1) that the Baptist had a true mission from God, and (2) that he was not the Light. His mission was to bear witness to it, and to reflect it.

9. The preface resumed. The true Light, Christ our Lord, existed even before His Incarnation, and enlightened every man, whether Jew or Gentile, born into the world. This important text teaches us that the light of revelation shines among all races, and that there is some truth, however distorted by error, in all religions. The best translation is, 'Already the true Light existed, which lighteth every man as he cometh into the world.' For other translations see the RV. 
10. He was in the world] viz. before His Incarnation. 

11. He came, viz. at the Incarnation, unto his own (home), viz. the Holy Land; and his own, i.e. the Jews, received, i.e. believed, Him not.

12. Power] rather, 'the right,' or 'privilege.' Those who 'believed on His name,' i.e. accepted Him as the divine Son of God, and the Saviour of the world, received the privilege of becoming true sons of God. 

13. This sonship conferred on men depended not on human descent from Abraham (blood), nor upon the sexual relations of their parents (the will of the flesh), nor could it be had for willing or wishing it, i.e. human effort (the will of man). It was a free and supernatural gift from God, inward and spiritual, implanted by the Holy Ghost, and dependent for its maintenance on union with Christ: see on John 3:3, John 3:5.

14. The Word was made (RV 'became') flesh] a plain statement of the wondrous fact of the Incarnation, the central mystery of our religion. God became man to atone for sin, and to make us partakers of the divine nature. 'Flesh' in St. John means human nature (body, soul, and spirit) without the added idea of sinfulness, which attaches to it in St. Paul (see especially John 6:51.). Our text affirms, therefore, that the Redeemer is 'perfect God and perfect man, of a reasonable soul and human flesh subsisting; equal to the Father, as touching His Godhead, and inferior to the Father, as touching His manhood. Who although He be God and man, yet He is not two, but one Christ.'

Dwelt among us] lit. 'dwelt in a tabernacle among us, 'the tabernacle being His body (see John 2:19, and cp. 2 Corinthians 5:1, 2 Corinthians 5:4; 2 Peter 1:13-14). The allusion is to the 'Shekinah,' which the rabbis identified with 'the Word of Jehovah.' As the 'Shekinah,' or visible glory of God, dwelt in the tabernacle of old, so, when Christ was born into the world, His divine nature dwelt in His body as in a temple. We beheld his glory] i.e. not merely the visible glory of the Transfiguration and the Ascension, but the moral and spiritual splendour of His unique life, which revealed the nature of the invisible Father. The evangelist here claims to have been an eyewitness, as in John 19:35. The only begotten of (RV 'from') the Father] The glory of Christ's life was not a reflected glory, as would have been the case had He been a mere human saint or prophet, but it was the glory of God's only begotten Son, and therefore God's own glory, for Christ and His Father are one. 'Only begotten' as a title of Christ is peculiar to St. John (John 1:18; John 3:16-18; 1 John 4:9). It indicates that no man or even angel is God's son in the sense in which Christ is. A 'son' in the full sense of the word is of the same nature as his father, and hence Christ, being God's Son, is divine. Full of grace and truth] 'grace' is the divine favour and loving-kindness; 'truth,' as often in St. John, is not simply veracity, but holiness in general (cp. John 1:17; John 3:21; John 4:23; John 8:44; 1 John 1:6). Christ was full of grace and holiness, not that He might keep them to Himself, but that He might bestow them upon men.

15. Another parenthesis, introducing further testimony of the Baptist, which the evangelist indicates as of permanent importance ('beareth,' 'crieth,' RV, not bare, cried, AV).

He that cometh after me] i.e. He who begins his work later than myself. Is become (RV) before me] viz. in honour. For he was before me] i.e. He existed before my birth, and even before His own birth, as the eternal Son of God. The Baptist learnt that Christ was God's Son by a special revelation, and by the voice of the Father at Christ's baptism: see John 1:32-34.

16-18. The preface concluded. The 'we' of John 1:16 shows that these vv. are not words of the Baptist, but that they express the spiritual experience of Christ's disciples, in whose name the evangelist speaks. 

16. Of his fulness] 'Fulness' (pleroma) was a word much used (and abused) by the Gnostics against whom St. John contended. Here it means, (1) the fulness of the divine attributes which dwelt in Christ (Ephesians 1:23; Colossians 1:19; Colossians 2:9), and (2) the fulness of the human virtues which He displayed. Both these 'fulnesses' Christ imparts in some measure to true believers, as the evangelist testifies from personal experience. Grace for grace] i.e. grace succeeding grace, one act of love after another, ever increasing in proportion as we deserve it or require it. 

17. Moses set before us mere commands, without changing our nature, or giving us the power to obey them. Jesus Christ came to change our nature. He offers us 'grace,' whereby we are born again as children of God, and become heirs of everlasting life; also 'truth,' i.e. Christian holiness, which becomes possible to those who abide in Christ: cp. Romans 5:21. By Moses.. by Jesus] lit. 'through' Moses, 'through' Jesus.

18. God the Father never reveals Himself to men directly, but always by and through His only-begotten Son. This was the case even before the Incarnation. It was God the Son who manifested Himself to the patriarchs, gave the Law to Moses, inspired the prophets, and enlightened the sages of the Gentiles. But now by His Incarnation He has revealed God more perfectly. So completely does 'the Word made flesh' represent the invisible Father, that 'he that hath seen me hath seen the Father' (John 14:9): cp. John 5:37; John 6:48; Exodus 33:20; Colossians 1:15; 1 Timothy 6:16; 1 John 4:12, 1 John 4:20. The only begotten Son] Many very ancient authorities read, '(the) only begotten God,' a striking statement of our Lord's Deity. In the bosom] i.e. in eternal, intimate, loving union with the Father: cp. the expression 'in Abraham's bosom' (Luke 16:22), and John 13:23. This v. explains how it is that God is love, not only since the creation, when He created objects for His love, but from eternity: cp. John 17:24.

John 1:19 to John 4:42. Preliminary ministry of our Lord. All the events recorded by St. John from John 1:19 to John 4:42; (the testimony of the Baptist; the preliminary call of John, Andrew, Peter, Philip, and Nathanael; the marriage at Cana; the visit to Capernaum; the first cleansing of the Temple; the interview with Nicodemus; the interview with the Samaritan woman) may be regarded as a preliminary ministry, for they took place before the Baptist was cast into prison (see Matthew 4:12). The ministry proper begins with the imprisonment of the Baptist, upon news of which Jesus withdrew into Galilee (Matthew 4:12; John 4:43, John 4:46).

19-28. Public testimony of the Baptist to Jesus in reply to a deputation from the Sanhedrin. The independence and fulness of the account of the Baptist in this Gospel renders it highly probable that the evangelist had once been the Baptist's disciple. He knows, for example, the exact places where John baptised (John 1:28; John 3:23); the exact day and even hour when certain things were said (John 1:29, John 1:35, John 1:39); the contemporary disputes with the Jews about purifying (John 3:25); the relations, not always friendly, between the disciples of John and those of Christ (John 3:26); the exact time when John was cast into prison (John 3:24). His account of the Baptist's testimony agrees with that of the Synoptists, but he adds to it important particulars. He mentions, for instance, that John actually saw the dove descending upon Jesus, and was thus enabled to recognise Him (John 1:32), that he applied to Him the titles Lamb of God (John 1:29, John 1:36) and Son of God (John 1:34; John 3:36), the latter clearly in a superhuman sense, for he declares His preëxistence (John 1:15, John 1:30), and says that to believe in Him is to have eternal life (John 3:36). For the historical difficulties, see on these passages and on Matthew 11:2. The Synoptists record the Baptist's testimony before our Lord's baptism, and St. John his testimony afterwards, when the descent of the Spirit upon Jesus, and the voice of the Father, had convinced the Baptist that Jesus was truly the Son of God.

19. The Jews] In this Gospel 'the Jews' has the following special senses: (1) the inhabitants of Judæa, (2) members of the Sanhedrin (the meaning here), and (3) the enemies of Jesus. Sent] One function of the Sanhedrin was to judge false prophets, hence they now desired to judge the claims of John.

Priests and Levites] the proper parties to enquire into a new religious movement. The priests performed the services of the Temple, offered the sacrifices, and burnt the incense. The Levites waited upon the priests in their ministry, and discharged subordinate duties.

20. Not the Christ] Some already believed that he was, Luke 3:15. 

21. Elias] i.e. Elijah, whose personal return to prepare the way of the Messiah was expected by many (Malachi 4:5; Mark 6:15 see especially on Matthew 16:14; Matthew 17:10). John denied that he was literally Elijah, though his coming fulfilled Malachi's prophecy (Matthew 11:14; Matthew 17:12; Luke 1:17). That prophet] RV 'the prophet,' viz. the prophet mentioned Deuteronomy 18:15, and regarded by the deputation not as the Messiah, but as one of his forerunners. John, however, regarded the prophet of Deuteronomy 18:15 as actually the Messiah (cp. Acts 3:22), and therefore denied that he was 'that prophet.'

23. The words in Isaiah (Isaiah 40:3) refer to the preparation for the return from Babylon of the exiled Jews: the Baptist applies them to himself, as descriptive of his work: see on Matthew 3:3.

24. And they] RV 'and they had been sent from the Pharisees.'

25. Why baptizest thou?] Baptism was ordinarily administered only to proselytes. The meaning of the challenge seems, therefore, to be, 'What right hast thou, who art neither the Messiah, nor his forerunner “that Prophet,” to treat Israelites as if they were proselytes?' It is implied that the Messiah, who came to inaugurate an entirely new covenant, might possibly be expected to baptise even Jews. 

26. With water] John's baptism was outward, symbolising repentance and remission of sin: Christ's was inward, conveying the gift of the Spirit, and the power to lead a new life. 

28. Bethabara] lit, 'house of passing over,' RV 'Bethany,' RM 'Bethabarah,' or 'Betharabah'; probably the same as the Bethbarah of Judges 7:24. A ford on the Jordan, NE. of Bethshean, is still called 'Abarah,' lit. 'passing over.'

29. The Lamb of God] The reference is perhaps not to the Paschal lamb, but to the Suffering Servant of Isaiah 53, who is 'brought as a lamb to the slaughter,' and whose death atones for sin. Contrast this description of the Messiah with the prevalent idea of a conqueror who would restore the kingdom to Israel. The Jews generally regarded the Messiah not as 'the Lamb of God,' but as 'the Lion of the tribe of Judah.' The sin of the world] The idea of atonement for the sins of Israel is found in Isaiah 53 : the further idea that the Messiah will atone for the sins of the world, follows naturally from the numerous utterances of the OT. prophets which speak of the participation of the Gentiles in the Messianic kingdom (Psalms 87, etc.).

30. See John 1:15. 

31. I knew him not] But in Matthew 3:14 he seems to know Him, for he says, 'I have need to be baptized of thee.' The discrepancy, however, is only apparent. John is looking for the promised sign. Jesus presents Himself for Baptism. His majestic appearance strikes John with awe. Through prophetic insight (or perhaps as the result of a personal interview before the Baptism) he surmises that He is the true Messiah ('I have need,' etc.). The sign that follows makes the surmise a certainty. 

34. The Son of God] The chief difficulty as to the use of this term by the Baptist is removed by the statement that he first learnt that Jesus was 'the Son of God' at the Baptism. In the OT. it was a title of the Davidic king, and of the Messiah (2 Samuel 7:14; Psalms 89:27, etc.), and did not necessarily imply (though see Psalms 2, and cp. Psalms 110) superhuman dignity.

35-51. Preliminary call of five Apostles, Andrew, John, Peter, Philip, and Bartholomew (peculiar to Jn). This account, so far from conflicting with the (later) call described Matthew 4:18; Mark 1:15; (cp. Luke 5:1), really removes a difficulty, for it shows how the Apostles came to obey the final call to follow Jesus so readily. After their preliminary call, described here, the Apostles loosely attached themselves to Jesus as learners, but did not leave their homes and occupations. Afterwards when further intercourse had strengthened their hope that He was really the Messiah, they left all and followed Him.

35. Two] One was Andrew, the other (who characteristically suppresses his name) was John himself (see John 1:40). The Baptist points out Jesus, thus suggesting that henceforth they should be His disciples. 

39. The tenth hour] i.e. by Jewish reckoning, about 4 p.m. But some think that at Ephesus, where this Gospel was written, hours were numbered as with us, in which case the time would be 10 a.m. (see John 4:6; John 19:14). 

42. Jona] RV 'John'; see Matthew 16:17. Cephas] At the very first interview our Lord reads Peter's character: see on Matthew 16:18.

43. It would appear that Jesus Himself was acquainted with Philip. 

45. Nathanael] is probably an apostle, and is hence to be identified with Bartholomew, whose name also appears coupled with Philip's in Matthew 10:3. 'Bartholomew' means 'son of Tolmai': cp. Barjona, Barabbas, Bartimæus, Barjesus. The son of Joseph] This does not indicate the evangelist's own belief, but what was generally believed at this time. 

46. Nazareth] an obscure place not even mentioned in OT., which indicated Bethlehem as the birthplace of the Messiah (Micah 5:2). 

47. No guile] 'guile' or deceitfulness was the special failing of Jacob (Israel) and of Israelites generally. Again our Lord discerns the heart of man. 

48. I saw thee] implies supernatural knowledge. Perhaps Jesus alludes to some recent prayer or resolution which Nathanael made under the figtree.

49. The Son of God] A title of the Messiah even in the OT.: see on John 1:34. 

51. See Genesis 28:12. As Jacob saw in his dream a vision of angels ascending and descending the ladder, so the disciples would see in Christ the link and connexion between heaven and earth. Through Christ the locked-up heavens were again to be opened, and communion between heaven and earth restored. The title 'Son of man' indicates Christ as completely partaking of human nature, and realising its original ideal: see especially the full note on Matthew 8:20.

02 Chapter 2 
Verses 1-25

The Wedding at Cana. The Temple Cleansed
1-11. The marriage at Cana. This miracle is not recorded by the synoptists because it occurred before the beginning of the ministry proper. St. John records it, because, spiritually interpreted, it forms a suitable introduction to our Lord's ministerial work. It teaches, (1) the superiority of the Gospel to the Law. Christ changes the water of Judaism into the good wine of the Gospel. This is not a fanciful interpretation, but an entirely natural one, if it be granted (as is abundantly shown in the Intro.) that the ancients were right in regarding this Gospel as a 'spiritual' or allegorical one. (2) Being a physical or creative miracle, it manifests Christ as the Lord of matter as well as of spirit. (3) It sanctifies marriage, and gives Christ's approval to innocent mirth and gladness. (4)

It reveals God's goodness and overwhelming bounty. In recording it, St. John doubtless had in view the Gnostic false teachers, who regarded matter as evil, and practised a rigid asceticism, rejecting all bodily pleasures, and abstaining from flesh and wine, and even from marriage. Such teaching was very prevalent in Ephesus, where this Gospel was written (see 1 Timothy 4:1-6), and tradition tells us that St. John vehemently opposed it.

1. The third day] It was a three-days' journey from Judæa to Galilee. Cana] now Kana-el-Jelil, a village 9 m. NW. of Nazareth, called 'of Galilee' to distinguish it from Cana (Kanah) in Asher (Joshua 19:28). 

3. They have no wine] The deficiency happened towards the close of the festivities, which usually lasted seven or fourteen days (Judges 14:15; Tob 9:19). It was perhaps caused by the presence of so many (five or six) of the disciples of Jesus, and hence our Lord had a natural motive for working the miracle. 

4. Woman] A very gentle rebuke, but still a rebuke. Now that His ministry has actually begun, not even His mother may presume to suggest or control His course of action: cp. Matthew 12:46; Luke 11:27. 'Woman,' or, rather, 'Lady,' is in Greek a title of respect, used even in addressing queens.

Mine hour (i.e. for putting forth My miraculous power) is not yet come] Yet it came a few minutes later, when the Father, by an inward revelation, had manifested His will to Jesus. 'Hour,' in the sense of 'appointed time,' is common in this Gospel (John 7:30; John 8:20; John 12:23, John 12:27; John 13:1; John 17:1). 

6. Purifying] Washing the hands before dinner (Luke 11:38) is meant: cp. Mark 7:3, and see the full notes on Matthew 15:1-20.

Firkins] Gk. metretes, about 9 gallons.

9. Ruler] an honoured guest, who presided at the entertainment. 

10. Well drunk] RV 'drunk freely.' The expression is proverbial, and need not be literally interpreted of the present company.

11. Beginning of miracles] lit. 'signs.' Clearly Christ wrought no miracles in His childhood, as the Apocryphal Gospels assert. St. John calls our Lord's miracles 'signs,' because they indicate something beyond themselves. They are no mere marvels, but reveal God's character, Christ's divine nature, and the mysteries of the gospel dispensation. All the miracles in this Gospel are also parables: see Intro. Manifested] To 'manifest' is to display something which before was hidden; here, the glory of His Messiahship, faith in which, already begun among the disciples (John 1:41), was confirmed by this miracle.

12. Short visit to Capernaum. This unimportant event seems recorded for some personal reason. Perhaps it was the occasion of the first visit of Jesus to the evangelist's own house. Brethren] These are variously regarded as sons of Joseph by a former wife, sons of Joseph and Mary, and as cousins of Jesus: see special note on Matthew 12:46-50.

13-17. First Passover and First Cleansing of the Temple. For a full commentary, see on Matthew 21:12. By a striking sign our Lord at the very outset of His ministry brought His claims before the whole nation. The rulers at once took up an attitude of hostility, although a few, like Nicodemus, were favourably impressed. The people, upon the whole, approved our Lord's action. Many believed, but their faith, based on miracles, was superficial, and Jesus would not trust them. The disciples were confirmed in their faith by seeing Jesus fulfil OT. prophecies. By this act Jesus claimed to be, not merely a prophet, but the Messiah, as is shown by the expression 'My Father's house,' which asserts His right to the Messianic title 'the Son of God.' The Jews considered that the Temple court in which this sign took place (the Court of the Gentiles) was profane; but Jesus by cleansing it showed that it was holy, and vindicated for the Gentiles a rightful place in the true Temple of God.

17. The zeal] Cited from Psalms 69:9. This Ps. is elsewhere quoted as Messianic, John 15:25; John 19:28; Acts 1:20; Romans 11:9-10; Romans 15:3, and is ascribed to David. The Psalmist complains that his zeal for God's house and for true religion has brought upon him bitter persecution and unnumbered calamities. This was also the case with our Lord.

18-22. The Jews seek a sign. First prophecy of the Resurrection.
19. Destroy this temple (or, rather, 'sanctuary')] These words made a deep impression, and were quoted against Jesus, in a maliciously altered form, at His trial (Matthew 26:61). The evangelist understood them (John 2:21) to apply to the Resurrection, and this interpretation is confirmed by the fact that our Lord on other occasions also pointed to His Resurrection as a sign for His opponents (Matthew 12:39-40, where consult the notes). Many critics, however, think that our Lord's real meaning was, 'When this old dispensation of the Ceremonial Law is destroyed, I will quickly raise up in its place a new and spiritual religion.'

20. Three temples have stood on Mt. Moriah: (1) Solomon's Temple, (2) Zerubbabel's Temple, (3) Herod's Temple. This last, however, some regard not as a new Temple, but as Zerubbabel's Temple repaired and enlarged. Herod the Great began to build it 20 b.c., and at this time, apparently, building operations had ceased. They were soon resumed, however, and the Temple was finally completed by Herod Agrippa, 64 a.d. Reckoning from 20 b.c. the date of our Lord's cleansing of the Temple would be about 26 a.d., but strict accuracy is not attainable.

23-25. Many believe on Jesus, but with imperfect faith.
23. In the feast day] RV 'during the feast,' which lasted a week. 

24. Did not commit (RV 'trust') himself unto them] because of their carnal conceptions of His person and work. They were impressed by His miracles, and thought that He would prove a militant and victorious Messiah.

03 Chapter 3 
Verses 1-36

The New Birth. John's Testimony to Jesus
1-15. Conversation with Nicodemus. The ministry at Jerusalem, though disappointing, was not fruitless. Christ's miracles and teaching had made an impression, not only on Nicodemus, but as Nicodemus himself says (John 3:2, cp. John 12:42), on other members of the Sanhedrin. This interview took place by night, on account of the timidity of Nicodemus (cp. John 7:50), and probably in St. John's house at Jerusalem, the evangelist himself being present. Nicodemus may possibly be the Nicodemus, son of Gorion, mentioned in the Talmud. 

1. A ruler] i.e. a member of the Sanhedrin.

2, 3. Nicodemus had asked no question, but Jesus knew what he wished to ask, viz. 'If Thou art the Messiah, as some of us are inclined to believe, tell us how we must enter that Kingdom of God, which Thou hast come to establish, and of which Thou hast said so much.' Our Lord answers that a new birth, i.e. a new heart and a new nature, are necessary, according to the testimony of the OT. prophets: 'I will put my Law in their inward parts and write it in their hearts' (see Jeremiah 31:31.; Ezekiel 37:26, etc.). As evidence of the 'new birth,' our Lord would require humility, humble trust in God for salvation through Christ, not a vainglorious boasting in descent from Abraham, or in the punctilious fulfilment of legal ceremonies; also repentance, i.e. sincere abhorrence of sin, and not merely of ceremonial defilement; and, lastly, love, and that not only of one's friends, but also of one's enemies; not only of the righteous, but of publicans and sinners; not only of the Jew, but of the Samaritan and the Gentile—a love, moreover, manifesting itself not in word only, but in works of mercy, such as feeding the hungry, clothing the naked, and instructing the ignorant.

4. How can a man] Nicodemus is unwilling to believe that he, an orthodox and pious Jew, and withal a ruler and a Pharisee, must undergo so radical a change, before he can enter Christ's Kingdom. He therefore affects to misunderstand Christ's words: cp. John 6:52.

5. Of water and of the Spirit] Our Lord again insists that a new birth is necessary, and explains that it must be an inward and spiritual one. It must not be only of 'water,' i.e. the reception of the outward rite of baptism without proper appreciation of what membership of Christ's Kingdom involves, but also of 'the Spirit,' i.e. Nicodemus must approach Christ's baptism with such sincerity of repentance and faith, and such earnest resolution to live up to the ideals of the new Kingdom, that in his case the outward rite will be accompanied by an effusion of the Spirit, that will make his baptism a real 'new birth of water and of the Spirit.' Baptism is again spoken of as a 'new birth' by St. Paul—'according to his mercy he saved us by (RV 'through') the washing (RM 'laver,' i.e. bath) of regeneration (or 'new birth') and renewing of the Holy Ghost' (Titus 3:5). Christ's baptism is often distinguished from John's, as a baptism of the Spirit (Matthew 3:11; John 1:33; Acts 1:5; Acts 19:4, etc.). It confers (on those who receive it rightly) spiritual graces which could not be fully given until Jesus had been glorified (John 7:39). We learn from John 3:26 that already Jesus was admitting disciples into His Kingdom by the rite of baptism, and this explains the allusion to 'water' here.

Jewish and Christian Baptism
(1) The phrase 'new birth' or 'regeneration' here applied by our Lord to Christian baptism was not a new one. The rabbis were accustomed to admit proselytes to Judaism by three rites, all of which they regarded as essential—(a) baptism (always by complete immersion) in the presence of witnesses who answered to the Christian 'sponsors' or 'godparents'; (b) in the case of males, circumcision; (c) sacrifice. The rabbis frequently spoke of this proselyte baptism as a 'regeneration,' i.e. a new birth from heathenism, in which the proselytes had been under the dominion of Satan, into the family of God, in which they enjoyed the privileges of the covenant of Abraham. Our Lord, therefore, might fairly expect Nicodemus, a rabbi and a sanhedrist, to understand Him when He spoke of His own baptism as a new birth from the ceremonies and shadows of the Law to the spiritual reality and power of the New Dispensation.

(2) The context of this v., in which much more is said about 'spirit' than about 'water,' warns us not to rely unduly upon the saving efficacy of baptism regarded as a merely external ordinance. Baptism is not a charm like the purifications of the heathen, nor a mere symbol of purity like those of the Jewish Law, but a sacrament, i.e. a moral means of grace, the full efficacy and effect of which depend upon the response in the soul of the baptised person to the covenanted grace proffered in the ordinance.

(3) No argument against infant baptism can be drawn from the words 'Except a man,' etc. The Greek is quite indefinite, 'Except any one.' In the case of infants the conscious response of the soul to the proffered grace of the ordinance takes place when the age of reason is reached. On infant baptism, see on Matthew 19:13-15.

(4) On this passage, together with Matthew 28:19; (cp. Mark 16:16), is founded the prevailing opinion that baptism ('where it may be had') is indispensably necessary for admission into the Christian covenant.

6. The nature we inherit from our parents is corrupt; the new nature which comes with the new birth is holy and spiritual. 

8. As none can trace the source or aim of the wind, yet all can hear and feel it, so is it with those who have experienced the new birth. There is something in the inner life not to be explained, but which reveals itself in its operations, and can be known only by experience.

10. 'You a teacher in Israel, and this, without which all religion is a dead thing, not known to you!'

11. We] Probably St. John and a few other disciples were present.

12. Earthly things] i.e. religious facts and experiences (e.g. repentance, faith, the new birth, etc.), which happen upon this earth, and which are, therefore, comparatively easy to apprehend. Heavenly things] i.e. the hidden and unfathomable counsels of God for human salvation, e.g. the Incarnation, and the Atonement (John 3:13-14, John 3:15). 

13. Ascended] This word is not to be taken quite literally. Our Lord only means that He had been in heaven before His Incarnation, and hence could speak of heavenly things (i.e. the Father's most secret counsels) from personal experience. Which is in heaven] Some important authorities omit these words, which, if genuine, affirm that our Lord was at the same time on earth and in heaven, in a state of humiliation, and in a state of glory.

14. See Numbers 21:6-9. As the children of Israel, bitten by the fiery serpents, were cured by looking at the brazen serpent, so sinners may receive remission of sins and eternal life by looking with faith at Jesus, who was 'lifted up,' first upon the cross, and afterwards into heaven: cp. John 8:28; John 12:32, John 12:34. 

15. RV 'that whosoever believeth may in Him have eternal life.'

Eternal life] This expression, though found in the other Gospels (Matthew 19:16, etc.) and in the Pauline Epistles (Romans 2:7, etc.), is specially characteristic of St. John. It is that state of blissful communion with God, which is enjoyed by the believer who is reconciled to God through faith in Christ. The NT. generally speaks of it as a future possession, but St. John often regards it as possessed already to some extent in this world. 'Eternal,' lit. 'æonian,' means not simply 'endless,' but 'belonging to the world to come,' and so 'supernatural,' 'spiritual,' 'heavenly.'

16-21. are probably words of Jesus, though some regard them as reflections of the evangelist. They state the broad saving truths of the gospel in direct opposition to the narrow Pharisaism in which Nicodemus had been reared. Whereas the Pharisees confined salvation to a single race, and believed that the Messiah would judge the Gentiles with extreme severity, our Lord declares that God has sent His Son to save the whole world, and not to judge or condemn any part of it. 'Whosoever will,' may believe and be saved.

17. Condemn] lit. 'judge' (RV), but the context shows that an unfavourable judgment is meant. 

18. Is condemned (lit. 'hath been judged') already] God's judgment upon men's actions is a present fact; He judges men here and now. The publication of His judgment, however, will not take place until the Last Day.

18. The name] i.e. (practically) the Person.

19. This is the condemnation (RV 'judgment')] i.e. the condemnation is based upon this, that the Light is come into the world, etc. It is implied that men whose deeds are really good, are irresistibly attracted by Christ's words and works, so that they become believers. 

21. To 'do the truth,' means to live the Christian life, for Christian truth is more than a belief, it is a way of life. The phrase is peculiar to St. John: cp. 1 John 1:6.

22-36. Jesus leaves Jerusalem and baptises in the country districts of Judæa, where He probably spent most of the time from the Passover, 27 a.d., to the late harvest (December) of the same year: see on John 4:35. His great success rouses the jealousy of John's disciples (John 3:26), but the Baptist, so far from regarding Christ's disciples as too many, laments that they are too few (John 3:32), and again testifies his belief in Christ's Messiahship. 

22. Baptized] Our Lord baptised only through the ministry of His disciples (John 4:2). The synoptists represent Christian baptism as not ordained till after the Resurrection (Matthew 28:19; Mark 16:16); but here it is said to have been practised from the beginning of the ministry. The two accounts are not really inconsistent. What had been Christ's practice during His ministry was raised to the dignity of a perpetual ordinance after the Resurrection. Some regard this preliminary baptism of Christ as a mere baptism of repentance like John's, but it is apparently called a birth 'of water and the Spirit' (John 3:5), and consequently must have been specifically Christian baptism, although doubtless the fulness of the Spirit could not be given till after the Ascension (John 7:39). That the Spirit could be given in some measure before the Ascension, John 20:22 is evidence. 

23. Ænon] lit. 'full of springs,' is generally located 8 m. S. of Scythopolis, near Salim (Salumias) and the Jordan. 

24. This v. corrects the impression which the synoptic narrative produces, that John was imprisoned immediately after our Lord's baptism. As a matter of fact, the two ministries overlapped by several months, perhaps by a whole year.

25. The Jews] RV 'a Jew.' Perhaps the Jew was a disciple of Jesus, and the dispute was about the comparative cleansing power of John's baptism and Christ's. 

27. 'Do not wonder at the success of Jesus. No man can usurp what heaven has not granted him.'

29. By Jewish custom 'the friend of the bridegroom' arranged the marriage contract between the bridegroom and the bride, and presided at the wedding feast. This John did for Jesus, by preparing the Jewish people (the bride) to receive our Lord's teaching.

31-36. Not, as some think, a reflection of the evangelist, but a continuation of the testimony of the Baptist. The Baptist places Christ (he that cometh from above) at an infinite elevation above himself (he that is of the earth) (John 3:31). He declares that Christ came down from heaven, and so can testify to what He has seen there (John 3:32). He alone can give the Spirit without measure (John 3:34). He is God's Son; to Him all power is committed; and through faith in Him eternal life is offered. To disobey Him is to incur God's wrath (John 3:35-36).

31. Christ's teaching is as superior to John's as the heavens are higher than the earth.

32. No man] a rhetorical overstatement. John deplores that the number of Christ's followers, though great, is as nothing compared with what it ought to be. 

33. That God is true (lit. 'truthful')] To believe the Messiah is to believe God, for the Messiah is God's ambassador and interpreter (see the next v.).

34. For God (RV 'he') giveth] This may either mean 'for Christ giveth not the Spirit by measure (to believers),' or, 'for God giveth not the Spirit by measure (to Christ).'

36. Believeth not] RV 'obeyeth not.'

04 Chapter 4 
Verses 1-54

The Samaritan Woman
1-42. Christ in Samaria. The ministry in Samaria is recorded because it is the author's design to exhibit Christ as the Saviour, not only of Israel, but of the world (John 4:42).

The Samaritans were mainly an alien race, descended from the colonists planted in the land by the Assyrians (2 Kings 17:6, 2 Kings 17:24, 2 Kings 17:26, 2 Kings 17:29; Ezra 4:1, Ezra 4:9-10). They boasted, however, of being Israelites, and with some degree of justification, for there was probably a considerable Jewish element in the population. Their worship, originally a compromise with heathenism, was now purely Jewish. They kept the sabbath, and the Jewish feasts, and observed circumcision and other traditional ordinances. Of the OT. they accepted only the Pentateuch, which they interpreted as commanding the erection of a Temple on Mt. Gerizim. That Christ should have preached in Samaria is somewhat surprising in view of such passages as Matthew 15:24 and Matthew 10:5, but it must be remembered that He did not enter Samaria for this purpose, but simply to reach Galilee (John 4:3).

1. The Pharisees had been hostile to John's ministry; they were likely to be more so to the more successful ministry of Jesus. Our Lord, therefore, left Judæa, the chief centre of Pharisaism, to avoid a rupture. 2. Our Lord did not baptise, because it was His work to baptise with the Holy Ghost (John 1:33), and He could not do this (fully at least) till after His Ascension (see on John 3:5; John 3:22). 

4. Must needs go through] Jesus had just heard that Herod Antipas had cast John into prison (Matthew 4:12). To escape this fate, He avoided Peræa, the seat of Herod's power, and passed through Samaria. 

5. Sychar] now 'Askar, near Shechem. Jacob's well still retains its name. The parcel of ground, etc.] This is a Samaritan tradition, not expressly authorised by the OT., but based on a comparison of Genesis 33:19 with Genesis 48:22. 

6. Thus] i.e. wearied as He was. For Christ's subjection to human infirmity, see also John 11:35, John 11:38; John 19:28.

The sixth hour] i.e. either noon or 6 p.m. The number of events which happened subsequently seems to require the earlier hour, but see on John 1:39.

8. The later rabbis declared that to partake of Samaritan bread was like eating swine's flesh, but in our Lord's time Samaritan food was accounted clean. 

9. The Jews have no dealings, etc.] Some ancient authorities omit this statement, which must be taken to refer only to intimate dealings. Our Lord had broken down the barrier by asking a favour. He wished to encourage her to ask a favour of Him, and so to give Him an opportunity of leading her to the truth. 

10. The gift of God] i.e. all the blessings offered to us in Christ, especially the gift of eternal life (see John 4:13-14). Living water] As Christ does not identify Himself with the 'water,' as He does with the 'bread' in John 6, the 'water' must be 'the grace and truth' of which He is full (John 1:14), and which are communicated to believers through the Spirit (John 7:39). Both the thirst and the hunger of the soul (and these are felt even by such outcasts as the Samaritan woman) are satisfied by Christ. 

11. The woman takes 'living water' literally, as meaning the running water of a spring or stream as distinguished from the stagnant water of a cistern or well (Genesis 26:19; Leviticus 14:5, etc.). 

12. In spite of their mainly heathen origin, the Samaritans claimed Israelitish descent. 

14. Shall never thirst] 'Every spiritual desire and aspiration of the soul shall be completely satisfied, and for ever, for the life which I give is eternal.'

15. These mocking words show that the woman was still unimpressed.

16. Finding her impervious to gentleness, our Lord uses stronger measures. He reveals Himself to her as a prophet, and with a prophet's authority reveals and rebukes her sin: cp. 2 Samuel 12. 

18. Although this woman had apparently been divorced by five husbands for unfaithfulness, and was now living in sin, our Lord did not deal with her harshly. For other examples of His considerate treatment of fallen women, see John 8:1-11 and Luke 7:36-50.

20. The woman is ashamed, and seeks to change the conversation. Our Lord kindly permits it, knowing that the words He has spoken will bear fruit. She asks Him, since He is a prophet, to pronounce upon the main point in dispute between the Jews and the Samaritans. The Samaritans argued from Deuteronomy 27:4 that Grerizim was the one divinely appointed place of sacrifice, because there God had commanded an altar to be raised and the Law inscribed. The Samaritan text reads Gerizim in this passage instead of Ebal.

21-24. Speaking as a prophet, our Lord draws a sublime picture of the religion of the future. All that is transitory, national, local, and ceremonial about the religion of Jerusalem and Gerizim is to pass away, and God will accept for the future only the worship of the spirit and the heart. In the meantime, however, Jerusalem, not Gerizim, is the true centre of worship, there Jehovah has placed His name, there the Redeemer is to suffer, and there His religion is to be first established.

22. 'We Jews understand the nature of the God we worship: you Samaritans do not. We have the Psalmists and Prophets to teach us the meaning of spiritual religion: you reject all but the ceremonial Law of Moses. Moreover, you show your ignorance of God by setting up an unauthorised worship in a place which He has not chosen.' Salvation is of the Jews] alluding to the promises to Abraham (Genesis 12), and to David (2 Samuel 7:11-13, 2 Samuel 7:16, Psalms 89:3-4; Psalms 132:11), and to the historic fact that the gospel was to be preached to all nations 'beginning at Jerusalem' (Luke 24:47).

23. In spirit] i.e. with true inward reverence, as distinguished from mere outward observance. In truth] i.e. with true holiness of life. 'Truth,' in St. John, is not only correct belief, but also practical piety: see on John 3:21.

24. God is a Spirit] or, rather, 'God is spirit' (RM). 'Spirit' is the name, in the NT., of the highest and most god-like faculties of the soul. Our Lord means, therefore, that God is the supreme understanding, knowledge, reason, will, love, holiness, etc., and hence must be worshipped with the corresponding faculties of the human soul, which is also 'spirit,' as made in His image.

25. Messias cometh] An excuse for delay. There is no need (says the woman) to trouble about a more spiritual worship until that distant day when the Messiah comes. 

26. The Samaritan idea of the Messiah was religious, not political, and hence Jesus could here proclaim Himself as the Messiah without causing a political ferment: contrast His action among the Jews (John 6:15; John 10:24, etc.).

Our Lord's teaching about worship in spirit and in truth (John 4:24), though general in form, had special reference to the woman's needs. Her religion was an external one of forms and ceremonies, and this accounted for her evil life. If she could but be taught that religion is the attitude of the heart towards God, all would be changed.

27. With the woman] RV 'with a woman.' In His high estimate of womanhood Jesus rose far above the ideas of His time, and taught lessons which are only now being learned (see on Matthew 1:18-25). The contemporary rabbis refused to teach religion to women, and would not even speak to a woman in a public place.

34. My meat, etc.] Jesus meant that in the joy of seeking to save a sinful soul His fatigue and hunger had vanished, and He no longer needed the food which the disciples had brought. 

35. Four months] Harvest began in April, so the date would be December, a.d. 

27. The ministry in Jerusalem and Judæa (John 2:13 to John 4:3) must accordingly have lasted eight months. Lift up] At this moment Jesus sees the Samaritans coming through the cornfields.

They are white already] The literal harvest is four months distant, but the spiritual harvest of the souls of these Samaritans is ripe, and will be reaped this very day.

36, 37. Christ had sowed alone in converting the Samaritan woman, but the Apostles would share in reaping the harvest of Samaritan converts (cp. Acts 8). And this was a type of the future conversion of the world. Christ would sow the seed, but the Apostles would reap the harvest. The wages are simply the unselfish joy of saving souls. 

38. Other men] In spite of the plural this means Christ Himself. 

42. The Saviour of the world] They accepted Him as the world's Saviour, because they had experienced His saving power in their own case. It is an instance of the argument from Christian experience: see John 1:29; John 3:16-17; John 6:33; John 12:47; 1 John 4:14.

43-54. Beginning of the ministry proper in Galilee, December, 27 a.d. Healing of the nobleman's son.
44. Our Lord's own country here is probably Judæa, where He was born, and which the ancient prophecies indicated as His true home. Others suppose that it is Galilee, and that He deliberately went there to suffer dishonour and rejection. In Matthew 13:57 our Lord applies the same proverb to Nazareth, where He was brought up.

46-54. This miracle cannot be the same as that recorded Matthew 8:5; Luke 7:2 the differences are too great. We have here a king's officer, there a centurion; here a father and son, there a master and servant; here a Jew (see John 4:48), there a Gentile; here a fever, there a palsy; here weak faith which is blamed (John 4:48), there strong faith which is commended; here Jesus is asked to come, there He is begged not to come; here He does not go, there apparently He does; here the healing words are spoken at Cana, there at Capernaum.

46. Nobleman] The word means 'one of the king's officials.' The 'king' is Herod Antipas, who was, strictly speaking, only a tetrarch, but was called king by courtesy.

48. Except ye see signs] Not too much must be made of this rebuke. Our Lord was trying his faith, as in the case of the Canaanitish woman (Mark 7:27). It answered the test, and was rewarded by the healing of his son. For 'signs and wonders,' see on Matthew 12:38.

54. Translate, 'This again as a second sign did Jesus, after He had come out of Judæa into Galilee.' It thus clearly preceded all the Galilean miracles recorded by the synoptists.

The evangelist probably records this miracle to show that the effects of faith may extend beyond the person who exercises it; perhaps also to show that our Lord's power to heal could be exercised at a distance.

05 Chapter 5 

Verses 1-47

Bethesda. Christ and the Sabbath
1-47. A miracle at the Pool of Bethesda on the Sabbath Day, and a controversy arising therefrom. This miracle may be regarded as a parable illustrating the deadly effects of sin, and the power of the Saviour to deal with the most hopeless cases. This poor man in his youth had shattered his nervous system by a life of sensual indulgence (John 5:14), and had lain for thirty-eight years a hopeless paralytic (John 5:5). This being an extreme case, the usual order of Christ's miracles is reversed. Instead of being wrought as a reward of faith (see John 5:13), the miracle is wrought to produce faith. The man was too much broken down in mind and body to believe, until some signal mercy had been vouchsafed to him. The mercy was vouchsafed, and repentance and faith followed (John 5:14).

This visit to Jerusalem took place in March, 28 a.d., consequently the Galilean ministry mentioned John 4:54 lasted three or four months. Among its most notable incidents were the appointment of the Twelve and the Sermon on the Mount. Desiring to visit Jerusalem without interrupting the Galilean work, our Lord sent the apostles on a preaching tour through the country (Mark 6:7), and then went up to the capital, either alone, or more probably accompanied by St. John, who acted as His host. Having stayed there about a week, He rejoined the Twelve in Galilee, shortly before the Passover, 28 a.d. (Mark 6:30 : cp. John 6:4).

1. A feast] i.e. the Feast of Purim, which occurs in March (Adar 14, 15), about a month before the Passover. Its origin is doubtful, though the Jews commemorated in it the triumph over Haman, who proposed to exterminate the Jews in the Persian empire on a particular day (13th Adar, 473 b.c.), chosen by lot (pur, Esther 3:7). The feast was mainly of a convivial and charitable character, but in the synagogues the book of Esther was read, and the congregation applauded the name of Mordecai, and cursed that of Haman. (An inferior but strongly supported reading here is 'the feast,' which would probably mean the Passover. Those who adopt it are compelled to add a whole year to Christ's ministry.)

2. Sheep market] RV 'sheep gate': cp. Nehemiah 3:1; Nehemiah 12:39. Bethesda] i.e. 'house of mercy,' or, possibly, 'house of the stream,' is perhaps the Virgin's pool, SE. of the Temple, the only natural spring in Jerusalem. It is an intermittent spring, and when 'the troubling of the waters' occurs, the Jews still bathe in it for medicinal purposes. Variant spellings are 'Bethzatha' and 'Bethsaida.'

3, 4. The best authorities omit the words waiting for.. whatsoever disease he had, which describe the troubling of the water by an angel. The troubling of the waters was a natural phenomenon, which popular superstition ascribed to supernatural agency. 

8. Thy bed] i.e. mat. 

10. The man's act was not unlawful, even from the OT. standpoint. Jeremiah 17:21 and Nehemiah 13:19 only forbid the bearing of burdens on the sabbath in connexion with labour and trade. 

15. And told the Jews] doubtless to win honour for Jesus as a prophet and worker of miracles.

17. RV 'My Father worketh even unto now, and I work.' (1) These words enunciate a new ideal of the sabbath. The 'rest' of God after the creation, which the sabbath typifies, is not mere inertia, but activity in doing good. So man's true sabbath rest is not inactivity, but leisure for work of a higher character, e.g. the worship of God, and works of mercy. (2) The words also imply our Lord's Deity, for (a) He claims that God is His Father in a unique sense ('My Father,' not 'our Father'), and (b) He coördinates His own work with God's.

19-29. An important doctrinal section. Our Lord, while affirming His filial subordination to the Father ('the Son can do nothing of Himself,' John 5:19), and the derivation of His own Being from His (John 5:26); yet declares that He exercises the Father's whole power and authority (John 5:20);—the power to quicken those dead in sins (John 5:25), the power to raise men from literal death at the Last Day (John 5:28), and the power to judge the world (John 5:22). He accordingly demands 'that all men should honour the Son, even as they honour the Father.'

20. Loveth the Son] Hence God is love (1 John 4:8) from eternity. Greater works] something greater than miracles; the giving of new life to those dead in sins (see John 5:21, John 5:24-25).

21. This v. speaks both of spiritual and literal death. 

24. Heareth] and obeyeth.

25. The dead] i.e. the spiritually dead. They are raised from the death of trespasses and sins to a new life by the preaching of the gospel. 

26. The Father is the fountain of life even within the Godhead. From Him the Son is begotten, and the Spirit proceeds.

27. Because he is the Son of man] rather, 'because He is man,' lit. 'a son of man.' As man He can sympathise with the nature which he shares: cp. Hebrews 4:15. 

28. The literal resurrection at the last day is meant.

29. Damnation] i.e. condemnation, lit. 'judgment.'

30-36. Our Lord mentions four 'witnesses' through which men may be brought to believe in Him: (1) the witness of the Baptist, good, but insufficient; (2) the witness of the Father, which Christ's hearers are not willing to receive; (3) the witness of Moses and the prophets, which they also reject; and (4) the witness of Christ's own 'works,' the character of which is sufficient evidence that the Father has sent Him.

30. As I hear] viz. from the Father.

31. Christ's witness to Himself could not be received according to the principles of Jewish law: see John 8:13, and cp. Numbers 35:30; Deuteronomy 17:6.

32. Another] i.e. the Father, not the Baptist.

34. 'I attach little importance to John's testimony, for he, though a prophet, was but a man. Nevertheless, since you attach importance to it, I will use it, for I wish, in whatever way, to bring you to believe in Me, and so to be saved.'

35. 'John is only a lamp or lantern, shining feebly by borrowed light; I am the True Light which he feebly reflects.' Ye were willing] John's ministry was plainly past.

36. The works] include the miracles, but should not be confined to them. The gracious character, and redemptive purpose of Christ's acts, prove that they come from God.

37. The witness of the Father is given (1) in the OT. Scriptures, (2) in the response of all that is good in the heart of man to the teaching of Christ. The divine element in man, which the Father planted there, recognises and welcomes the divine in Christ: cp. John 3:21. 

38. His word] is not here the Scripture, but the Divine Voice speaking through the conscience and spiritual nature of man.

39. Search] rather, 'Ye search' (RV).

43. If another] 'A false Messiah, adapting his views to your carnal ideas, you will receive.' Our Lord's words were literally fulfilled a century later, when the bulk of the nation accepted the claims of the impostor Barcochba. 

46. He wrote of me] in type and figure as well as in direct prophecy.

06 Chapter 6 

Verses 1-71

The Bread of Life
John 6:1 to John 7:1. Feeding the five thousand. Walking upon the sea. Discourse upon the bread of life. Defection of many disciples. The Apostles stand firm.
Returning from Jerusalem, our Lord met the Apostles somewhere on the W. of the lake (perhaps at Capernaum), and heard their report of their mission (Luke 9:10). He then spent about a fortnight preaching and healing the sick (John 6:2), and afterwards, seeking retirement, sailed with them to a desert place on the NE. coast belonging to a city called Bethsaida (Mark 6:32; Luke 9:10 cp. John 6:1). The multitudes followed on foot, and Jesus took compassion on them and fed them (John 6:2.). The time was just before the Passover, 28 a.d. (John 6:4), and immediately after the death of the Baptist (Matthew 14:13). For a full commentary on this miracle, which alone is recorded by all the evangelists (Matthew 14:15; Mark 6:35; Luke 9:12), see on Matthew 14:15.

1. Tiberias] a Gentile city on the lake, built by Herod Antipas during our Lord's lifetime, and named after the emperor Tiberius. 

3. A mountain] RV 'the mountain.'

4. The passover] the second of the ministry. The nearness of the Passover accounts for the crowds seen approaching (John 6:5). They were Galileans going up to Jerusalem to keep the Passover. Probably our Lord did not go up to Jerusalem for this feast, as there were plots against His life (John 7:1).

10. Make the men] RV 'the people.'

So the men] i.e. the males. 

11. Given thanks] The other Gospels say, 'blessed.' The usual benediction was, 'Blessed art Thou, Jehovah our God, King of the world, who causest bread to come forth from the earth.'

14, 15. This miracle marks a crisis in our Lord's ministry. His popularity was at its height. The people were convinced that He was the Messiah. They demanded that He should be crowned king of Israel, and should lead them against their enemies. By rejecting their overtures, and by showing, in His subsequent address at Capernaum, that His aims were of an entirely different character, He forfeited His popularity, and never regained it (see John 6:66).

Although this miracle had been recorded by the three synoptists, St. John (contrary to his usual practice) relates it again, because it forms a suitable introduction to the important discourse upon the bread of life which follows (John 6:26.), and which, in St. John's view, is an unfolding of its symbolical meaning. 'The miracle illustrates the mode of Christ's working in all ages; both in temporal and in spiritual things, the spirit that proceeds from Him makes the greatest results possible to the smallest means; that which appears, as to quantity, most trifling, multiplies itself, by His divine power, so as to supply the wants of thousands. The physical miracle is for us a type of the spiritual one which the power of His words works in the life of mankind in all time' (Neander).

16-21. The miracle of walking on the sea is recorded also by Mt (Matthew 14:22) and Mk (Mark 6:45): see on Mt. St. John records it, perhaps because of its close connexion with the miracle of feeding; more probably because of the mystical signification which he discerns in it, for which see on Mt.

18, 19. The disciples were not to cross the lake, but to coast along it, and to take Jesus on board at an appointed place (see John 6:17). A violent wind blew them out into the middle of the lake, so that Jesus was obliged to walk upon the water to reach them.

22-25. The multitudes which had been fed remained on the spot all night. In the morning they were surprised to find Jesus gone. They knew that He had not embarked with the disciples, who had taken away the only boat. How then had He departed? Soon a fleet of boats arrived (perhaps to sell provisions), and they made use of these to cross the lake in search of Jesus.

26-59. Discourse on the Bread of Life. As in John 4 Jesus is the giver of 'living water,' so here He is the 'living bread' or 'manna' of the soul. Such language had been to some extent prepared for by OT. references to the spiritual feast to which 'Wisdom' invites her children, 'Come eat ye of my bread, and drink of the wine which I have mingled' (Proverbs 9:5, etc.); and by the current view that the 'manna' of the OT. is to be spiritually interpreted (Philo identifies it with the 'Logos' or 'Word' of God; St. Paul calls it 'spiritual meat,' 1 Corinthians 10:3 the Psalmist calls it 'angels' food,' Psalms 78:25). There are also OT. references to the banquet of the Messiah (Isaiah 25:6, etc.), which are frequently echoed in the NT. (Matthew 8:11; Matthew 22:2.; Matthew 25:10; Matthew 26:29; Luke 14:15; Revelation 19:9). But such passages do not lead up to, or explain our Lord's language about eating His flesh, and drinking His blood. The nearest parallel to this is the Passover. Our Lord's hearers were about to go up to Jerusalem to eat the Passover (John 6:4). Some of them, perhaps, had heard the Baptist call Him 'the Lamb of God that taketh away the sin of the world' (John 1:29, John 1:36). Our Lord, accordingly, set before them His Person as the sacred reality of which the Passover lamb was a type. As the blood of the Paschal lamb had protected the Israelites of old from the sword of the destroying angel, so the death of the Lamb of God would give spiritual life to the whole world (John 6:51). As in the Paschal meal the Israelites ate the flesh of a literal lamb, so in the feast which He came to prepare, they would spiritually eat the flesh and drink the blood of the True Lamb. By the 'flesh' of Christ is to be understood His human nature (see John 1:14), and by His blood, His atoning blood, shed for the sins of the world. There is reference, therefore, both to the Incarnation, and to the Atonement. The eating and drinking of Christ's flesh and blood is spiritual (John 6:63), and can only take place through the medium of faith (John 6:35, John 6:40, John 6:47). It is not, however, identical with faith, but rather is the reward of faith. Those who have lively faith in Christ as the Son of God and the Redeemer of the world, are so incorporated with Him, that they dwell in Him and He in them (John 6:56); He is in them a principle of spiritual life (John 6:57), and of resurrection (John 6:54); and He strengthens and refreshes their souls, so that they neither hunger nor thirst (John 6:35, John 6:55), until they attain everlasting life (John 6:50-51, John 6:54, John 6:58). This vital union between Christ and the believer is elsewhere illustrated by the parable of the True Vine (John 15:1.), and by St. Paul's metaphor of the body and the members (1 Corinthians 12:12.).

This discourse is regarded by nearly all commentators as intended to prepare the way for the institution of the Lord's Supper, by explaining the fundamental idea and principle of that holy rite, viz. the union of the believer with Christ's human nature through faith. The Supper was ordained (see on Matthew 26:26-30) as the ordinary and covenanted means of feeding upon Christ—of 'eating his flesh and drinking his blood,' i.e. of appropriating spiritually and by faith His glorified humanity and sharing in the benefits of His passion. This, the original apostolic doctrine, which guarded both the reality of the reception by the believing soul of Christ's true humanity, in this ordinance, and also the absolute need of a lively faith if this blessed result was to be achieved, was endangered in St. John's time by two opposite tendencies, that of Gnosticism, which, while confessing Christ's Godhead, denied His Incarnation and Atonement, and that of a false ecclesiasticism, which, while confessing both, imagined that union with the Incarnate Redeemer could be attained mechanically through the sacraments, without a living faith. As against the former the evangelist emphasises the reality of Christ's 'flesh,' or human nature, and of His 'blood' or atoning sacrifice; and as against the latter the need of a living faith, as the only means through which Christ's flesh and blood can be savingly appropriated, and become the food of the soul. The 'flesh' of Christ, which is received by faith, is, of course, His glorified humanity, as it now is at the right hand of God, and as it is communicated to believers through the Spirit (John 6:62-63). At the institution of the Supper, however, our Lord spoke not of His 'flesh,' but of His 'body,' and for this there was a reason. Both words denote Christ's human nature, but whereas to eat Christ's 'flesh' indicates only the union of the individual believer with his Saviour, to eat Christ's 'body' indicates also his union with other believers, a fundamental idea of the sacrament of love, which was intended to be the centre of Christian unity (1 Corinthians 10:16-17).

27. 'Do not earnestly strive to obtain food and raiment and luxuries for your bodies, but spiritual food for your souls. I am indeed the Messiah, but the Messiah's work is not to give temporal prosperity as you imagine, but everlasting life.' Sealed] 'By this miracle God the Father has “sealed” (i.e. publicly proclaimed) Me, not as the giver of temporal prosperity, as you carnally suppose, but as the giver of immortality.'

28. The works of God] i.e. works well-pleasing to God. 

29. For the plural 'works,' i.e. a multitude of supposed meritorious acts, Jesus substitutes one single work, faith in Himself. Faith in Jesus is called a 'work,' because it is a definite act of the will. It is the one work required, because it is the solemn dedication of the whole life to God, and virtually includes in itself all other works, and renders them acceptable.

30, 31. Jesus having practically (in John 6:29) claimed to be the Messiah, the people now require Him to repeat Moses' miracle of the manna. This was regarded as the greatest of the OT. miracles, and it was expected that the Messiah would repeat it.

32. Moses' manna, though it came from heaven, was not heavenly bread, and could not sustain spiritual life. 

33. He which cometh] RV 'that which cometh.'

35. What bread and water are to the body; that Christ is to the soul. Every aspiration after God and holiness He is able to satisfy. 

36. The idea is contained in John 6:26, but perhaps Christ is referring to some unrecorded words. 

37. Those whom the Father 'gives' to Christ, are those who actually come. The Father desires the salvation of every man, and draws all men to Christ (John 3:16; John 12:32), but some refuse to come (John 5:40). The Father foresees what men will come, and, as a result of His foreknowledge, 'gives' them to Christ.

39. Raise it up] Jesus shows that He has come to abolish not natural, but spiritual death. Believers will die, but their death will be followed by a glorious resurrection. Here, as usually in the NT., 'resurrection' means the resurrection of the righteous, not also of the wicked. 

42. The Jews argue that since Jesus has a human parentage, He cannot have existed before His birth, and so have come down from heaven. Joseph] see John 1:45.

44. 'Your murmuring and unbelief are caused by your resistance to the “drawing” of the Father, who bids you believe on Me. You have hardened your heart, and closed your ears to His teaching, so that now you cannot believe.'

45. A free quotation from Isaiah 54:13 : cp. also Joel 2:28. 

46. Only our Lord is 'taught of God' in the fullest sense. 

48. 'I am the reality typified by the manna.'

51. Which I will give] an allusion to our Lord's atoning death, as is made evident by the mention of His blood in John 6:53. The world] Salvation is offered to all mankind. 

53. Eating and drinking Christ's flesh and blood is not the same thing as faith, though faith is the means of it. It is an actual and vital union with Christ's human nature, whereby the believer dwells in Christ and Christ in him, and all the benefits of Christ's passion are communicated to him: see above. 

55. Meat indeed] lit. 'true meat.. true drink,' i.e. true nourishment for the soul. 

57. The life-imparting union between the Father and the Son, is a figure of the life-imparting union between Christ and the believer.

59. If Tell Hum is the ancient Capernaum, its synagogue has been excavated. We can still trace its dimensions, observe its fallen pillars, and discover over the lintel of its entrance the device of a pot of manna ornamented with vine-leaves and bunches of grapes.

62. 'After My Ascension, when I shall no longer possess a natural body, you will understand that My words about eating My flesh and drinking My blood, which now offend you, are to be spiritually interpreted.'

63. 'What imparts the power of everlasting life to those who feed upon My flesh, is not the flesh as such, but the Spirit which pervades it. The flesh without the Spirit profits nothing: the flesh with the Spirit profits much. In heaven I shall be a quickening Spirit, and My body will be spiritual. After the Ascension the Holy Spirit will make you partakers of My flesh, and you will receive it spiritually by faith.' The words that I speak (RV 'have spoken')] 'These words of Mine about eating and drinking My flesh and blood, about My Ascension, and about the gift of the Spirit, contain the very essence of the gospel. Those who believe them and obey them, will be made partakers of My Spirit, and of eternal life.'

65. See John 6:44, John 6:45.

66-71. Effects of the discourse. Many disciples forsake Jesus, but the Twelve stand firm, and their faith is strengthened.

69. That.. Christ, the Son of the living God] RV 'the Holy One of God,' which emphasises Christ's sinlessness. Not till later does St. Peter confess that He is the Son of the living God (Matthew 16:16). 

71. Judas] RV 'Judas, the son of Simon Iscariot.' 'Iscariot' means an inhabitant of Kerioth, a town in Judæa. Judas was thus the only Judæan apostle.

07 Chapter 7 

Verses 1-53

The Feast of Tabernacles
John 7:1 to John 10:21. Jesus at the Feast of Tabernacles, October, 28 a.d.

After the discourse of John 6, delivered just before Passover 28 a.d., Jesus did not go up to Jerusalem (John 7:1), but devoted Himself for five or six months to active work in various parts of Galilee, of which St. John says nothing. At the close of this period He visited the country of Tyre and Sidon (Mark 7:24), made a tour through Decapolis, where He fed the 4,000 (Mark 8:1), retired to Cæsarea Philippi, where St. Peter made his great confession (Mark 8:27.), and subsequently, at a place not specified, was transfigured. To this period belong the gradual falling away of the people, the widening of the breach with the Pharisees, the deepening of the faith of the apostles, who are led to acknowledge Him as the Son of God, and the prophecies of Death and Resurrection which followed the Transfiguration. When, in October, Jesus went up to Jerusalem to keep the Feast of Tabernacles, His Galilean ministry was over, and He knew that His death was impending.

The account of our Lord's teaching at the Feast of Tabernacles is remarkably vivid, and bears all the marks of historic accuracy (see especially the graphic details in John 7:11-15, John 7:25-27, John 7:31-32, John 7:40-52, and in John 9). He sets His claims before the inhabitants of Jerusalem with great urgency, knowing that His time on earth is short. His hearers will die in their sins unless they believe that He is the Messiah (John 8:24). He is more than the Messiah; He is the Son of God, self-existent and eternal (John 8:58), the Living Water (John 7:37), the Light of the world (John 8:12; John 9:5), the Good Shepherd who lays down His life for His sheep (John 10:14-15), and the giver of true freedom (John 8:36). He works only one miracle, but it is an important one, enforcing His claim to be the Light of the world (John 9).

1. To kill] see John 5:18.

2. Feast of tabernacles] or, 'feast of ingathering,' or, 'of harvest,' held in October, marked the completion of the harvest of fruit, oil, and wine. For eight days the people lived in booths, in memory of the wanderings in the wilderness. Numerous sacrifices were offered. Among the notable ceremonies were the procession to Siloam to fetch water, and its pouring out at the altar (cp. John 7:37), the singing of the Hallel (Psalms 113-118), the daily processions round the altar, and the lighting of the four great golden candlesticks in the Court of the Women (cp. John 8:12).

3. Thy disciples] Only a few disciples followed Jesus in His Galilean tours. At the great Feast of Tabernacles they would be gathered together in great numbers. 

5. The unbelief of the brethren was removed after the resurrection by the appearance to James (1 Corinthians 15:7; Acts 1:14). Being unbelievers, they were evidently not of the number of the Twelve. For an account of them see on Matthew 12:50. 

6. My time] as indicated by God's will. Your time] They, having no special commission from God, were bound by no such considerations as He. Moreover, they were in no danger: the world looked upon them as its own. 

8. I go not up yet] Many ancient authorities omit 'yet,' but in any case it is to be understood.

14. Finding that He had a strong party on His side, Jesus came forth from His retirement and taught. 

15. Letters] i.e. rabbinical learning. Having never learned] i.e. having never been the pupil of a recognised rabbi or scribe, as Paul was of Gamaliel. 

16, 17. 'My teaching, like that of the prophets of old, is a direct inspiration from God, and not, like that of the scribes, a tradition of men. It appeals to the heart, not to the head. Not the learned, but those who apply themselves earnestly to do God's will, will perceive that it comes from God. 19. You are not keeping the Law. Moses commanded you not to shed innocent blood, and yet you seek to slay Me, an innocent man.'

20. His opponents hypocritically try to make Him think them innocent.

21f. I did one work (eight months ago when I healed the impotent man at the pool of Bethesda), and ye are still marvelling (because I did it on the sabbath day). 'Moses would not have marvelled. Moses recognised that works of piety and charity may be done on the sabbath day. In fact, he commanded circumcision to be performed on the sabbath day as on other days, and you obey his command. How, then, can you object to My miracle of healing? To heal a man is as much a work of piety and charity as to circumcise him.'

22. Not because] RV 'not that.'

27. Jewish ideas as to the Messiah were not very consistent. One view was that His birthplace and lineage would be notorious (cp. Matthew 2); others held that His manifestation would be shrouded in mystery.

33, 34. A call to decision, and a reproach for rejecting their deliverer. 

34. Hereafter, when misfortunes come upon you, you shall seek My help, and shall not find it. 

35. The dispersed (RV 'the Dispersion') among the Gentiles (RV 'the Greeks')] i.e. the Jews living in heathen lands. The Jews, not seriously but mockingly, attribute to our Lord the design which St. Paul afterwards carried out, of abandoning the Holy Land, and making the Jewish synagogues throughout the Empire centres for diffusing the gospel among proselytes and other Gentiles.

37. The last day] The feast proper closed on the seventh day, but the eighth day, which is probably here meant, was kept as a sabbath with a holy convocation to commemorate the entrance into Canaan (Leviticus 23:36). If any man thirst] Here, as to the woman of Samaria, Christ declares Himself the giver of 'the living water.' This declaration is connected with the ritual of the feast. On every day of the feast except the last, a golden pitcher of water was fetched (in literal fulfilment of Isaiah 12:3) from the pool of Siloam by a priest, and poured together with wine on the W. side of the altar at the time of the morning sacrifice, amid the singing of psalms and hymns. This water was held to symbolise the miraculous water which supplied the Israelites in the wilderness, and also the outpouring of the Spirit promised in the days of the Messiah. On the eighth day, when the water was not poured out, Jesus came forward declaring Himself the giver of the true water which that water typified, viz. the Holy Spirit.

38. The scripture] Our Lord combines the sense of several OT. passages, e.g. Isaiah 44:3; Isaiah 58:11; Ezekiel 47:1. Belly] here, by a Hebraism, for a man's inmost soul: cp. the use of beten ('belly') in Proverbs 18:8; Proverbs 20:27, Proverbs 20:30; Proverbs 22:18; Proverbs 26:22; Job 15:2, Job 15:35; Job 32:18, Job 32:19. Christ compares Himself with the Temple. As the fountain of Siloam poured forth its waters from the Temple mountain, so a stream of heavenly life issues from the Redeemer, and from all who have become like Him. We have here a striking expression of the power of Christian influence.

39. The Holy Ghost was not yet given] Under Christianity, the Holy Spirit, though personally distinct from Christ, is still the Spirit of Jesus, i.e. the Spirit of the Saviour. He could not, however, become this until the saving work of Christ was complete, until Christ had died for our sins upon the cross, risen again for our justification, and ascended into heaven to plead the merits of His sacrifice with the eternal Father. Hence the Comforter could not be given as the Comforter, until Jesus had been glorified: cp. John 16:7.

40. The Prophet] i.e. the prophet of Deuteronomy 18:15, regarded not as the Messiah, but as a forerunner of the Messiah. 

42. Bethlehem] St. John was not ignorant of the birthplace of Jesus. He is here only reporting the words of others.

49. Cursed] RV 'accursed,' viz. because of their ignorance. The contempt of the Pharisees for those who have not received a rabbinical training is a touch true to life.

50, 51. Nicodemus has made some advance in boldness. He ventures, though timidly, to plead for justice for our Lord. He was certainly right on the point of law: see Exodus 23:1; Deuteronomy 1:16; Deuteronomy 19:15. 

52. The Pharisees were wrong not only in their law, but in their facts, for Jonah at least was a Galilean. In any case the saying would not apply to our Lord, who was a Judæan. The narrative, interrupted by the interpolation John 7:53 to John 8:11, is resumed John 8:12.

08 Chapter 8 

Verses 1-59

The Feast of Tabernacles Continued. Christ the Light of the World
John 7:53 to John 8:11. The woman taken in adultery. All modern critics agree that this section is no original part of the Fourth Gospel. It is not in the author's style; it breaks the sequence of our Lord's discourses, and is omitted by most of the ancient authorities. Probably it is an authentic apostolic tradition inserted here to illustrate the principle of John 8:15. Some MSS place it at the end of the Gospel. The incident probably took place in Holy Week, and is therefore appropriately inserted by some MSS after Luke 21:38.

3. In adultery] The woman was only betrothed, not married, otherwise her punishment would not have been stoning, but strangulation, for so the rabbis interpreted Leviticus 20:10; Deuteronomy 22:22. But inasmuch as among the Jews betrothal was almost equivalent to marriage (see on Matthew 1:18), the sin of a betrothed woman was regarded as a species of adultery.

6. Punishment of death for this offence was obsolescent, and some think that they wished to make Jesus unpopular with the people by inducing Him to advocate its revival. More probably they wished to embroil Him with the Roman authorities, who would not allow a death-sentence to be executed without their permission. The displeasure of Jesus was largely due to the officiousness of the accusers. It was not their business to accuse and judge the woman, but that of the husband and the judges. They had neither a legal nor a moral right to interfere. Wrote] Christ was always reluctant to interfere in civil disputes: see Matthew 22:21; Luke 12:13-15; John 18:36. Writing on the ground was a symbolical action well known in antiquity, signifying unwillingness to deal with the matter in hand.

7. Without sin] Christ read their hearts, and under His searching glance all felt themselves sinners, if not against the letter, yet against the spirit of the seventh commandment: cp. Matthew 5:28. They could not condemn her without condemning themselves. A stone] The principal witnesses cast the first stone (Deuteronomy 17:7; Acts 7:58). 

9. In the midst] viz. of the disciples who alone were left. Augustine says strikingly, 'the misera before the Misericordia.'

11. Neither do I condemn thee] i.e. to judicial punishment, such as your accusers demand. Our Lord's gentle dealing with the woman was due to His desire not to break the bruised reed. She had already suffered much, and (we may suppose) was bowed down under the burden of sin. He perceived that in her case a warning to sin no more would suffice: cp. Luke 7:36-50.

John 8:12 to John 10:21. The narrative of the Feast of Tabernacles (interrupted by the interpolated section John 7:52 to John 8:11) is resumed. The scene is the Temple (John 8:20), the time the last day of the feast (John 7:37).

12. The light of the world] The idea of the Messiah as 'the Light' was familiar to the Jews (see Luke 1:78-79; Luke 2:32), and was especially appropriate at the Feast of Tabernacles, during which (or perhaps on the first day only) the two colossal golden candlesticks in the Court of the Women were lighted. Christ as 'the Light of the world' dissipates the darkness of ignorance and sin. The light of life] i.e. My guidance which leads to life eternal. 

13. See on John 8:17. 

14. 'The law as to witnesses applies only to human witnesses. It does not apply to Me, who am more than man, seeing that I know that I came down from heaven, and shall return thither.'

15. 'You judge only by outward appearance, and hence cannot discern the Divine in Me.'

17. Cp. Deuteronomy 17:6; Deuteronomy 19:15.

17, 18. If the testimony of two men is true, how much more true is the testimony of two witnesses who are divine! 

18. See on John 5:36, John 5:37. 

20. In the treasury] or, rather, 'by the treasury.' The 'treasury' consisted of thirteen brazen trumpet-shaped chests, in which were placed the Temple tribute and the people's voluntary offerings. They stood in the Court of the Women.

21-30. Another discourse of Jesus, delivered probably on the same day (some think a few days later). Jesus speaks of His return to the Father, which is misunderstood by the Jews and explained by Him. He also seeks to convince them of sin, and to show them their need of a Saviour.

21. I go my way (by death), and ye shall seek me (vainly in your misfortunes as your deliverer), and shall die in your sins (RV 'sin') (because you refuse to believe on Me as your Saviour): cp. John 7:34. 

22. Will he kill himself?] and thereby enter Gehenna, the punishment awarded to suicide? (Jos. 'Wars,' iii. 8, 5). In that case we shall certainly not care to follow Him! The mockery is more bitter than in John 7:35,; q.v. 

23. Their earthly hearts are without the higher wisdom and divine life of those who are born of God. 

24. I am he] viz. the Messiah, and the Saviour. He alone can say, 'Thy sins be forgiven thee.'

25. Even the same] viz. the Messiah. This rendering alone suits the context. Another translation is, 'Why do I even speak to you at all?' 

26. 'I have much fault to find with you, but I refrain. I am not sent to judge you, but to teach you; and I teach you the absolute truth about God, which I learnt from Him before I came into the world.' 

28. When ye have lifted up the Son of man (upon the cross), then shall ye know that I am he] (i.e. the Messiah), because My death will be followed by My Resurrection, which will be a token from God that My words are true.

31-59. John 8:31 begins another speech, delivered on the same day to those Jews who were inclined to regard Him as the Messiah. When these half-believers find that Jesus demands an entire change of heart, a breach with orthodox Judaism, and faith in Himself as the eternal Son of God, their feeling towards Him is changed to violent hatred.

31. Believed on him] RV 'believed him.' They had believed His statement (John 8:24-26) that He was the Messiah, but they had not believed 'on' Him with religious faith as the Light and Life of men. 

31, 32. Christ's words exasperated these Pharisaic believers, because He implied (1) that they would have to amend their lives in order to abide in His word, whereas they considered their conduct perfect; (2) that they were ignorant of saving truth, whereas they regarded themselves in complete possession of it; (3) that they were not spiritually free, because superstitiously attached to the letter of the imperfect Mosaic Law. 

33. They pretend to think that Jesus is alluding to their political bondage to the Romans. They indignantly deny the imputation of bondage. They declare themselves the superiors of their oppressors. 

35. A slave, unlike a son, formed no part of the family. He could be sold or expelled at will. So these Jews, slaves of sin and of the letter of the Law, were no true members of the Messiah's kingdom, and would be expelled from it. The Son] RV 'the son.'

37. Their desire to kill Christ, the promised seed of Abraham, proved that they were not children of Abraham, but of Satan. Hath no place] RV 'hath not free course.' They had received Christ's word for a moment, and then contemptuously rejected it. 

41. Fornication] i.e. impure or superstitious worship, as often in the OT. The Jews claim to be the true spiritual, as well as the natural, descendants of Abraham. Inheriting his covenant and faith, they have 'one Father, even God.'

43. They misunderstood his expressions (speech), because the subject-matter of His discourse (word) was altogether above them. He was speaking of spiritual things which are spiritually discerned. 

44. He was a murderer from the beginning] viz. of the human race, when he sought to destroy our first parents, and abode (RV 'stood') not in the truth, i.e. in that state of innocence in which he was created. This is the only certain allusion in the Gospels to the fall of Satan (Luke 10:18 is doubtful).

46. Christ argues from His sinlessness to His veracity. Since His enemies can find no fault with His life, they ought to believe His words. Christ's sinlessness is affirmed not only by Himself, but by His most intimate disciples: cp. John 6:61; 1 Peter 2:22; 1 John 3:5. 

48. To Jesus' declaration that His hearers are 'not of God,' i.e. not true Israelites, they retort that He Himself is 'a Samaritan,' i.e. a heretic.

Hast a devil] They cannot deny Christ's miracles or the power of Christ's words, so they ascribe them to diabolical agency: cp. Matthew 12:24.

49. Christ's works cannot proceed from the devil, because they are designed to honour, not Satan, nor Himself, but God.

50. And (RV 'but') I seek not mine own glory: there is one (i.e. God) that seeketh it for Me, and judgeth those who withhold it from Me, and so dishonour Me.

51. By dishonouring Jesus the Jews have incurred the judgment of the Father (John 8:50), i. e. the penalty of eternal death. But this judgment is not irrevocable. If even now they will obey Christ's word, they may escape eternal death. 

52. The Jews understand our Lord to speak of natural death, and so to claim to be immortal, and the giver of immortality. Such a claim, implying superiority to all the prophets of the OT., seems to them the effect of frenzy or diabolical possession.

53, 54. 'The Son' (says Westcott) 'makes Himself to be nothing. He is and declares Himself to be that which the Father, so to speak, makes Him.'

56. 'I am greater than your Father Abraham, for Abraham looked forward with exultation to the manifestation of one greater than himself, one in whom all the nations of the earth should be blessed.'

He saw it] either in prophetic vision, or, as some think, from Paradise. 

57. The Jews understand, or pretend to understand, our Lord to mean that He was alive in the time of Abraham! 

58. Before Abraham, etc.] lit. 'Before Abraham was born, I AM.' Christ seems here to declare Himself to be the Jehovah, or I AM of the OT., the eternal, self-existent Creator: cp. Exodus 3:14. 

59. Going through the midst of them, and so passed by] RV omits these words.

09 Chapter 9 

Verses 1-41

The Man Born Blind
1-12. The healing of the man born blind. This miracle occurred on the same day as the events of the last c., i.e. probably on the last day of the Feast of Tabernacles. It is intended to illustrate the truth that Christ is 'the Light of the world' (John 8:12; John 9:5). Christ proves His power to open the eyes of the soul by opening the eyes of the body. The miracle, being wrought on the sabbath day, intensified the hostility of the rulers, which had already been violently inflamed by the discourses of John 8 : see John 8:59.

2. The disciples thought that possibly the man had sinned, either in a previous state of existence (in accordance with the doctrine of the transmigration of souls), or more probably as an infant before birth. To the Jews who attributed intelligence to unborn children (Genesis 25:22-26; Luke 1:41) this last was a natural idea.

3. As in Luke 13:1-5, Jesus rebukes the hasty inference, common among the Jews (see e.g. Job 4:7), that misfortunes are always the direct result of sin. As a matter of fact diseases often come as part of the present order of nature, and not as special judgments: cp. Luke 13:4. A great moral difficulty is involved in such a state of things, but Jesus does not discuss it.

4. Jesus saw that His death was impending, and that His time for doing works of mercy was short. 

6. In two other miracles (Mark 7:33 and Mark 8:23) Jesus heals by a gradual process, and uses visible means. In this case the application of saliva and clay to the man's eyes was an aid to faith (saliva being a recognised remedy for eye-diseases), and his being sent to bathe in the water was a test of faith as it was in the case of Naaman (2 Kings 5:10).

7. Siloam] The evangelist regards this pool of. healing water as a type of Christ, who is 'sent' by the Father to heal the diseases of the soul. The OT. forms of the word are Shiloah, Isaiah 8:6, and Shelah, Nehemiah 3:15. It is now called Birket Silwan. It is fed by an underground conduit from the Virgin's Fountain. 

8. Blind] RV 'a beggar.'

13-34. This whole section illustrates the incredible blindness of the Pharisees (John 9:40-41), who can see nothing in this unique sign, except the technical breach of the sabbath, of which they suppose Jesus to have been guilty.

14. The conduct of Jesus was illegal in two ways: (1) It was forbidden to render medical aid on the sabbath, unless there was imminent danger of death; (2) there was a special provision against applying saliva to the eyes on the sabbath day. 

17. He is a prophet] This view, if accepted, would remove the difficulty about the sabbath day, for it was generally supposed that prophets had authority over the sabbath law. 

22. Put out of the synagogue] i.e. excommunicated. 

24. Give God the praise] RV 'Give glory to God,' a Hebrew idiom for 'Confess your error,' Joshua 7:19; 1 Samuel 6:5; 1 Samuel 1 Esther 9:8.

34. Born in sins] This gives the clue to John 9:2. The Pharisees assume that the man had been born blind as a punishment for exceptional wickedness, which began even before birth.

Cast him out] i.e. excommunicated him.

35. When the door of the synagogue was shut, the door of the Kingdom of Heaven was opened. The Son of God] Christ so seldom uses this title of Himself, that it has been corrected in many copies into the more usual 'the Son of man.' Whichever title was used, the man rightly understood Jesus to claim superhuman dignity, and accordingly worshipped Him (John 9:38).

39. For judgment I am come] This does not contradict John 3:17, for the 'judgment' meant here is not the judicial act of rewarding and punishing, which Christ will exercise at the Last Day, but the present separation of mankind into two opposite camps, which is the inevitable result of His manifestation in the flesh. That they which see not (but are conscious of their ignorance) might see: and that they which see (or, rather, think they see) might be made blind: cp. Matthew 13:11-17. 

40. Are we blind also?] Christ's Pharisaic disciples rightly perceive that His words are directed against them. 

41. If the Pharisees were simply ignorant, but confessed their ignorance and were willing to learn, they would not be guilty. What makes them so guilty is that, though ignorant, they esteem themselves wise, and refuse to learn the way of life. They are still seeking the righteousness of the Law, rather than the righteousness of God.

10 Chapter 10 

Verses 1-42

The Good Shepherd. The Feast of the Dedication
1-18. Allegories of the Fold and of the Good Shepherd. This chapter continues Christ's discourse to His Pharisaic disciples begun at John 9:39. His words take the form of an allegory which is intended partly to rebuke the Pharisees, partly to comfort the blind man, and partly to instruct the Church as to the duties of Christian pastors. The blind man, unjustly expelled from the fold of Judaism by false shepherds (the Pharisees), finds refuge in the flock of the True Shepherd, i.e. in the Christian Church, the mild discipline of which is contrasted with the cruel severity of the synagogue. The allegory is based entirely on OT. figures: see Psalms 23 Ezekiel 34 Jeremiah 23:1-4; Zechariah 11:4-17.

1. The thieves and robbers mentioned here are primarily the Pharisees who have unjustly excommunicated the blind man, and secondarily and prophetically false pastors in the Christian Church. Christ is the rightful owner of the flock, and those who would exercise the office of shepherd must 'enter by the door,' i.e. receive their authority from Him, and exercise it in His spirit. This the Pharisees have not done. 2. To understand the imagery, it must be remembered that Eastern folds are large open enclosures into which several flocks are driven at the approach of night. There is only one door, which a single shepherd guards, while the others go home to rest. In the morning the shepherds return, are recognised by the doorkeeper, call their flocks round them, and lead them forth to pasture. 

3. By name] A beautiful picture of pastoral converse. The true pastor knows every member of his congregation individually.

4. Goeth before them] The false pastor, loving popularity, follows his flock. The true pastor leads them. He leads them, (1) by his teaching. He gives his people not what they want, but what they ought to want; (2) by his good example, his holy life being an ensample to the flock (1 Peter 5:3).

7. I am the door of the sheep] i.e. 'I alone can endue pastors and teachers with spiritual authority over the flock of God.' In John 10:9 Christ calls Himself 'the door' in a wider sense. 

8. 'All who have taught Israel from the cessation of prophecy to My own coming have been false and unauthorised teachers.' Our Lord is alluding, of course, not to the OT. prophets, but to the scribes who had dominated the religious life of Israel for 400 years, but whose teaching had nevertheless been rejected by many spiritually-minded men, e.g. by the author of the book of Jonah, who earnestly protested against it, and by many of the later Psalmists, whose writings breathe a spirit the very opposite of that of the scribes and Pharisees. 

9. I am the door] 'Through faith in Me both shepherds and sheep enter into the Kingdom of God, and find all their spiritual needs supplied.' Pasture] i.e. the means of grace.

11. The good shepherd] The Gk. signifies the Perfect or Ideal Shepherd. This beautiful figure is often found in the OT. applied to Jehovah (Psalms 23, 80 Isaiah 40:11); only in Ezekiel does it become a title of the Messiah (Ezekiel 34:23; Ezekiel 37:24). Giveth (RV 'layeth down') his life for the sheep] Another distinct prophecy of His death. Eastern shepherds are always armed, and are sometimes killed in defending their flocks against the wolves, leopards, and panthers, which infest the wilderness (Genesis 31:39; 1 Samuel 17:34). The expression 'layeth down his life' is peculiar to St. John (see John 13:37). 

12. Seeth the wolf coming.. and fleeth] The wolf (Satan) may come in various ways, as an open persecution, as a popular heresy, as a tendency to lax morality. The hireling shepherd is the cowardly compromiser who gives way to, instead of resisting, the evil tendencies of his age. 

14, 15. RV 'I know mine own, and mine own know me, even as the Father knoweth me, and I know the Father.'

16. The Gentiles also are God's children. The gospel is for them also, and Jew and Gentile shall form one Church under one shepherd (Christ).

One fold] RV 'one flock.'

17. As usual in this Gospel, the death and resurrection of Christ are united in one idea.

18. Christ's death is the result, neither of a compulsory decree of the Father, nor of the power of the Evil One, but of a voluntary impulse springing from Christ's love for lost mankind.

22-39. Jesus at the Feast of the Dedication. As there is no statement that Jesus went up to Jerusalem, it is fair to infer that Jesus spent the two months between the Feast of Tabernacles and that of the Dedication in or near Jerusalem. Less probable is the view that these months were spent in Galilee, Samaria, and Peræa, and that the mission of the Seventy, and many other incidents recorded in Luke 9:51 to Luke 19:27, belong to this period.

22. The Feast of the Dedication (lit. 'the Renewal') was instituted by Judas Maccabæus, 164 b.c., to commemorate the purification of the Temple, which had been profaned by the idolatrous king Antiochus Epiphanes. It was held on the 25th of Kislev (about the middle of December), and on account of the brilliant illuminations was also called 'the Lights.'

23. Porch] i.e. portico, or, cloister. This portico was on the E. side of the Temple buildings, and, according to Josephus, was a portion of Solomon's Temple, which had been left standing by Nebuchadnezzar.

25. I told you] viz. in those discourses in which I claimed to be the Son of God (John 5:17-47; John 7:14-39; John 8:12-59), and the Good Shepherd (John 10:1-18). These were Messianic titles. 

26. As I said unto you] see John 10:1. 

28. No power of the world or of Satan can pluck believers out of Christ's hand; only their own unfaithfulness to grace received can do this. 

29. The Father is superior to all hostile powers, and therefore believers can never be lost through the power of the enemy. There is another reading, 'That which the Father hath given unto me is greater than all' (so RM). This means that believers, through grace, are superior to all their enemies, and can never be lost except through their own fault. 

30. I and my Father (RV 'the Father') are one] lit. 'one thing,' i.e. one essence or substance. The Greek indicates that the Father and the Son are two Persons but one God.

31. Again] see John 8:59.

34-36. If the fallible and sinful judges of Israel were rightly called 'gods,' much more may I, who am one with the Father and free from sin, claim the title of 'the Son of God.'

34. Your law] i.e. the OT., which you acknowledge. 'The Law' not infrequently stands for the whole OT.: see John 12:34; John 15:25; 1 Corinthians 14:21. The quotation here is from Psalms 82:6. Gods] Judges, as God's representatives, are several times called 'gods' in the OT. (Exodus 21:6; Exodus 22:7-8, Exodus 22:28 cp. also 1 Samuel 28:13). 

35. The word of God 'came' to the judges when He appointed them to their office. 

36. Sanctified] consecrated to the office of Messiah and Redeemer of the world. 

38. The Father is in me] A commentary upon John 10:30. Human personality differs from divine personality. Human persons exclude one another. The Divine Persons mutually contain, pervade, and include one another. They are absolutely one in knowledge, sympathy, will, and act.

40-42. The Peræan ministry. These vv. cover a period of about three months, which is generally spoken of as the Peræan ministry (see Matthew 19:1; Mark 10:1, and cp. Luke 9:51). Its chief incidents were the mission of the Seventy (Luke 10:1), the question of divorce (Matthew 19:3), the blessing of little children (Mark 10:13), the question of the rich young ruler (Mark 10:17), and Christ's message to Herod Antipas (Luke 13:31). The whole section, Luke 9:51 to Luke 18:34, appears to belong to this period, but many of the incidents are not chronologically arranged.

40. The place was Bethany beyond Jordan, John 1:28. 

41. The remark that John did no miracle shows that there was little inclination at this period to invest popular teachers with miraculous powers. 

42. Although John was dead, his influence was still strong in this district, and the people were ready to believe that He to whom John had borne witness was the true Messiah.

11 Chapter 11 

Verses 1-57

Christ the Resurrection and the Life
1-44. The raising of Lazarus. The last and greatest of the seven 'signs' recorded in this Gospel is related with such photographic minuteness of detail, that it is clear that the evangelist was present. Three points about it are specially noteworthy: (1) that it was a physical miracle, which no ingenuity can reduce to a case of faith-healing; (2) that it was definitely worked to produce faith in Christ (John 11:42); (3) that more than any other miracle it was performed under test conditions;—the object of it was really dead (John 11:39), and hostile witnesses were present (John 11:42). Its spiritual meaning is given in John 11:25, 'I am the resurrection, and the life.' The raising of Lazarus to corporeal life is to the evangelist a token and pledge that the worker of it can raise the dead soul to spiritual life, and endue it with a blessed immortality. The publicity and notoriety of this miracle explain the warm welcome which Jesus received from the inhabitants of Jerusalem at His triumphal entry on Palm Sunday. The synoptists mention the welcome (Matthew 21:8-11), but say nothing of its cause. Various reasons are alleged for the omission of this miracle by the synoptists. Some say that when they wrote, Lazarus and his family were still alive, and did not desire to be made the objects of public curiosity. More probably it was omitted as belonging to the Judæan ministry, which (for whatever reason) the synoptists did not undertake to record.

1. Lazarus] i.e. Eleazar, 'God is my help,' a man of good social position, probably a son or near relative of Simon the Leper (Matthew 26:6); not to be identified with the beggar Lazarus of the parable. Bethany] a village at the Mount of Olives, a little less than 2 m. from Jerusalem, now called El 'Azerîyeh, 'the place of Lazarus.' Mary.. Martha] St. John supposes that they are known to his readers from St. Luke's narrative (Luke 10:38). The circumstances of the family, and the characters of the sisters in the two Gospels are quite in agreement. 

2. St. John assumes that the fact of the anointing is already known in a general way from the synoptists (see Matthew 26:6; Mark 14:3, and cp. Luke 7:36), but since their narratives are somewhat obscure and confusing, he intends to give later on (John 12:1.) a more accurate account.

3. Lovest] The love which Christ bore to the whole human race did not prevent Him from forming special friendships. 

4. Not unto death] i.e. not unto permanent death. But for the glory of God, etc.] Lazarus was allowed to die that God might be glorified by his resurrection. So the blind man was born blind that God might be glorified by his eyes being miraculously opened (John 9:3).

6. Two days] Our Lord waited two days, (1) that the death of Lazarus might be an indisputable fact: cp. John 11:39; (2) that there might be time for a competent number of witnesses to assemble: cp. John 11:42. There is a seeming want of tenderness to the sisters in allowing Lazarus to die, and then making them wait four days for the miracle; but wider interests than those of a single family were involved. Moreover, the delay was the means of testing and strengthening the sisters' faith: cp. John 11:22, John 11:27, John 11:32. 

9, 10. Our Lord's allegorical answer means, 'The allotted time of My ministry is not yet finished, therefore I shall be safe in Judæa, and so will you. But when My allotted time has elapsed, then I shall be in danger of death, and you also.'

9. The light] i.e. the sun. 

11. Sleepeth] because Lazarus was soon to be awakened as from sleep: cp. Mark 5:39. 

15. A secondary object of the miracle was the strengthening of the disciples' faith.

16. Didymus] i.e. 'twin,' is the correct translation of the Aramaic 'Thomas.' Perhaps he was twin brother of Matthew with whom he is coupled (Matthew 10:3; Mark 3:18; Luke 6:15). He here figures as the pessimist of the apostolic circle; in John 20 as the sceptic. Yet his love and devotion to our Lord are undoubted. Die] because of the danger in Judæa.

17. The grave] RV 'the tomb.' In Palestine burial took place on the day of death. The possession of a private tomb by the family of Lazarus is an indication of wealth. The poor were buried in cemeteries (2 Kings 23:6).

19. Visits of condolence were paid with great ceremony for seven days after a death.

20. Sat still] RV 'still sat.' Sitting was the attitude of grief. 'After the body is carried out of the house, all chairs and couches are reversed, and the mourners sit on the ground on a low stool.'

22. Even now] marvellous faith under the circumstances. She believes that Jesus can raise Lazarus, but dare not express the hope that He will.

24. A belief in a future resurrection was at this period professed by all pious Jews, and was not peculiar to the Pharisees. The expression 'the Last Day' is peculiar to St. John.

25. I am the resurrection, and the life] These solemn words, which are used most appropriately in the Burial Service, not only refer to the raising of Lazarus to a natural life, but indicate that Christ is also the author of the resurrection to eternal life. He that believeth] The words apply primarily to Lazarus. Lazarus was a believer in Christ. Lazarus was dead. And because Lazarus was a believer, he was about to be raised from the dead. His resurrection was a token and pledge of the resurrection of all believers. 

26. Shall never die] because death to Christians is not really death. Death did not break the living union between the soul of Lazarus and His Redeemer, nor will it break that of other believers. 'The souls of the righteous are in the hand of God; there shall no torment touch them.'

27. The Son of God] When used, as here, as a popular title of the Messiah, this expression implies a special nearness to God, but not necessarily actual divinity. Which should come] RV 'even he that cometh.' 'He that cometh' was a common title of the Messiah: cp. John 6:14; Matthew 11:3.

31. For three days the mourners used to visit the grave, believing that the soul hovered round, fain to re-enter and reanimate its fleshly tenement. On the fourth day, it was thought, the soul departed and decomposition began.

33. He groaned] i.e. He sorrowed in sympathy with the mourners. But RM 'He was moved with indignation,' i.e. at the havoc wrought by death in thus cutting off a young life. Our Lord regarded not only sin, but also disease and death, as part of that kingdom of Satan which He came to destroy. Their dominion over the human race filled Him with acute distress. In the spirit] i.e. in His human spirit. The Gospels assign to Jesus, as perfect man, both 'soul' and 'spirit.' And was troubled] The RM more correctly renders 'and troubled Himself.' Christ was not subject to human emotions, as we are, against His will. Out of sympathy with mankind He condescended to feel them.

35. Jesus wept] An exquisitely human touch, showing that the evangelist, with all his insistence upon Christ's divinity, has a firm grasp of His true humanity. Contrast with the sympathetic tears of Jesus the Stoic ideal of indifference to human emotion. In Jesus the strength of a man was united to the tenderness of a woman. Men may learn from this that there is nothing unmanly in tears. Some think that Jesus wept because He was about to summon back a soul from the felicity of Paradise to the strife and sorrow of this mortal state.

37. Could not this man] Probably a hostile criticism, imputing to Jesus lack of love or lack of power. 

38. A stone lay upon it] which implies that it was an underground vault, or, 'a stone lay against it' (RV), which implies that it was a cavern hewn in the side of a hill. The tomb now called that of Lazarus 'is a deep vault like a cellar, excavated in the limestone rock in the middle of the village, to which there is a descent by 26 steps.'

39. Martha thinks that Jesus wishes to take a last look at His friend, and she seeks to dissuade Him, fearing that, putrefaction having already begun, the corpse will present a fearful spectacle. The apparent failure, for the moment, of her half-formed faith is true to life.

41, 42. This prayer of Jesus is remarkable, for, (1) He thanks God beforehand for the miracle, as if it had already been performed; (2) contrary to His usual practice, He offers the miracle as a proof of His divine mission, and that to unbelievers. 

41. Hast heard me] RV 'heardest me,' viz. four days ago in Peræa, when I prayed that Lazarus might be raised to life. 

42. I said it] viz. that Thou didst hear My prayer that Lazarus might be raised.

44. Came forth] doubtless with difficulty, his legs being bound together by grave-clothes. Hence the command 'Loose him.' It is possible, however, that the legs of Lazarus were swathed separately after the Egyptian manner. 

45, 46. The Gk., interpreted strictly, means that all the Jews who were present believed, and that some of them went, apparently in good faith, to the Pharisees, hoping to convince them. Perhaps they expected that such a miracle would receive favourable consideration from those who were the special champions of the doctrine of the Resurrection. They certainly reported the miracle as a fact: see John 11:47.

47-53. A meeting of the Sanhedrin against Jesus. As in the synoptics, the chief priests, i.e. the Sadducees, take a more prominent part than the Pharisees in compassing the death of Jesus. Similarly in the Acts it is mainly the Sadducees who are hostile to the infant Church. The hostility of the Sadducees was due not so much to dislike of the doctrine of the Resurrection, as to selfish and political motives: see John 11:48.

47. What do we?] i.e. Why are we doing nothing? 

48. The Romans shall come] They feared that Jesus would be proclaimed king by the people, and that the Romans would thereupon inflict summary judgment upon the nation. Our place and nation] i.e. our position in the State, and the very existence of the nation. Others understand 'our place' to be Jerusalem (cp. 2 Maccabees 3:18-30), or the Temple (cp. Acts 6:14; Acts 2 Maccabees 5:19). 

49. Caiaphas] In full Joseph C, a Sadducee. See on Matthew 26:3. That same year] i.e. high priest in that memorable year in which Jesus was crucified. The expression does not imply that the high-priesthood was an annual office. Ye know nothing] see John 18:14. Caiaphas speaks somewhat contemptuously of the Pharisees—'You Pharisees have no policy to offer. We Sadducees have a very definite one. Jesus must die, in our interests, and yours, and in the interests of the national existence.'

51, 52. Of old the high priest had declared the divine will by Urim and Thummim (Exodus 28:30, etc.). The prophetic power, long withdrawn, is restored for a moment, just as the Levitical priesthood was about to be abolished by the one offering of Christ upon the cross. Die for (i.e. on behalf of) that nation] The high priest unwittingly proclaimed Jesus as the true paschal lamb, whose blood would atone for the sins of the world. By sacrificing Jesus he brought about a blessing of which he never dreamed (the remission of sins), and compassed for the nation the very evil which he sought to avert (the loss of national existence). 

52. In (RV 'into') one] i.e. into one Church. The children of God] i.e. the Gentiles. Scattered abroad] The unity of the human race has been destroyed by sin. The death of Christ, by abolishing sin, reëstablishes its unity.

54-57. Retirement to Ephraim. Attitude of the multitudes at Jerusalem. Suppressed excitement.
54. To avoid the snares of His enemies, and to secure a short season of undisturbed communion with His disciples, Jesus retires to Ephraim, perhaps Ephrain or Ephron (2 Chronicles 13:19), or Ophrah (1 Samuel 13:17). 

55. To purify themselves] No man could eat the Passover while ceremonially unclean (see John 18:28; Numbers 9:10; 2 Chronicles 30:17), hence the Passover pilgrims assembled in Jerusalem some time beforehand to purify themselves by ablutions, shaving the head, and sacrifice. In some cases the process lasted a week. 

57. Jesus was still too popular to be taken publicly.

12 Chapter 12 

Verses 1-50

The Triumphal Entry. Close of the Public Ministry
1-11. Supper at Bethany (see on Matthew 26:6 and Mark 14:3, which record the same incident). The event in Luke 7:36. is different. The supper was at the house of Simon the leper, a near relation, perhaps the father, of Lazarus and the sisters. St. John alone mentions the name of the woman who anointed Jesus, the quantity of the unguent (1 litre = 12 oz.), and the author of the mean speech, 'Why was not this ointment sold for three hundred pence, and given to the poor?' He also states that the supper was held six days (not two days, as St. Mark) before the Passover. Mary probably anointed Jesus in gratitude for the restoration of her brother Lazarus to life.

1. Six days] Since the Passover, according to this Gospel, took place on Friday, Jesus apparently arrived on Saturday (the sabbath), and the supper must have taken place the same evening. 

5. Three hundred pence (denarii)] about £9. 

6. The bag (or, box)] The apostles had one purse, because they realised that those who have spiritual things in common, ought (ideally, at least) to have temporal things in common also. But though communism is the ultimate Christian ideal, and has always been regarded as such (see Acts 2:44), it does not, therefore, follow that it is practicable or good in the existing state of the world.

Bare] RV 'took away,' i.e. stole.

7. Let her alone: against the day of my burying hath she kept this] i.e. She has done quite right not to sell the ointment. She has kept it for today, making today as it were My burial day, by performing the prophetic act of anointing and embalming My body. But a better reading is, 'Suffer her to keep it against the day of My burying'; i.e. She has only used a portion of the ointment in anointing My feet. Do not insist on her giving the rest to the poor. Rather let her keep it for anointing My body for burial after the death which I perceive to be impending. 

9. Much people] RV 'the common people.' They came] doubtless into the house to watch the banquet. In the East a feast is a public ceremony, and there is a continual succession of sightseers. 

11. Went away] i.e. apostatised.

12-19. The triumphal entry (see on Matthew 21:1; Mark 11:1; Luke 19:29.) The purpose of our Lord's public entry was to testify to the nation and to mankind that He was actually the Messiah promised by the OT. prophets, and the person by whom the kingdom of God was to be established. St. John writes briefly, supplementing the synoptic account, a knowledge of which he assumes. The synoptists seem to regard the entry as a purely Galilean demonstration, and give no explanation of our Lord's favourable reception in Jerusalem. St. John represents the procession as consisting not only of Galileans (John 12:12), but also of inhabitants of Jerusalem, who had seen Lazarus raised from the dead, and whose testimony to the truth of the miracle caused the extraordinary sensation in Jerusalem (John 12:17-18).

12. The next day] This is now generally called Palm Sunday. Much people] evidently Galileans. 

13. Palm trees] Among the Hebrews, as among the Greeks, palms were carried as symbols of victory and rejoicing (1 Maccabees 13:51; Revelation 7:9). 

16. Observe the author's intimate knowledge of the sentiments of the disciples.

20-22. Jesus and the Greeks. A dominant idea of this Gospel is universalism. Christ dies for all men, Gentiles as well as Jews, and is, therefore, the Saviour of the world (John 4:22; 1 John 4:14). Appropriately, therefore, the evangelist notices that the last public utterance of Jesus was on the Gentile question. St. John sees in the request of these Greeks for an interview (which we are to presume was granted) a foreshadowing of the calling of the Gentiles.

20. Greeks] i.e. Gentiles, probably from Galilee or Decapolis, where there was a large Gentile population. Their presence at the feast shows that they sympathised—as so many devout Gentiles did—with the monotheistic faith of Israel.

23-26. Last public discourse of Jesus. The voice from heaven. The time is probably Wednesday afternoon, the place the Temple: cp. Matthew 21:23. Jesus resigns Himself to death, comforting Himself by contemplating its glorious issues.

23. The humble request of these Greeks for an interview brings vividly before Christ's mind His approaching death, through which alone salvation can be offered to the Gentiles.

Should be glorified] viz. by death, which in the case of Jesus was not a humiliation, but a triumph over the powers of evil. 

24. As a grain of corn must rot in the ground before it can bring forth fruit, so must the Son of man die and be buried before the harvest of the world can ripen and be reaped. The divine life, so long as Jesus remained on earth in the body of His humiliation, was confined to Himself. But when by His death and resurrection the earthly shell was cast off, the way was open for the diffusion of the divine life among all mankind. Our Lord's mysterious words would probably be understood by the Greeks, who, if they had been initiated in the mysteries of Eleusis, had seen the immortality of the soul represented under the figure of a grain of wheat buried in the earth that it might germinate and spring up into new life.

25, 26. Our Lord's followers also, if their labours for the conversion of the world are to be fruitful, must, like Him, 'love not their lives unto death.' Only by self-denial, self-sacrifice, self-mortification, and, if need be, by a martyr's death, can the faith be spread, and life given to a dying world. They are to expect no reward in this world, but in the world to come they shall have eternal life, and their heavenly Father will delight to honour them. 

26. Where I am] i.e. where I am soon to be, viz. in heaven.

27. Deeply pathetic are these words, and deeply comforting to all who feel their load of sorrow too heavy for them to bear. Even Jesus could not face His hour of agony without a struggle. The horror of His approaching death filled Him with anguish. His soul was troubled. For a moment He almost prayed to be spared the bitter cup. Then His purpose victoriously reasserted itself. It was to die that He came into the world, and by dying willingly He will glorify His Father. The intensely human struggle described here exactly corresponds to the agony in the garden recorded by the synoptists (Matthew 26:39), and is evidence that St. John, no less than they, realised our Lord's true humanity, and its subjection to human conditions. Father, save me from this hour] or, perhaps better, 'Shall I say, Father, save me from this hour?' For this cause] i.e. to die.

28. Father, glorify thy name] viz. by accepting My willing sacrifice upon the Cross. A voice] The voices from heaven in the NT. are objective in the sense that all present hear them and are startled by them, but only those for whom they are intended understand their meaning. Thus at the Baptism the heavenly voice was understood by Christ and the Baptist, at the Transfiguration by Christ and the chosen three, here by Christ and the apostles, perhaps by Christ alone. Similarly at St. Paul's conversion only St. Paul himself distinguished the words spoken from heaven, though all heard the voice. I have both glorified it] viz. by accepting the offering of Thy life's work, crowned as it is by Thy willing submission to suffer death upon the cross, and will glorify it again by raising Thee from the dead, and placing Thee in glory at My right hand.

31. Now (i.e. within a few days) is the judgment (or, a judgment) of this world] i.e. of the persons in it. Christ's death followed by His Resurrection is a 'judgment,' because it is a deliberate challenge to mankind to accept Him as the Divine Redeemer of the world Henceforth men must take sides for and against Christ. To accept Him is to accept eternal life: to reject Him is to be self-condemned.

Now shall the prince of this world (i.e. Satan) be cast out] i.e. deposed by the power of Christ's Death and Resurrection from his usurped dominion over the human race. 'The prince of the world' (i.e. of the Gentile world) was a recognised rabbinical title of Satan.

32. And I, if I be lifted up (viz. upon the cross) .. will (after My Resurrection and Ascension) draw all men unto me (RV 'myself')] St. John regards the crucifixion of Jesus as a symbol. His elevation upon the cross is an emblem of His being set up as the ensign (Isaiah 11:10) around which the nations are to rally. The attractive power of the cross lies largely in the fact that sorrow and suffering are universal, and that the sympathy for which all suffering souls crave is only to be found in the love of the Crucified. All men] The offer of salvation is made to all. 

34. The people understand Christ's allusion to His death, and find this difficult to reconcile with 'the Law,' i.e. the OT. (see John 10:34), which teaches that the reign of the Messiah will be eternal (Psalms 45:6; Psalms 110:4; Isaiah 9:6-7; Daniel 7:14). Can, therefore, Jesus be the Messiah? Has He even claimed to be He? He has only (John 12:23) claimed to be the Son of man. Is this Son of man, whom He claims to be, the Messiah or not? They press for an answer.

35, 36. Jesus gives no direct answer, though He implies that He is the Messiah by calling Himself the Light: see John 8:12. Avoiding all controversy, He bids them believe on Him, while they have Him with them, and warns them of their danger if they do not.

36. Children (RV 'sons') of light] i.e. enlightened persons. The phrase occurs Luke 16:8; Ephesians 5:8; 1 Thessalonians 5:5. Did hide himself] lit. 'was hidden.' This was Christ's final retirement from His public ministry, and corresponds with Matthew 24:1, where Christ leaves the Temple for the last time. He went, probably, to Bethany (Matthew 21:17).

37-43. Cause of the unbelief of the Jews. At first they could believe, but refused. By and by they became incapable of it. In this too common experience St. John sees the judgment of God: cp. Romans 9-11.

38. Lord, who, etc.] quoted exactly from LXX of Isaiah 53:1. 

40. He hath blinded, etc.] A very free quotation from Isaiah 6:10. 

41. These things said Esaias (Isaiah)] Strictly speaking, God said them to Isaiah about Isaiah's own contemporaries, but St. John sees in the passage a typical prophecy of the unbelief of the Jews in the time of Christ. When he saw his glory] i.e. Christ's glory. The words were spoken at Isaiah's call when he 'saw the Lord' (whom the evangelist identifies with Christ) 'upon a throne high and lifted up' (Isaiah 6:5). 

43. They loved to be honoured by men, more than to be honoured by God.

44-50. Judgment of Jesus upon their unbelief. He refuses to condemn them formally (John 12:47), because His First Coming was not to judge, but to save. Yet He adds that in the Last Day they will be self-condemned. His words, which they rejected, will rise up against them in judgment. These vv. are neither a public address, which Jesus came out of his retirement to deliver, nor a private exhortation to the Greeks, but rather a collection of striking sayings of Jesus on the subject of faith and unbelief, appropriately inserted by the evangelist in this place.

45. Cp. John 14:9. 

46. Cp. John 8:12; John 9:5, John 9:39 etc.

47. And believe not] RV 'and keep them not.' I judge him not] cp. John 5:45; John 8:15, John 8:26. I came not] cp. John 3:17. 

48. In the last day Jesus will but ratify the verdict of their own consciences.

50. 'The gospel message which the Father has committed to Me conveys to those who accept and obey it eternal life.'

13 Chapter 13 

Verses 1-38

The Last Supper
1-17. The Supper and the Feet-washing. This supper is identified by almost all modern authorities with the Last Supper, which took place on Thursday night at Jerusalem (Matthew 26:20; Mark 14:17; Luke 22:14). Writing to supplement the synoptists, St. John omits practically all that they have recorded, and this accounts for his omission of the institution of the Holy Communion. The points peculiar to St. John are the feet-washing, the incident of the sop, the details about the beloved disciple, and the wonderful discourses, of which the synoptists give no hint.

1. Before the feast] St. John corrects the impression, which many have derived from the synoptic narratives, that the Last Supper was the actual Jewish Passover. It was, in fact, a Christian Passover, held the day before the Jewish feast (John 18:28), and probably not conformed in all respects to the Jewish ritual. There is, for example, no mention of a lamb, though it is possible that there may have been one. Unto the end] or, 'to the uttermost.'

2. Supper being ended] or, 'during supper' (RV). But inasmuch as feet-washing took place at the beginning of a meal, much is to be said for the rendering,' supper having been served.' The devil] Judas had so often yielded to Satan's evil suggestions that now he made no resistance. Heart stands here as often for the soul, or inner man.

4. Riseth] The disciples had been disputing (Luke 22:24) which of them should be accounted greatest, and, as we gather from Christ's rebuke (Luke 22:27), not one of them would serve at supper, for fear of being thought inferior to the others. Jesus, therefore, after waiting a little for one of them to offer, rose Himself. Not content with waiting at table, which might upon occasion be done by a person of good position (John 12:2), He washed their feet, the function of a slave. Feet-washing took place before a banquet, and was occasionally omitted, though its absence might be remarked (Luke 7:44). St. John's account supplements St. Luke's by recording the symbolical act by which our Lord enforced His words, 'I am among you as he that serveth' (Luke 22:27).

8. If I wash thee not] Besides the literal, the evangelist sees in these words a symbolical meaning: 'Unless I wash thee from thy sins, thou hast no part with Me': see John 13:10. 

10. He that is washed (i.e. has bathed his whole body) needeth not save to wash his feet] This is a parable of things spiritual. The complete bathing or immersion stands for the full and complete forgiveness which Christ offers to His disciples in Holy Baptism, and which cannot be repeated: the washing of the feet symbolises the daily forgiveness of sins committed after Baptism by repentance and prayer.

Not all] The apostles had repented of their pride and ambition, and had received forgiveness from our Lord (John 15:3), except Judas, who could not be forgiven, because he cherished his sin.

12. Set down] rather, 'reclined at table': see John 13:23. 

14-17. Our Lord now draws from the incident the more obvious lessons of humility and willing service to others, as in St. Luke (Luke 22:24-30). 

14. This precept was obeyed literally by many ancient Churches on Maundy Thursday, and still is by the Roman and Eastern Churches.

18-30. Jesus indicates the Traitor.
18. I do not call you all happy (blessed), for I know that among you is a traitor. But My choice even of the traitor is in accordance with the prophecy of Scripture. The scripture] The quotation is a free one from Psalms 41:9. The speaker is David, but since David is a type of Christ, the words are treated as a typical prophecy of Christ's betrayal. 

19. That I am he] i.e. the Messiah; or, 'that I AM' (see John 8:58).

20. Lest the knowledge that there is a traitor among them should weaken their confidence in one another, and in their divine call to the apostolate, Jesus hastens to assure them that they will receive the fullest divine powers from Himself and His Father for the work of the ministry.

21-30. Cp. the parallel accounts in Matthew 26:21; Mark 14:18; Luke 22:21. St. John's main point is that the designation of the traitor was private, not public. It was made in a whisper to St. John only, and even to him the name was not mentioned. St. John's account is altogether probable. Had Jesus denounced the traitor clearly and openly, Judas would never have left the room alive.

23. Leaning on (RV 'reclining in') Jesus' bosom] The guests lay on their left sides, on separate but adjacent couches, each supporting his head upon his left hand, with his left elbow resting upon a cushion. The first place of honour (behind Jesus) was probably occupied by St. Peter; the second place of honour (in front of Jesus) was occupied by St. John. St. John, therefore, could easily lean back on Jesus' bosom. 

26. Answered] evidently in a whisper, so that St. Peter could not hear. A sop] RV 'the sop.' The sop handed to another was a pledge of good will, like our old custom of taking wine with a person. At the Passover the sop consisted of three things wrapped together, the flesh of the paschal lamb, a piece of unleavened bread, and bitter herbs. 27. The sop was the last appeal of divine love to Judas. He rejected it, and straightway at that moment the devil obtained full possession of his soul.

30. Went immediately out] St. John represents Judas as departing before the institution of the Holy Communion (see John 13:34). The synoptists (or, at least, St. Luke) seem to represent him as remaining and communicating. St. John's account is altogether more probable.

Night] The word has tragic emphasis. It was night literally, a time appropriate for deeds of darkness; also it was night spiritually in the soul of Judas, in which the light of God's Spirit had been for ever quenched.

John 13:31 to John 17:26. The Last Discourses of Jesus to His disciples. We come now to what is perhaps the most precious part of the whole evangelical history, those wonderful discourses, delivered by our Lord in the upper room just after the institution of the Lord's Supper. St. John alone records them. Like a consecrated priest, the evangelist conducts us into the Holy of Holies, revealing the inmost thoughts, desires, and aspirations of our divine Redeemer.

31-35. The Lord's Supper (Holy Communion) and the New Commandment of Love. Relieved of the traitor's presence, our Lord institutes the rite of Holy Communion, which is to take the place of the Passover, and proceeds to explain its significance as a pledge and bond of love among the disciples (John 13:34-35), and afterwards as a means of union and communion with Himself (John 15:1.).

31. Now is the Son of man glorified] viz. by death. His death was already virtually accomplished, when the traitor went forth to arrange for His arrest. 

32. God shall also glorify him] viz. by raising Him from the dead, and exalting Him to His right hand in heaven. In himself] i.e. in the Father's peculiar glory, which the Son of God resigned at His Incarnation: cp. John 17:5; Philippians 2:8-11.

33. Little children] This touching designation is almost, if not altogether, peculiar to St. John (1 John 2:1, 1 John 2:12, 1 John 2:28; 1 John 3:7, 1 John 3:18; 1 John 4:4; 1 John 5:21). In extreme old age, when too feeble to preach, he used to be carried into Church, and simply to say to the people, 'Little children, love one another.'

Ye shall seek me] 'You will be left here on earth for a time; but, unlike the Jews, you will seek Me and will find Me, for if you love one another, I will answer your prayers, and reveal Myself to you.' Ye cannot come] not at once, but hereafter, for 'I go to prepare a place for you' (John 14:2). 

34. A new commandment] Love is the fulfilling of the Law. The old commandment to love one another (Leviticus 19:18), which our Lord regarded as the essential feature of the Law, is now reenacted in a higher sense, and grounded on a new motive, viz. the Love of Christ for all mankind, as shown in His Atoning Death. The feast which commemorates this death is to be the great bond of love and union among Christians.

36-38. Peter's denial foretold] Parallel with Luke 22:31-34, and similar in character to Matthew 26:31; Mark 14:27, q.v.

36. Thou shalt follow] a prophecy not only of Peter's martyrdom, but, as the event showed, of the manner of his martyrdom (crucifixion): see John 21:18, John 21:19.

14 Chapter 14 

Verses 1-31

The Comforter
1-31. The mansions in heaven. The mission of the Comforter. This great discourse, which is not easily susceptible of formal subdivision, deals with five main subjects: (1) the heavenly mansions; (2) Christ as the Way to the Father; (3) the mutual indwelling of the Father in the Son, and of the Son in the Father; (4) the efficacy of prayer through Christ; (5) the mission of the Comforter.

Some scholars think that a displacement has occurred in the farewell discourses, and particularly that this c, which seems to conclude Christ's words to His disciples, originally stood between John 16, 17.

1. 'Be not disquieted at My departure (see John 13:36). Have faith that I have the power to fulfil the promises that I now make to you.'

2. My Father's house] i.e. heaven. Many mansions] RM 'abiding-places.' There are various degrees of glory in heaven, and various employments, suitable to the desert and capacity of each (Luke 19:16-26, etc.). The word used, which sometimes denotes a place of refreshment for travellers, is thought by Westcott to suggest that heaven is a state of continual progress, but this is unlikely. 

3. I will come again] viz. at the end of the world.

4. 'You know whither I go, viz. to My Father in heaven; and you know how you also may follow Me, viz. by believing in Me.' But the RV has simply, 'And whither I go, ye know the way.'

5. Thomas] For the character of Thomas see John 11:16; John 20:25. Thomas expected an immediate manifestation of the Messianic kingdom on earth, and this prevented him from understanding Jesus. 

6, 7. 'The Kingdom which I have come to reveal is not an earthly one; the mansions of which I have spoken are in heaven, not on earth. To share in My Kingdom, is to share that state of exalted and blissful communion with the Father, which is not possible on earth. I depart to heaven, to enter into that state of bliss; and you may follow and enjoy it too, if you will have faith in Me as the one mediator between God and man (the Way), the one teacher authorised to reveal the things of God (the Truth), and the one author of spiritual as of natural life (the Life).'

6. No man] It is important to remember that pious heathen, who have never heard of Christ, may and do find acceptance with God, through Him, whom, if they had known, they would have accepted as their Redeemer (Romans 2:14-16). 

7. Have seen him] not in His absolute nature, which is invisible (John 1:18), but in His character, which is revealed in My Person: see John 6:46, and John 14:9 below.

8. Philip desired to see the eternal invisible Father as a distinct being beside the Son. He wished for a visible Theophany: cp. Exodus 24:10. 

10. See on John 10:38. 

11. Cp. John 10:38; John 15:24.

12. Greater ivories] The Apostles' work was more effectual than that of Christ Himself, because they were inspired by the Spirit of the Risen and Ascended Lord. Not till Christ had departed to the Father could the Spirit be fully given. 13. Not only is Christian prayer to be offered in the name of (i.e. invoking the mediation of) the Son, but even answers to prayer are given through the Son, that the same honour may be accorded to the Son as to the Father. Whatsoever] cp. John 15:16; John 16:23, John 16:24. The limitations to be understood are that the petitioner must ask in faith (Matthew 21:22), be in charity with his neighbours (Matthew 6:14), and habitually keep God's commandments (1 John 3:22). 

14. Here, according to the reading of the RY, Christ teaches the disciples to pray directly to Himself, as well as to the Father in His Name. Examples of prayer to Christ are Acts 7:59; Acts 9:14, Acts 9:21; 1 Corinthians 1:2.

16. Another Comforter] RM 'Advocate,' or, 'Helper.' Attractive, and suitable to the context, as the rendering 'Comforter' is, there can be little doubt that the true meaning of the Gk. Paracletos is 'Advocate.' The Holy Spirit is represented as Christ's Representative on earth, carrying on His work, and inspiring and strengthening His disciples to fulfil their vocation. As Christ's 'Advocate' he pleads Christ's cause in the hearts of the disciples, and appeals also to the better conscience of 'the world,' convicting the world of sin, of righteousness, and of judgment (John 16:8). He inspires believers with the spirit of prayer, and, when they pray, 'Himself maketh intercession for us with groanings which cannot be uttered' (Romans 8:26-27). To His guidance the disciples are to resign themselves with implicit confidence, for He is the Spirit of Truth. He guides, not so much as an external authority, as an inward light shining in the heart—an interior monitor regulating the secret springs of character. In His coming, Christ also returns to earth, to dwell in the hearts of believers by faith; but yet He must not be altogether identified with Christ, for He is 'another' Comforter. The functions of the Comforter sufficiently attest His divinity.

17. Spirit of truth] He inspires what is good and true in conduct, and reveals what is good and true in doctrine. The world, etc.] The experience of the Spirit is inward and spiritual: this the world cannot grasp. Dwelleth with you] viz. externally, by His presence in the Church. And shall be in you] as an inward principle, sanctifying, inspiring, guiding, and filling you with peace and joy. 

18. Comfortless] lit. 'orphans.' I will come to you] invisibly and spiritually in the coming of the Spirit. 

19. But ye see me] i.e. shall see Me, literally during the forty days, spiritually after Pentecost, when you shall enjoy communion with Me so deep and satisfying, that it will be better than sight. Because I live] 'because I live' for evermore, 'and ye shall live' (RM) spiritually in Me. 20. At that day (i.e. after Pentecost) ye shall know by spiritual experience that I am in my Father, and ye in me] So close is the spiritual union between Christ and believers, that He compares it with the mutual indwelling of the Father and the Son.

22. Judas] called Thaddæus or Lebbæus (Matthew 10:3), is not the same as Jude the Lord's brother. He thought that Jesus was about to establish an earthly kingdom, and therefore to manifest Himself to the world. 23. Jesus, by adding that the Father also will come to believers, shows more clearly that it is a spiritual manifestation of which He is speaking, and that only to those who love Jesus, can the manifestation be made. We will come] Where the Son is, there of necessity is the Father also, as well as the Spirit, for the Three are One, being different forms of the subsistence and manifestation of the same Divine Being. This passage illustrates the doctrine that the Persons of the Holy Trinity are inseparable, and contain one another. The technical word is perichorçsis (Gk.), or 'circumincessio' (circuminsessid), Lat. See on John 10:38.

26. In my name] i.e. as My full Representative, endowed with all My powers, and with a mission to promote My cause in the world.

He (masculine, to show the Spirit's personality) shall teach you all things] i.e. all saving truth, which it is necessary for you and your successors to know. Those who would confine the Christian religion to the words of Christ recorded in the Gospels, are here reproved.

Bring all things] The Spirit would awaken the words of Christ which lay like slumbering germs in the minds of the disciples, and cause them to germinate and bear fruit after many days. Of this process St. John's Gospel itself is the most striking example.

27. Peace] more exactly defined as 'My Peace,' is the peace of reconciliation with God through the Death of Christ. Not as the world giveth] This peace is not mere earthly joy and prosperity: it is a removal of all elements of discord from the soul. 

28. And come again] i.e. in the coming of the Spirit.

For my Father is greater than I] 'Rejoice that I go to My Father, for it is good both for Me and for you. He will exalt Me to supreme authority over the universe, enable Me to dispense the Holy Spirit, and cause My work to prosper in your hands.' When Christ said 'My Father is greater than I,' He was probably thinking of the humiliation of His earthly life, and of His created human nature ('equal to the Father as touching His Godhead, and inferior to the Father as touching His manhood'); yet there is a sense in which even the eternal Son, as being begotten, is inferior to the Father.

30. Hereafter, etc.] rather, 'No longer will I speak much with you,' because time will not allow it. The prince] i.e. Satan, who, through the powers that be, works his will on Jesus: cp. John 12:31. Hath nothing in me] i.e. hath no power over the Sinless One. 

31. But I go forth to meet My death that the world may know, etc. Arise, let us go hence] On account of these words, some plausibly (but without sufficient authority), wish to place this chapter after John 16. The discourses which follow (John 15, 16, 17) were delivered either (1) standing at the table before departing, or (2) in the Temple, or (3) in some retired place in Jerusalem, or (4) on the way to the Mount of Olives. The last view seems to be the most plausible.

15 Chapter 15 

Verses 1-27

The True Yine. The Witness of the Comforter and of the Apostles
1-17. The allegory of the True Vine and its interpretation. The metaphor of 'the vine' was suggested by 'the fruit of the vine' which had just been consecrated in the Holy Supper (Matthew 26:29), and the allegory was intended to illustrate the main idea underlying that holy rite, viz. union with Christ. It sets forth Christ as the sole source of spiritual life, and of Christian sanctity. As long as the spiritual union between Christ and the believer, which (ideally and normally, at any rate) begins with Baptism, is maintained by faith love and prayer, the believer's soul is nourished by constant supplies of grace, just as truly as the branches of a vine are nourished by the sap that flows into them from the stem. Nourished by the life of Christ, the believer's soul is cleansed, sanctified, and made fruitful in all good works. Neglect of prayer, the holy sacraments and the other means of grace is punished by interruption of this union, and, finally, by its complete severance, resulting in spiritual death, and inability to perform works acceptable to God.

1. The true vine] i.e. the ideally perfect vine. 'The vine was the symbol of Israel, not in their national but in their church capacity' (Edersheim): cp. Psalms 80:8; Isaiah 5:1; Jeremiah 2:21; Hosea 10:1. It was also a symbol of the Messiah (Delitzsch). Accordingly Christ here affirms, (1) that He is the true Messiah; (2) that His Church is the true Israel of God, and His followers the true Israelites (cp. 1 Corinthians 10:18; Galatians 6:16; 1 Peter 2:9; Revelation 2:9; Revelation 3:9, etc.); but, above all, (3) that He is the one fountain of spiritual life, supplying all needful grace to believers. The figure of the vine and the branches corresponds to that of the body and the members, used first by Christ at the institution of the Holy Supper (Matthew 26:26) and often afterwards by St. Paul, to express the mysterious, but real and vital union which subsists between Christ and individual believers, and between Christ and His Church (Romans 12:5; 1 Corinthians 10:17; 1 Corinthians 12:12-31; Ephesians 1:3; Ephesians 3:6; Ephesians 4:4; Ephesians 5:30; Colossians 1:18-24; Colossians 2:19; Colossians 3:15). As the vine sends sap into every branch, causing the grapes to grow and ripen, so Christ communicates spiritual life and grace to every soul that is effectively 'in Him,' causing it to bring forth 'the fruits of the Spirit' (Galatians 5:22), to be 'fruitful in every good work' (Colossians 1:10), and—greatest gift of all—to be 'partaker of the divine nature' (2 Peter 1:4). Union with Christ is normally begun in Baptism (1 Corinthians 12:13; Galatians 3:27; Romans 6:3, etc.), and maintained by constant faith (Ephesians 3:17), obedience (John 14:23; Revelation 3:20), love (1 John 4:12), Holy Communion (John 6:56; 1 Corinthians 10:16). The husbandman] cp. Mark 12:1; Luke 13:6.

2. Every branch] refers primarily to individual Christians; yet what is said applies also to Churches (Revelation 2:5; Revelation 3:16). Taketh away] yet not finally till the Last Judgment. Purgeth] RV 'cleanseth,' or, still better, 'pruneth.' The reference is (1) to the disciphne of sorrow, disappointment, temptation, and trial, by which the saints are perfected (Hebrews 12:6; Revelation 3:19 cp. Hebrews 5:8); (2) to the cutting off of the superfluities, ambitions, luxuries, and worldly pleasures and lusts, which hinder the Christian life (Galatians 5:24; Galatians 6:14; James 1:21). 

3. Through the word] The 'word' is the whole training of the Twelve, including the admonitions and severe rebukes with which He strove to correct their faults, and make them 'clean,' i.e. 'pruned,' and in a fruit-bearing state. 

4. 'See that ye abide in Me by diligently using the means of grace, and I will abide in you.'

6. As a branch] i.e. as a useless branch.

Men (RV 'they') gather them] The angels gather the useless branches (i.e. persons who are not in Christ), and cast them into the fire (of future punishment in Hades or Gehenna), and they are burned (punished).

11, 12. The Saviour now resolves His commands into perfect self-forgetting love.

11. My joy] i.e. the joy which I have in loving the Father, and being loved by Him (John 15:10). This joy Christ imparts to the disciples, thereby fiilfilling (i.e. perfecting) their imperfect joy: cp. John 16:24; John 17:13; 1 John 1:4; 2 John 1:12.

12. See John 13:34. 

13. Lay down] see John 10:11, and cp. 1 John 3:16. The Saviour regards the offering up of life, and that for friends, as the highest expression of love, and expects the disciples to prove themselves capable of similar self-sacrifice. 

15. All things] This apparently contradicts John 16:12; (cp. John 14:26), but only apparently. Christ's teaching during His ministry was complete in the sense that it set forth all the principles of Christianity. Yet there was required the subsequent illumination of the Spirit, (1) to interpret the deeper meaning of those principles, and (2) to apply them practically to the needs of the Church. 

16. Ordained] RV 'appointed.' Bring forth fruit] This mainly refers to the conversion of the world, which was the fruit of the spiritual labours of the Apostles. Should remain] Their work has lasted nearly 2,000 years, and the vitality of Christian missionary work is still unimpaired. Whatsoever] see on John 14:13
In my name] 'in accordance with My spirit and character. 

17. I command you to abide in Me, that by so doing you may have the power to love one another.'

18-25. The world's hatred] cp. the similar predictions, Matthew 10:16-28; Matthew 24:9; Luke 21:12, Luke 21:16 cp. also 1 Peter 4:12, 1 Peter 4:13.

18. Cp. 1 John 3:13. The world is mankind regarded as alienated from God. 

20. The word] see Matthew 10:24. The reference is not to John 13:16.

25. Their law] i.e. their Scriptures (see John 10:34). The passage alluded to is Psalms 69:4 : cp. Psalms 35:11. David is the person hated, but David's case is typical of Christ's.

26, 27. The Witness of the Holy Spirit and of the Apostles to Christ.
26. The Comforter] see on John 14:16. Whom I will send] According to John 14:17, John 14:26, it is the Father who sends the Spirit; now it is Christ Himself, showing clearly that 'what things soever the Father doeth, these also doeth the Son likewise' (John 5:19). Cp. Luke 24:49; Acts 2:33, and see on John 16:7. Which proceedeth from the Father] The Eastern Church uses this text to prove the eternal procession of the Holy Ghost from the Father alone, but the preposition used shows that not the eternal origin, but the temporal mission of the Comforter is meant. He (the masculine pronoun emphasises the Spirit's personality: cp. John 14:26) shall testify of me] by His whole working in the Church from Pentecost onward: see on John 16:8.

16 Chapter 16 

Verses 1-33

The Resurrection and Ascension of Christ Will Prove the Disciples' Comfort in Time of Persecution
1-6. The Persecution of the Apostles predicted. This section repeats many of the ideas of the previous chapter (see John 15:18-24). The reason of the anticipated persecution is 'because they (the persecutors) have not known the Father nor Me' (John 16:3); i.e. because they have mistaken the character of the service which the Father requires of them. They think that He requires strict observance of the Ceremonial Law; what He really requires is worship in spirit and in truth, according to My teaching.

1. Offended] i.e. that your faith should not be shaken (RV 'made to stumble'). 

2. Out of the synagogues] i.e. excommunicate you: see John 9:22, John 9:34; John 12:42 and cp. Matthew 10:17. Doeth God service] more precisely, 'offereth sacrifice to God.' There was a Jewish saying, 'Every one that sheddeth the blood of the wicked, is as he that offereth a sacrifice.'

4. The time] RV 'their hour,' i.e. the hour of your enemies' apparent triumph. Ye may remember] The Apostles' persecutions would be easier to bear, if it was clearly understood that they were foreordained by God and foretold by Christ: cp. John 13:19; John 14:29. I said not unto you at (RV 'from') the beginning] Some intimations of the coming persecutions had been given in the earlier charge to the Twelve (Matthew 10:16),.but only now does our Lord bring the matter prominently forward. Because I was with you] While Christ was with the Apostles, they were in no danger of persecution, and therefore there was no need to speak to them about it. But since persecution was to begin after His death, and His death was now impending, it was necessary for Him to begin to speak to them about it. 

5. None of you asketh me] The Apostles were so much disturbed by the thought of Christ's imminent death, and their own approaching persecutions, that they had no heart to enquire about the glorious abode to which Christ was going, and to which they also would one day go.

7-15. The work of the Comforter in the world and in the Church.
7. It was better for them that Christ's personal presence should be withdrawn, in order that His spiritual presence might be nearer to them than ever, or, rather, might for the first time truly begin. This would be effected by the coming of the Holy Ghost, when He. who was now 'with' them, would be ever 'in' them. If I go not away] The glorification of Christ's humanity through the indwelling Spirit was not complete till the Resurrection and Ascension, hence not till after the Ascension could the Spirit of the glorified Christ be given. Comforter] see on John 14:18.

8. Reprove] RV 'convict.' The Gk. word, which also occurs John 3:20; John 8:9; (AV) John 8:46, means to prove a person in the wrong, hence to convict. The Holy Ghost will 'convince' or 'convict' the world, by placing before it the claims of Christ with a force and clearness that cannot be evaded. The result will be twofold. Some will be 'convicted by their own consciences' (John 8:9), or 'pricked to the heart' (Acts 2:37), and so repent and believe (Acts 2:38). Others will be hardened in their sin and unbelief (Romans 11:8), and be 'convicted' of wilful blindness in the sight of God and good men.

9-11. The Holy Ghost, through the apostolic preaching, and through the new power of holiness manifested in the lives of believers, will convince mankind, (1) of their sin and folly in rejecting Christ; (2) that Christ is a sincere and righteous teacher, and not, as they had thought, an impostor, as will be clearly demonstrated when the Father has raised Him from the dead and set Him at His right hand in heaven; (3) that the unspiritual system of religion which they have hitherto professed, and which has led them to reject Christ, is of the devil and not of God, that God Himself has condemned it, and that therefore they must condemn it too.

This passage is an extremely difficult one, and various other interpretations of it are given.

11. Judgment] i.e. condemnation. The prince] i.e. Satan: see John 12:31; John 14:30. The Resurrection is the proof that Satan and the world (i.e. the opponents of Jesus) are condemned by God.

12, 13. This promise of divine guidance to the Apostles as teachers, justifies us in accepting their writings as specially inspired. The promise, however, is not exclusively to them, for in all time (and not least in our own) the Holy Spirit is guiding the Church into all truth. 

13. Into all truth] RV 'all the truth,' i.e. all that is necessary to the salvation of souls and to the well-being of the Church. It should be noticed that the Church's apprehension of truth is regarded as progressive.

Things to come] Here the prediction of events is regarded as one of the functions of true prophecy.

14, 15. One of the leading Trinitarian passages in the NT. In it (1) the three Persons are clearly distinguished; (2) their relative subordination is clearly taught, the Father giving His all to the Son, and the Son communicating His all to the Spirit; (3) their equality of nature is distinctly affirmed, for the Son receives from the Father 'all things whatsoever the Father hath' (see RV), i.e. His whole nature and attributes, and communicates them to the Spirit. 

14. The Spirit would glorify Christ, by progressively revealing the full sense of what Christ had taught them.

16-24. The Apostles' Sorrow turned into Joy.
16. Ye shall see me] (1) with bodily sight during the forty days; (2) with spiritual vision after Pentecost (see on John 14:18-19). 

20. But the world shall rejoice] 'My enemies will rejoice at My death, and the apparent failure of My designs.'

22. I will see you again] The reference is both to the Resurrection and to the coming of the Spirit. 

23. In that day] i.e. the time beginning at Pentecost. Ye shall ask me nothing] RM is preferable, 'Ye shall ask me no question,' i.e. about the true meaning of My words, for all will then be clear to you. He will give it you] RV adds 'in my name,' i.e. for My sake. 

24. Hitherto.. name] because prayer in the name of Christ presupposes His glorification.

25-33. Last Words. Temporary defeat in the present will be followed by final victory.
25. In proverbs] RM 'in parables.' Very many of our Lord's discourses were dark and enigmatical to the Apostles, until the coming of the Holy Spirit furnished the key to their meaning. Mere words can only hint at, not fully express, the things of God. It requires the inward teaching of the Holy Spirit to bring home to the soul God's message of salvation. The time] i.e. the dispensation of the Spirit beginning at Pentecost. 

26. I say not.. that I will pray the Father for you] 'After Pentecost you will have direct access to the Father. You will ask directly for what you need in My name, and no longer will it be needful for you, as it is at present, first to come to Me, and to ask Me to bring your needs before the Father.' This text does not deny Christ's heavenly intercession (Romans 8:34; Hebrews 7:25; 1 John 2:1), but only such a view of it as would make it a barrier between the Father and the prayers of His children.

30. Needest not that any man should ask thee] Thou didst answer our questions before we asked them, for Thou didst know what questions were in our minds.

30, 31. Jesus shows that He can read the thoughts of their hearts in a deeper sense than they imagined. He knows precisely what their faith is worth, and prophesies their immediate desertion of Him. In Matthew 26:31 = Mark 14:27 this prophecy is said to have been delivered at the Mount of Olives, or at least on the way thither. This favours the view that the discourses John 16:15-17 were delivered on the way to the Mount of Olives.

32. To his own] i.e. to his own house; see John 1:11; John 16:32; John 19:27; Luke 18:28; Acts 21:6. Yet I am not alone] Only for a few awful moments upon the cross (Matthew 27:46) was our Lord's conscious communion with His Father interrupted.

33. I have overcome the world] See the sublime vision in the Revelation, where Christ goes forth 'conquering and to conquer' (Revelation 6:2). The victory of Christ over the world, and the victory of believers through that victory, are favourite themes of the fourth evangelist (see 1 John 2:13-14; 1 John 4:4; 1 John 5:4; Revelation 2:7, Revelation 2:11, Revelation 2:17, Revelation 2:26; Revelation 3:5, Revelation 3:12, Revelation 3:21; Revelation 12:11; Revelation 15:2; Revelation 17:14; Revelation 21:7).

17 Chapter 17 

Verses 1-26

Christ's High-Priestly Prayer
1-26. Christ's Great Intercession for Himself, for the Apostles, and for the World. This prayer is often, and suitably called Christ's 'High-priestly prayer,' because in it He solemnly consecrates Himself to be priest and victim in the approaching sacrifice. The veil is drawn back for a moment from the inner sanctuary of His mind, and we are enabled to contemplate with awe and reverence the nature of that close communion which He habitually maintained with His heavenly Father.

Christ prays (1) for Himself (John 17:1-5), that as He has glorified the Father by His life on earth, so He may also glorify Him by His death, and after death may receive again that glory which for our sakes He resigned at His Incarnation. (2) For the Apostles (John 17:6-19), that they may be kept from sin, and from unfaithfulness in the midst of a wicked and hostile world, that they may be perfectly united in affection and will, and that they may be consecrated, even as He is consecrated, for the solemn mission which they are to undertake. (3) For the world (John 17:20-26), that it may be converted (John 17:21), for believers that they may have perfect union and communion, visible and invisible, with one another, in virtue of their union with the one God through the one Christ; and that finally all may attain to everlasting salvation, and see Christ enthroned in that glory which He had with the Father before the world was.

1. The hour] viz. of My glorification through death. Glorify thy Son] Christ asks the Father to glorify Him by accepting the sacrifice of His death, and by raising Him from the dead. When this is done, the Son will glorify the Father by converting the world. 

2. Power] RV 'authority.' At the Incarnation the Father gave the Son authority to die for the sins of the whole world, and to proclaim the Father's gracious offer of salvation to all mankind. As many as thou hast given him] RV 'whatsoever thou hast given him.' Those whom the Father 'gives' to Christ, are those who freely accept the offer of salvation which is freely made to all. 

3. Eternal life consists in a knowledge of God, and of Jesus as the Messiah sent from God, i.e. as a preëxistent, divine being. 'Knowledge' here is not intellectual knowledge, but knowledge based on the religious experience of the devout Christian soul. 

4. Our Lord's sinlessness and moral perfection are implied. 

5. The memory of Jesus extends beyond His birth, and beyond the creation of the world, back to eternity, when He was 'in the form of God,' and 'equal to God' (Philippians 2:6); cp. John 17:24. With thine own self] i.e. at Thy side.

6. Thy name] i.e. Thy nature. The men] i.e. the Apostles. Kept thy word] an expression especially characteristic of St. John's Gospel, 1st Ep., and Rev. (John 8:51; John 14:23; 1 John 2:5, etc.).

9. I pray not for the world] rather, 'I am not now praying for the world.' Jesus prays for the world in John 17:20-26, especially in John 17:21, and enjoins others to do so, Matthew 5:44, etc. That Christ prays for the world is proved by the entire nature of His work, the object of which is the salvation of the world (John 4:42, etc.).

10. All mine, etc.] RV 'all things that are mine are thine, and thine are mine.' All the attributes which belong to the Son belong to the Father; and all the attributes which belong to the Father (omniscience, omnipotence, etc.) belong to the Son. 

11. Keep through thine own name] RV 'keep them in thy name which thou hast given me,' i.e. keep them in a state of grace defended by that almighty power, which, by Thy gift, I share with Thee. God's 'name' here is practically His divine nature and omnipotence. One] How close must be that union and fellowship, which is compared with the unity of Persons in the Godhead, itself!

12. The son of perdition] i.e. him who is destined to perdition, viz. Judas Iscariot. In 2 Thessalonians 2:3 the expression is used of Antichrist.

The phrase is a Hebraism: cp. Matthew 23:15,; 'a son of Gehenna.' The scripture] in accordance with John 13:18, is Psalms 41:9.

13. My joy] i.e. the joy which I derive from loving communion with the Father, as in John 15:11 : see 1 John 1:4. 

14. Thy word] i.e. Thy whole revelation of Thyself as disclosed in My life. Hath hated them] i.e. will hate them, the past tense expressing the certainty of the hatred, already so clearly foretold, John 16:2.

15. I pray not, etc.] Because, if the Apostles were taken out of the world, they would not be able to convert it. From the evil] more correctly rendered by the RV, 'from the evil one.' St. John habitually conceives of evil as personal: see 1 John 3:10, 1 John 3:12; 1 John 5:18, 1 John 5:19.

17. Sanctify them (RM 'consecrate them') through thy truth (RV 'in the truth')] Consecrate them to their apostolic office, endowing them also with divine illumination and wisdom for their work: cp. Exodus 28:41. Our Lord also was 'consecrated' for His work when He entered the world: see John 10:36. 

18. 'As Thou didst not send Me into the world without first consecrating Me (see John 10:36), so now I consecrate My Apostles before sending them forth.'

19. 'Now once more I consecrate Myself, not this time as a mere teacher, but as priest and victim in the approaching sacrifice. The blood of the new covenant, which My death will initiate and ratify, will consecrate My Apostles to their office and work.' For 'sanctify' in the sense of offering a victim in sacrifice, see Exodus 13:2; Deuteronomy 15:19 : cp. 2 Samuel 8:11. Through the truth] RV 'in truth,' i.e. truly.

21. That they all may be one] A leading passage on the unity of the Church. The centre of unity is not on earth but in heaven. Christians are 'one,' because they are spiritually united to the Father and the Son, whose divine life and blessed union they share through the faith that gives eternal life (John 3:16, etc.), and through believing participation in the sacraments (John 3:5; John 6:56; 1 Corinthians 10:16-17; 1 Corinthians 12:13). In this, its deepest sense, the unity of the Church cannot be broken by outward divisions. But inward unity ought also to show itself in visible outward unity, 'that the world may know that Thou hast sent Me.' Hence every Christian is bound to pray and work for the reunion of Christendom. 

22. The glory] i.e. according to the context, mainly the glory of unity and love. 

23. That the world may know] The whole world will be converted when the Church of Christ presents the spectacle of perfect love and visible unity. Divisions hinder the work of Christ, unity advances it. 

26. Thy name] i.e. Thy nature.

18 Chapter 18 

Verses 1-40

Christ Before Annas, Caiaphas, and Pilate
1-14. Christ's arrest and trial before Annas (cp. Matthew 26:30 = Mark 14:26 = Luke 22:39). The narrative is now parallel with the synoptic account, with which, though obviously independent, it closely agrees. Our Lord's agony in the garden is omitted as well known, but it is alluded to (John 18:11), and the evangelist elsewhere uses language quite as definite as that of the synoptists in speaking of His agony of mind at the prospect of death (John 12:27; John 13:21). In this Gospel, as in the others, the sufferer, though divine, is 'a man of sorrows, and acquainted with grief.'

1. The brook Cedron] RV 'Kidron,' a deep, precipitous ravine to the E. of Jerusalem, dividing it from the Mount of Olives, and now called the Valley of Jehoshaphat. Both Jews and Moslems hold that the Last Judgment will take place there (see Joel 3:2, Joel 3:12). It is mentioned several times in the OT. (2 Samuel 15:23; 1 Kings 2:37; Jeremiah 31:40, etc.), but in the NT. only here. 'Brook' should be 'valley' or 'ravine,' lit. 'winter-torrent' (RM). A garden] i.e. Gethsemane: see on Matthew 26:36. 

2. Ofttimes resorted] cp. Luke 22:39. A statement like this must rest on apostolic testimony. 

3. A band of men] RV 'the band of soldiers,' viz. the Roman garrison which was always stationed in the fortress Antonia, near the Temple. A 'band' or 'cohort' numbered about 600 men. And officers] These were either officers of the Sanhedrin, or the band of Levitical police who kept order in the Temple. 

6. Fell to the ground] To show that He could not be arrested against His will (see John 10:18), Jesus, before giving Himself up, showed His preternatural power; or perhaps the falling was an effect of superstitious fear. 

9. That the saying might be fulfilled] see John 17:2. St. John here gives the sense, not the exact words.

Have I lost none] The original saying referred to spiritual loss; and, perhaps, the meaning is not different here. Jesus desired the Apostles to escape, lest, if they were arrested, they might be tempted to apostasy, which would involve the loss of their souls.

10. Simon Peter] Peter's and Malchus's names are mentioned only by St. John. Right ear] This detail, a mark of intimate knowledge, is also in Lk, who further mentions that our Lord healed the servant's ear.

11. The cup] This is proof that St. John knew of the agony in the garden: see Matthew 26:39; Mark 14:36; Luke 22:42. 

12. The band] i.e. the Roman cohort. The captain] i.e. the military tribune (Gk. chiliarch), was the officer in chief command of the Roman garrison: see Acts 21:31. His presence in person marks the importance and probable danger of the arrest. 

13. To Annas first] i.e. before He was taken to Caiaphas. This, though not mentioned in the other Gospels, is intrinsically probable. The authority of Annas was so great that it over shadowed that of the actual high priest Caiaphas. He is mentioned before Caiaphas, Luke 3:2; Acts 4:6. He absolutely controlled the Sanhedrin, which at this period, according to the Talmud, transferred its place of meeting from 'the Hall of Hewn Stones' in the Temple to the head-quarters of his party,' the Bazaars of the sons of Annas.' He was high priest from 7 to 14 a.d., and even after his deposition by the Romans, retained the office in his family, no less than five of his sons being appointed high priests. For his character see on Matthew 21:12. Father in law] This fact, in itself probable, is known only from St. John. 

14. Caiaphas] see John 11:49-52.

15-18. St. John introduces St Peter into the Palace. First denial. For the interesting but unimportant variations of the four accounts of St. Peter's denials, see on Matthew 26:58; Mark 14:54; Luke 22:54.

15. Another disciple] clearly the same as the unnamed disciple of John 13:23, who is the apostle John. Known unto the high priest] a fact by no means improbable, considering the comparatively good position occupied by St. John's family (Mark 1:20 see on John 19:27). The high priest is Annas: see on John 18:19. The palace] RV 'the court,' i.e. the inner quadrangle: see on Matthew 26:3, Matthew 26:58. Of the high priest] viz. Annas. Probably Annas and his son-in-law lived in the same large building. 

18. Coals] i.e. charcoal.

19-24. Preliminary examination before Annas (peculiar to this Gospel). The object of Annas's examination, which was irregular and informal, was obviously to induce Jesus to incriminate Himself in view of the approaching trial, the available evidence against Him being weak (Matthew 26:59). It is passed over by the synoptists, because it achieved no result; but the narrative of St. Luke allows ample time for it before the formal trial (Luke 22:54-65).

19. The high priest] i.e. Annas: see John 18:24.

20, 21. Annas tried to entrap Jesus into the admission that He had founded a secret society. Jesus repudiated the suggestion, and refused to be drawn into making any statements likely to incriminate His disciples (cp. John 18:8).

22. Struck Jesus] This is corroborated by Luke 22:63, which agrees chronologically with St. John.

24. Now Annas had sent him] The correct translation is, 'Annas, therefore, sent Him bound unto Caiaphas.' Our Lord was led out into the courtyard, and there, as he passed by on His way to the apartments of Caiaphas, which probably lay on the other side of the quadrangular court,' He turned and looked upon Peter' (Luke 22:61). The subsequent trial before Caiaphas is omitted, as being well known.

25-27. St. Peter's second and third denials.
26. The knowledge that the servant was a kinsman of Malchus bears out the statement (John 18:15) that 'the disciple' was known to the high priest. 

27. Crew] This fixes the time as about 3 a.m.

28-32. Jesus is led to Pilate (Matthew 27:1; Mark 15:1; Luke 23:1). See especially on St. Matthew. The pathos of this tragic spectacle of the rulers of the chosen people leading their promised Messiah to a Gentile ruler to be put to death, and thereby forfeiting their place in the Kingdom of God and their national existence, is by no evangelist so touchingly portrayed as by St. John. Yet even this great sin did not frustrate the divine purpose, but rather was the means of effecting it (John 11:49-53). While St. John's account of the civil trial is by far the fullest and the most informing, he omits several important incidents; the dream of Pilate's wife (Mt), the washing of Pilate's hands (Mt), the trial before Herod (Lk), and the prophetic cry of the people, 'His blood be on us and on our children' (Mt).

28. The hall of judgment] RV 'the palace,' lit. 'the prætorium,' here indicates the official residence of Pilate, which was either the castle of Antonia or a palace built by Herod on the W. hill of Jerusalem: see Matthew 27:27. Pilate's judgment-seat was in the open air, but he more than once entered the building to confer with Jesus privately (John 18:33; John 19:9).

That they might not be defiled (RV)] A Gentile house would not have been purged from the presence of leaven in prospect of the Passover, and therefore by entering it they would have defiled themselves. St. John, who had already eaten the Passover with Jesus, was apparently not so scrupulous: he entered, and hence was able to report the conversations between our Lord and Pilate (John 18:33-38 chapter John 19:9-11).

But.. might eat the passover] It is obvious that St. John places the Jewish Passover, not on Thursday evening, as the synoptists seem to do, but on Friday evening, and regards the Last Supper on Thursday night as an anticipated Passover—a Passover eaten before the legal date, because Jesus knew that He was to suffer on the morrow. Some critics, however, following the primâ facie meaning of the synoptists, date the Jewish Passover on Thursday evening, and understand the expression here ('but might eat the Passover') to refer not to the Passover proper, but to the 'chagigah,' a sacrifice offered on the morning after the paschal meal: see on Matthew 26:17.

30. According to Luke 23:2, they accused Him of sedition, of withholding tribute from Cæsar, and of assuming the royal title. The charge of blasphemy, on which the Sanhedrin condemned Him, would have no weight with Pilate. 

31. It is not lawful, etc.] This apparently conflicts with John 8:5, John 8:59; Acts 5:33; Acts 7:57; Acts 21:27. It would seem, (1) that the Sanhedrin could sentence to death, (2) but could not execute the sentence without permission, and (3) that the governor sometimes permitted them to exceed their powers. The Talmud says that the power of life and death was lost 40 years before the destruction of Jerusalem.

32. Jesus had prophesied not only His death, but His crucifixion, and this could only be fulfilled by His being delivered to the Romans, for the Jewish penalty for blasphemy was stoning (John 8:59; John 10:31; Acts 7:59).

33- 38a. Within the Prætorium. Pilate and Christ. With the exception of Pilate's first question, all is peculiar to St. John. With Roman directness Pilate goes straight to the point: Has Jesus any political designs? His words, 'Am I a Jew?' show his contempt for the Jews, and his question, 'What is truth?' echoes the flippant (but perhaps only superficial) scepticism of polite circles in Rome.

37. Thou sayest that I am a king] RM 'Thou sayest it, because I am a king.' Probably the words are a surprised question: 'Dost thou, a heathen, say that I am a king!' Pilate was impressed with our Lord's personality, and was willing to confess that there was something kingly about Him. To this end] The only kingdom which Christ claims for Himself is absolute empire over 'the Truth' (John 14:6, etc.). Every one, etc.] All who are earnestly doing their duty according to the light vouchsafed to them, are ready to receive Christ's Gospel, when it is presented to them. 

38. What is truth?] Rome was infested with a horde of Greek sophists and juggling Oriental theosophists, who all claimed a monopoly of 'the truth,' and hence Pilate had learned to scoff at all mention of the search for it.

38b-40. Outside the Prætorium. Barabbas is preferred to Jesus (see Matthew 27:15-26; Mark 15:6-15; Luke 23:18-25). All is in essential agreement with the synoptists.

19 Chapter 19 

Verses 1-42

The Crucifixion. The Burial
1-3. Inside the Prætorium. Scourging and mockery by the soldiers (Matthew 27:26; Mark 15:15). It might be supposed from Mt and Mk that the scourging was only the ordinary preliminary to a Roman execution, but Luke 23:16 suggests that it was an act of mercy to Jesus intended to save His life. This the Fourth Gospel fully confirms, showing how Pilate tried to work upon the compassion of the multitude. The present narrative elucidates, without in any way contradicting, the synoptic account.

4-7. Outside the Prætorium. 'Behold the man.' 'Crucify Him.'
5. Behold the man!] Lat. Ecce homo. The words are gently and sympathetically spoken, and are intended to move compassion: 'This meek and suffering form cannot be the usurper of a throne.'

6. Take ye him] Pilate attempts to put the responsibility of shedding innocent blood upon the Jews. 

7. We have a law] This confirms the evidence of the synoptists that Jesus was condemned by the Sanhedrin, not simply for claiming to be the Messiah, but for claiming to be divine, and so blaspheming God (Matthew 26:64; Mark 14:62; Luke 22:69).

7-11. Inside the Prætorium. Jesus refuses to satisfy Pilate's curiosity as to His origin.
8. The more afraid] viz. of allowing Jesus to be unjustly executed. In spite of superficial scepticism (John 19:38), Pilate was superstitious, and thought that Jesus might be some demigod or hero, some son of Jupiter, appearing in human form: cp. Acts 14:11. 

9. Whence art thou?] Art thou a man or a demigod?

11. Caiaphas was more guilty than Pilate. Pilate had lawful authority over Jesus, which, as ordained by God, was acquiesced in by Jesus Himself. Caiaphas had no such authority, for Caiaphas was only high priest, and Jesus was the Messiah. Again, Pilate was only Caiaphas's tool; he knew not the issues at stake in the rejection and condemnation of Jesus, but Caiaphas did know, or ought to have known.

From above] i.e. from God (cp. Romans 13:1), though some think that it means from the high priest Caiaphas. He that delivered me] i.e. not Judas, but Caiaphas.

12-16. Outside the Prætorium. Pilate yields to the clamour.
12. Thou art not Cæsar's (i.e. Tiberius's) friend] The Jews now appeal to Pilate's selfish fears. They threaten to accuse him of disloyalty to the emperor, a charge which the cruel and suspicious Tiberius was only too willing to receive. St. John alone brings out the leading motive which induced Pilate to yield. 

13. Sat down] or, possibly, 'caused Jesus to sit down.' The Pavement] In front of a Roman judgment seat there was usually, at this period, a mosaic or tesselated pavement.

Hebrew] i.e. Aramaic. Gabbatha] 'Gabbath or Gabbetha means a rounded height' (Edersheim).

14. St. John sees prophetic significance in Pilate's words, 'Behold your king,' and therefore times them precisely. Pilate, the representative of the Gentile world, sees in Jesus, whom Israel rejects, the true king of Israel. The Passover is mentioned, because, in the evangelist's view, Jesus is the true Paschal lamb.

The preparation] i.e. the day before the Passover, extending from sunset on Thursday to sunset on Friday. Those, however, who think that the Passover took place on Thursday, translate, 'And it was the Friday in Passover week,' a possible, but improbable rendering: see John 18:28.

About the sixth hour] i.e. about noon. St. Mark says 'the third hour,' i.e. 9 a.m. (Mark 15:25). There is a discrepancy here of about 3 hours, which cannot be satisfactorily accounted for. However, Eastern ideas of time are vague, and if the actual time of crucifixion lay midway between 9 and 12, the discrepancy is not a very large one, and may possibly be explained by the complete absorption of the disciples in the dramatic incidents of our Lord's trial and execution, which rendered them unobservant of the flight of time. The discrepancy is not satisfactorily explained, by supposing (as some do) that St. John counts his hours from midnight, for this would throw back the crucifixion to 6 a.m., still leaving a three-hours' discrepancy.

16. Unto them] viz. to the chief priests, so that the crucifixion might appear their act, rather than Pilate's, who was heartily ashamed of it.

17-22. Jesus is crucified (cp. Matthew 27:31; Mark 15:20; Luke 23:26). St. John, who is in thorough agreement with the synoptists, omits the incident of Simon of Cyrene (Mt, Mk, Lk), and the first 'word' on the cross (Lk), but adds the characteristic interview between the chief priests and Pilate.

19. Title] According to Roman custom an inferior officer bore before the condemned a block of white wood upon which was engraved the crime for which he suffered. The chief priests regarded Pilate's title as intended to insult the Jews by insinuating that the fitting ruler for such a nation was a condemned criminal. 

20. Was nigh] a local detail, peculiar to this Gospel. Hebrew, and Greek, and Latin] It was written in three languages, so that it could be read by every one, including foreigners. The evangelist records the fact as symbolising the universality of the gospel.

22. What I have written] A touch true to life. Pilate, though morally a coward, was obstinate—'by nature obstinate and stubborn'; 'at once self-willed, and implacable' (Philo).

23, 24. The Parting of the Garments (Matthew 27:35; Mark 15:24; Luke 23:34). St. John alone sees in this incident a fulfilment of Scripture, and this accounts for his minute description of it. The dress of a Jew consisted of, (1) the head-dress, (2) the shoes, (3) the outer garment, (4) the girdle, (5) the inner garment. There were four soldiers (cp. Acts 12:4), who each took one part. There remained the seamless inner garment. For this they cast lots, fulfilling Psalms 22:18, a Davidic psalm, from which the fourth 'Word' on the cross was taken. St. John quotes it from the LXX version. The garments of criminals were a perquisite of the executioners.

25-27. Jesus and His mother. This beautiful episode is peculiar to St. John. Its grace and naturalness, and withal its reticence, speak powerfully for its truth. It took place before the darkness, which St. John does not record.

25. His mother, etc.] According to the AV and RV, only three women are named, but most modern critics hold that four are intended. Translate, therefore, 'His mother, and His mother's sister' (i.e. Salome, the mother of the evangelist); 'and Mary the daughter of Clopas, and Mary of Magdala': see further on Matthew 27:56. The wife of Cleophas (RV 'Clopas')] A more probable rendering is,' the daughter of Clopas.' Nothing is known of this Clopas, who (for reasons which cannot be fully given here, but which are accepted by most recent critics) is not to be identified with the Alphæus of Matthew 10:3, or with the Cleopas of Luke 24:18. Clopas is a contraction of Cleopatros. For the view, now generally abandoned, that 'Mary of Clopas' was the mother of our Lord's 'brethren,' see the detached note on Matthew 12:46-50. 

26. Woman, behold, etc.] Although bearing the sins of the whole world, Jesus was not forgetful of human ties, and solemnly commended his mother to the care of the beloved disciple, St. John. St. John was comparatively wealthy, and was, moreover, the Virgin's nephew, so that the arrangement was in every way suitable. She was not commended to our Lord's 'brethren,' probably because they were not her own children, and were not believers: see on Matthew 12:46-50. It is clear that St. Joseph was by this time dead. Unto his own home] This implies that St. John had a separate establishment at Jerusalem. This would help to explain his acquaintance with Annas (John 18:15), and his special information about our Lord's ministry at Jerusalem. When our Lord visited Jerusalem, St. John was probably His host.

28-30. Death of Jesus (Matthew 27:45-55). The sayings 'I thirst' and 'It is finished' are peculiar to St. John. The former explains, what the synoptics do not, why 'one of them ran and took a sponge, and filled it with vinegar,' etc. (Matthew 27:48; Mark 15:35).

28. That the scripture, etc.] i.e. Psalms 69:21 : cp. Psalms 22:15. Although Jesus mainly based His Messianic claim on His fulfilment of the OT. Scriptures in their widest and most general sense (Luke 24:27; Acts 10:43), yet He attached some importance (though less than the disciples did) to their literal and detailed fulfilment. I thirst] the fifth 'Word.' These words of human anguish, attesting Christ's true humanity, are significantly absent from the Docetic 'Gospel of Peter,' which says that on the cross He felt no pain. A vessel] The Roman soldiers often drank a sour wine, or vinegar, called posca. Ulpian says, 'Our soldiers are wont to drink wine and vinegar, one day wine, another day vinegar.' Hyssop] i.e. the reed mentioned by the synoptists. But Post (in HDB.) takes it to be a plant like peppermint, added to the wine to make it quench thirst better. 

30. It is finished] (the sixth word). All My earthly work, including the world's redemption, is finished. The three synoptists mention Christ's loud cry, but only St. John mentions what He said. St. Luke alone adds the seventh word, which immediately followed. Gave up] The death was voluntary—'No man taketh it from me, but I lay it down of myself' (John 10:18).

31-37. The sign of the pierced side. A section peculiar to St. John, and claiming expressly to be the testimony of an eyewitness. The knowledge of Jewish and Roman custom displayed in it speaks for its historical truth.

31. The preparation] i.e. the day before the sabbath (Friday). The sabbath began at sunset on Friday: see on John 19:14. That the bodies] An accurate account of the Jewish practice, as opposed to that of the Romans, who left corpses to rot on their crosses. The letter of the Law (Deuteronomy 21:22) required the removal of the bodies in all cases before night; much more was it necessary in this case for the bodies to be removed, seeing that the morrow was a sabbath and a high festival. An high day] It was at once the sabbath and the first day of unleavened bread. That their legs] A specially Roman practice. The criminal's legs were broken with heavy mallets to accelerate death.

34. Pierced his side] This was done to make sure of His death, and was a common practice at executions. The act was providentially ordered, that it might be made evident that the Resurrection was a resuscitation after a real death, not a mere recovery from a death-like stupor. Blood and water] No satisfactory medical explanation of this phenomenon has been given, though it has been suggested that the death of Christ was due to rupture of the heart consequent upon acute mental sufferings, and that thereupon the cavities of the heart became filled with a watery serum, which flowed out when Christ's side was pierced. The evangelist himself seems to have regarded the strange phenomenon as a miracle; he certainly saw in it a deep mystical significance, for which see on 1 John 5:6. 

35. The eyewitness claims to be the actual author of the Gospel, in spite of the third person: see John 21:24. 

36. A bone of him] In the evangelist's view, Christ's legs were not broken, that it might be thereby made evident that He was the true paschal lamb. The Jews were specially forbidden to break the bones of the Paschal Lamb: see Exodus 12:46. 

37. They shall look] St. John quotes directly from the Heb. of Zechariah 12:10, which the LXX has mistranslated. We have here a point of contact with Revelation 1:7.

38-42. The burial (see Matthew 27:57; Mark 15:42; Luke 23:50). All is in agreement with the synoptists, but there are three additional particulars: (1) That Nicodemus assisted Joseph of Arimathæa; (2) that the tomb was in a garden close by; (3) that the body was embalmed after the Jewish manner with 100 lb. weight of spices. These details imply special knowledge.

39. Myrrh and aloes] The myrrh and the aloe wood were reduced to powder, and inserted between the bandages, which were wound fold upon fold round the body. The enormous quantity (about 75 lb. avoirdupois) of spices, though surprising, is credible as the offering of two wealthy men. According to Jewish and general Eastern custom, the neck and face of the corpse were doubtless left bare: see on John 20:8. 

42. The Jews' preparation] see on John 20:14.

20 Chapter 20 

Verses 1-31

The Resurrection
1-10. The Resurrection. Visits of Mary Magdalene, and of Peter and John to the tomb of Jesus. (For the Resurrection appearances see on the synoptics, especially on St. Matthew; for the visit of Mary Magdalene see Matthew 28:1; Mark 16:1; Luke 24:1, Luke 24:10 for that of St. Peter see Luke 24:12.) This section, peculiar to the Fourth Gospel, is marked by specially vivid features. The race to the tomb in which John, the younger man, outruns Peter; the impetuous nature of Peter, who enters first; the more reflective character of John, who reads the meaning of the sign of the graveclothes and believes first; the details of the scene inside the sepulchre; the state of mind of the disciples, who had not yet learnt to expect a resurrection;—all these, as if caught on the plate of a photographic camera, the memory of the aged Apostle faithfully retained. Here is either absolute truth, or artistic realism of a kind unexampled in ancient literature.

2. We know not] Observe the plural, which corroborates the synoptic representation that other women, besides Mary Magdalene, visited the tomb (Matthew 28:1; Mark 16:1; Luke 24:1). For the details see on Mt.

8. And he saw and believed] Why did John believe? Probably because the body of Jesus had miraculously passed through the thick folds of the graveclothes, leaving them unmoved and untouched, just as, on the evening of the same day, the risen Lord appeared in the midst of the disciples, when the doors were shut. It was clear from the position of the clothes, which had not been unwound, that no human hands had removed the Lord's body, and further, since His body had passed unimpeded through solid matter, that it was now a spiritual and glorious body, not bound by the laws of terrestrial matter. Jesus had risen, therefore, not to an earthly but to a heavenly life.

11-18. The appearance to Mary Magdalene. This is different from that of Matthew 28:9, but identical with that of Mark 16:9.

12. Two angels] as in Lk. Mt and Mk mention only one. St. John notices their exact attitude and position. 

15. Supposing him to be the gardener] Many did not recognise our Lord at first, because His appearance had undergone a certain change (Matthew 28:17; Mark 16:12; Luke 24:16, Luke 24:37; John 21:4). 

16. Rabboni] Edersheim regards this as the Galilean form of 'Rabbi.'

17. Touch me not, etc.] 'I have not come to renew the old intimacy, but am on the point of returning home to My Father. When I am enthroned in heaven, you shall touch Me once more, not however with the physical touch of your hands, but with the spiritual touch of a living faith.' I ascend] viz. after forty days. But many recent writers maintain that our Lord ascended immediately after the Resurrection, that He was in heaven during the forty days of earthly manifestation, and that the event called 'the Ascension' (Acts 1:9) was only His final farewell to the disciples, not His entry into glory. My Father, and your Father] Observe that Jesus never says 'Our Father,' or 'Our God,' as if He stood in the same relation to God as other men. The Lord's prayer is no exception, for it is a prayer of the disciples, not of Jesus Himself.

19-23. Jesus appears in the evening to the disciples: see Luke 24:36; (Mark 16:14). According to St. Mark, Jesus appeared 'to the eleven as they sat at meat.' St. John is more precise, noting the absence of Thomas. St. Luke says that Jesus appeared 'to the eleven and them that were with them.' By this time our Lord had appeared, not only to Mary Magdalene and the women, but also to the two disciples walking to Emmaus, and to Peter.

19. The doors were shut] A clear indication that our Lord's body had become a spiritual body, and was no longer subject to the ordinary laws of matter, or the conditions of space: cp. John 20:26 Luke 24:31, Luke 24:36 and Luke 24:51; RM. Yet there is no suggestion of an unreal or phantom (Docetic) body, for He offers it to be handled (Luke 24:39; John 20:27); and even eats before them (Luke 24:42; Acts 1:4; (RM) Acts 10:41). It is to be presumed that Jesus closed the interview by mysteriously vanishing. Peace] The usual Jewish greeting, but how full of meaning now that the Cross had made peace between man and God!

21. Sent.. send] The Gk. words are different: cp. John 17:18.

22. Breathed on them] The word for 'breath' and 'spirit' is the same in Gk. By this action our Lord showed how closely the Holy Spirit is connected with His person, being in fact 'the spirit of Jesus.' The Church has never ventured to imitate this action, but has substituted in ordination the laying-on of hands.

Receive ye the Holy Ghost] i.e. for the purpose of consecration to the ministerial office. The Spirit was undoubtedly given at this time; and yet, we must suppose, not in its full power till Pentecost: see John 7:39; John 16:7. 

23. Whosesoever sins ye remit] This includes all the means by which, through the ministry of the Word, souls are reconciled to God; e.g. baptism, the preaching of repentance, and moral discipline, as well as absolution (see on Matthew 18:18).

As others were present besides the Apostles (Luke 24:33), it has been suggested that the ministerial powers here mentioned were conferred not upon the Apostles only, but upon the whole Church. St. John, however, who alone mentions the communication of ministerial powers, mentions the Apostles only as receiving them. It is possible indeed that our Lord's commission to baptise and teach, etc., was given to the corporate body of believers (see Matthew 28:16-20), but it was clearly intended to be normally exercised through an authorised ministry.

Christians of different communions and schools of thought are not entirely at one as to the precise meaning of this verse, and their explanations of it differ very considerably, at least in detail. A full account of the numerous interpretations cannot be given here. If must suffice to indicate very briefly, for the information of the reader, the two main views which are taken of the nature of the power to 'remit' and 'retain' sins, which the risen Lord here communicates to His Apostles, and through them to His Church. (1) Many believers see in it nothing but the power to exercise ecclesiastical discipline. They regard sins as 'retained,' when a notorious offender is excommunicated, i.e. deprived for a time of the sacraments and other ministrations of the Church, and 'remitted,' when, as a penitent, he is restored once more to full communion. On this view, the forgiveness which the Church is empowered to bestow, is only a human forgiveness,—the forgiveness of the injured and justly offended Christian brotherhood. (2) Other believers hold that something more is intended. Impressed with the mysterious solemnity of the words themselves, of their occasion, and of the symbolical act which accompanied them, remembering also that our Lord more than once promised that the discipline of the earthly Church, when rightly exercised, should be ratified in heaven (Matthew 16:19; Matthew 18:18 : cp. 1 Corinthians 5:5; 2 Corinthians 2:10), they believe the meaning to be that God Himself (normally and usually) ratifies in heaven the remitting and retaining of sins by the earthly Church, though He still, of course, retains in His own hands the power to remedy all injustice, and to grant pardon (where penitence is deep and real), even beyond the covenanted channel.

When the important and farreaching qualifications with which the second view is now generally held are duly considered, it will probably appear to many readers that the two views are not so much fundamentally opposed, as expressive of two different aspects of truth. At any rate there is at present a strong tendency among theologians representing the two points of view to come to a better understanding by frank mutual explanations.

25, 26. The doubts of Thomas. Thomas in a sense represents the spirit of our age. He will be satisfied with nothing less than the evidence of the senses.

25. The print of the nails] It is clear that Thomas had witnessed the crucifixion.

26-29. Second appearance to the Apostles. Climax of the Gospel in the Confession of Thomas.
26. After eight days] i.e. on the next Sunday, both Sundays being counted in. Here we have the beginning of the observance of the Lord's Day, as the weekly memorial of the Resurrection. The other NT. references are Acts 20:7; 1 Corinthians 16:2; Revelation 1:10. Within] viz. in the same upper room in Jerusalem; not, as some think, in Galilee. Thomas with them] His presence shows a willingness to be convinced. The doors being shut] see on Revelation 1:19. 

27. Probably Thomas did not avail himself of our Lord's invitation. 

28. My Lord and my God] The climax of the gospel. The unbelief of Thomas passes into faith in Christ's true Deity. Observe that Jesus accepts and approves the confession of Thomas. 

29. It is better to be convinced by moral and spiritual evidence than by the evidence of the senses.

30, 31. Conclusion of the Gospel.
30. Many other signs] probably refers to signs done after the Resurrection. Those done before the Resurrection were done in the presence of the people. 

31. The author's purpose in writing is to produce faith in Jesus as the Messiah, and as the Son of God, i.e. as divine: see v. 

28. Life] i.e. eternal life.

Through his name] i.e. through union with Him as the incarnate Son of God. His 'name' is His nature as the God-Man.

Here the Gospel originally closed.

21 Chapter 21 

Verses 1-25

Supplementary
1-25. Appendix. The Gospel is brought to a definite close, its contents are reviewed, and its purpose stated in John 20:30, John 20:31. The present chapter is therefore probably an appendix added at a later time, but (since all MSS and versions contain it) before the Gospel had been extensively copied, or had passed into general circulation. There is good reason for supposing that it is by the same author as the Gospel. For (1) the style is identical. For example, there is a fondness for the same connecting particles, and for sentences beginning abruptly without any conjunction at all. The favourite Johannine words are used, such as 'manifest,' 'glorify,' 'witness,' 'love,' 'disciples' (in the sense of 'apostles'). Everywhere too is displayed that peculiar and inimitable simplicity which characterises the Johannine writings generally. (2) There are also important correspondences with the narrative of the Fourth Gospel. The Sea of Tiberias and Cana of Galilee are mentioned only in that Gospel and in this appendix. Didymus and Nathanael, as actual characters and under these names, appear only in St. John. Common to this Gospel and this appendix, and to them only, is the mention of 'the disciple whom Jesus loved,' and of his leaning upon the Master's breast at supper, and the insistence upon the truth of his testimony: cp. John 19:35. Characteristic also is the peculiar expression 'signifying by what manner of death he should glorify God': cp. John 12:33; John 18:32. The only really doubtful vv. are the last two (John 21:24-25), which may possibly have been added by the Ephesian elders, who first put the Gospel in circulation after the death of the Apostle, and who wished to testify to its genuineness and trustworthiness. The main object of the appendix is to correct a popular belief that the beloved disciple would not die before our Lord's Second Advent (John 21:23).

1-14. Manifestation of the risen Lord to seven disciples at the Sea of Tiberias. The Fourth Gospel confirms the synoptic tradition that there were appearances in Galilee as well as in Judæa. The date of this appearance cannot be fixed.

1. Shewed (RV 'manifested') himself] see on John 2:11. 

2. Of Cana] A later writer would not have been likely to possess this additional information. The sons of Zebedee] i.e. James (called 'the Great'), and St. John the Evangelist. Two others] The 'Gospel of Peter' seems to identify them with Andrew and Levi (Matthew). 

3. I go a fishing] The period of waiting had doubtless tried the Apostles severely, and it was more as a distraction, than as a means of livelihood that St. Peter returned to his nets. That night] At night it is easy to catch fish, because then they cannot see the nets. In daylight it is much more difficult. The successful draught (John 21:6) was made in daylight, and is therefore probably to be regarded as miraculous. 

4. Knew not] A certain change had passed over our Lord's body: see on John 20:15. 

5. Children] cp. John 13:33. From our Lord, St. John learnt to call his own converts by this affectionate title: see on John 13:33; The exact word is in 1 John 2:13, 1 John 2:18, a similar one in John 13:33, 1 John 2:1, 1 John 2:12, 1 John 2:28; 1 John 3:7, 1 John 3:18; 1 John 4:4; 1 John 5:21.

7. That disciple] As at the visit to the tomb, so here, the beloved disciple is the first to draw the true inference. This undesigned coincidence speaks for genuineness. 

8. As it were two hundred cubits] i.e. 300 ft.

9. Coals] i.e. charcoal. Fish] or a fish.

Bread] or a loaf How Jesus prepared this meal is a mystery, but why He did so is plain. He wished, after the Resurrection, as well as before it, to set Himself forth as the bread of life, or the spiritual food of mankind, and He did so, as in John 6, by a symbolical act. There is probably a reference to the Holy Communion, as was perceived already in the 2nd cent. The recently discovered inscription on the tomb of Abercius, bishop of Hierapolis in Phrygia in the reign of Marcus Aurelius (161-180 a.d.), contains the words, 'Everywhere faith led the way, and set before me for food the fish from the fountain, mighty and stainless, which a pure virgin grasped, and gave this to friends to eat always, having good wine, and giving the mixed cup with bread.' Here the fish is Christ, the fountain baptism, the pure virgin the Church (see Lightfoot, 'Apost. Fathers,' pt. 2, vol. 1, p. 480). In the catacombs at Rome also, in the cemetery of St. Lucina, is a fresco representing a fish (i.e. Christ) bearing upon its back a basket full of sacramental bread.

Yet was not the net broken] The earlier draught of fishes with the breaking net symbolised the Church on earth, imperfect in its organisation and methods, and allowing many souls to escape from its meshes. This draught, in which the net is unbroken and every fish is brought safe to shore, symbolises the Church triumphant in heaven, freed at last from all earthly imperfections, and embracing in its membership all genuine servants of God whose salvation is now for ever assured.

14. The third time] i.e. the third appearance to any considerable number of Apostles collectively. The appearances, private or semi-private, to Mary Magdalene, the women, the two disciples, Peter, and James, are not reckoned. The appearances on the mountain in Galilee, and to the five hundred, had apparently not yet taken place.

This being a 'spiritual' Gospel, the allegorical interpretation of this incident is to be firmly maintained. So interpreted, it constitutes a renewed call by the risen Lord to the Apostles to become 'fishers of men,' and a renewed promise to be with them in their work. The details also, the unbroken net, the fish and the bread, probably even the number of the fishes, are to be mystically interpreted, but the meaning of the last is uncertain. The other chief Johannine book, the Apocalypse, abounds in the mysticism of numbers.

15-17. Restoration of St. Peter to his apostolic office. By his threefold denial Peter had forfeited his position among the apostles. Hence, before restoring him, Jesus required from him a threefold confession of love. Quite baseless is the papal interpretation that St. Peter is here endowed with supreme ecclesiastical jurisdiction over the other apostles. All that is done is to restore him to his old position.

15. Simon, son of Jonas] RV 'son of John': see John 1:42. Observe that in this, as in the other Gospels, our Lord does not call him Peter. Luke 22:34 is the only exception. Lovest thou me (agapâs) more than these?] i.e. more than these thy brethren love Me? Once (Matthew 26:33; John 13:37) Peter had boasted of a love and constancy greater than that of others. Now he is more humble. In his reply he will not say that he loves Jesus 'more than these.' He will not even say that he loves Jesus at all in the full sense of Christian love (agapân, agapç). All he will say is that he loves Jesus with the warmth of personal affection (phileîn, philiâ). Twice Jesus asks him, 'Lovest thou Me?' (agapân). The third time He adopts Peter's own word, phileîn. Feed my lambs] lit. 'give food to them,' i.e. by the ministry of the Word and Sacraments. The 'lambs' here are probably neither Christian children nor recent converts, but, like the 'sheep' in John 21:16-17, Christians in general, the name being one of affection: cp. 1 Peter 5:2, 1 Peter 5:3. 

16. Feed (RV 'tend') my sheep] Here the Gk. word indicates authority, so that the meaning is, Exercise discipline and authority over the flock: so Acts 20:28; 1 Peter 5:2; Revelation 2:27; Revelation 7:17, and often in OT. 

17. Thou knowest] or, rather, 'perceivest' (RM).

18-20. Prophecy of Peter's Martyrdom.
18. Thou shalt stretch forth thy hands (upon the arms of the cross), and another (i.e. the executioner) shall gird thee (viz. with the loin-cloth, the only garment allowed to criminals at their execution) and carry thee whither thou wouldest not (viz. to execution). St. John here assumes the manner of St. Peter's death to be known to his readers. According to the probably true tradition, St. Peter and St. Paul were martyred at Rome about 68 a.d., the former being crucified, the latter beheaded.

19. Follow me] i.e. by dying the death of crucifixion. 'Follow' here is metaphorical.

20-23. The misunderstood saying about the beloved disciple.
20. Following] viz. in a literal sense. Our Lord, during His conversation with Peter, had walked to a little distance from the others. Peter, happening to turn round, sees John following: 21. What shall this man do?] i.e. Shall he also die a glorious martyr's death? Seeing that our Lord rebukes the question, there was probably in it some latent jealousy, or, at least, presumption. 

22. Tarry] i.e. remain alive. Till I come] The reference is not to the destruction of Jerusalem, but to the Last Judgment: cp. John 14:3. 

23. Should not die] In spite of this appendix, the opinion still persisted. One story was that he was translated like Elijah, another that he still breathed in his grave, a fable which even St. Augustine was inclined to believe.

24, 25. Conclusion. John 21:24 is full of St. John's own phrases and mannerisms, and, therefore, in spite of the plural 'we know,' is probably by the Apostle himself. Nor is there any absolutely cogent reason for rejecting John 21:25, which is absent from only one ancient MS.

We know] The apostle associates himself with the members of the Ephesian Church, who knew him well, and were convinced of his truthfulness. Some, however, think that the 'we' are the Ephesian elders, who published the Gospel, and thus declared it authentic. 

25. The author apologises for the incompleteness and fragmentary character of his work.

Additional Note. John at Ephesus
According to the generally received tradition, which dates from at least the former half of the second century, the Apostle John, the son of Zebedee, after the martyrdom of St. Paul, 67 a.d., or more probably after the fall of Jerusalem, 70 a.d., migrated from Jerusalem to Ephesus, and there ruled the Churches of Asia Minor for more than a quarter of a century, and finally died a natural death in the reign of Trajan (about 100 a.d.), having first composed and published the Fourth Gospel, and the First Epistle of John, perhaps also the Second and Third Epistles and the Revelation. As the trustworthiness of this tradition has lately been challenged, it will be convenient to place before the reader a summary of the early evidence.

St. Justin Martyr (150 a.d.) attributes the Revelation to the Apostle John, and since that book is in the form of a pastoral letter to 'the seven churches which are in Asia' (John 1:4), Justin must have believed in the Asiatic sojourn of the Apostle.

St. Irenæus, who wrote in Gaul 177 a.d., but whose youth was spent in Asia, where he had been a hearer of St. Polycarp, a personal disciple of St. John, says:

'Thus all the elders testify, who were conversant in Asia with John the disciple of the Lord. And he remained among them up to the times of Trajan' (98-117 a.d).

'Afterwards John, the disciple of the Lord, who also had leaned upon His breast, himself published a Gospel during his residence at Ephesus in Asia.' 'While I was yet a boy, I saw thee (Florinus) in Lower Asia with Polycarp. I can even describe the place where the blessed Polycarp used to sit and discourse, and how he would speak of his familiar intercourse with John, and with the rest of those who had seen the Lord.'

Polycrates (who as bishop of Ephesus had special opportunities for knowing the truth) in a letter written to Victor, bishop of Rome, about 193 a.d., speaks of 'John who was both a witness and a teacher, who reclined upon the bosom of the Lord, and, being a priest, wore the sacerdotal plate. He fell asleep at Ephesus.'

Tertullian, 200 a.d., and Clement of Alexandria, 200 a.d., give similar evidence.

There are two main difficulties, which are held by some to throw a considerable doubt upon the truth of this tradition. (1) The ninth-century Chronicle of Georgius Hamartolos says, 'Papias, bishop of Hierapolis, declares in the second book of the Oracles of the Lord that John was put to death by the Jews.' Of course if Papias (130 a.d.) did say this, and if the execution of John took place in Palestine, the Ephesian ministry of the Apostle is excluded. But it is significant that the earlier ecclesiastical writers, most of whom, like Irenæus and Eusebius, were diligent students of Papias, seem to know nothing of this supposed Palestinian martyrdom of John, and, on the contrary, represent him as surviving all the other Apostles, and dying a natural death in extreme old age at Ephesus. Probably Georgius has misinterpreted some obscure statement of Papias, whose style is always slovenly, and often ambiguous. (2) Among the personal disciples of Jesus, according to Papias, were two Johns, John the Apostle and John the Presbyter (or Elder). It is suggested by some that the John who settled at Ephesus and was the instructor of Polycarp, was not the Apostle but the Presbyter. This view does not seem very probable. We are not told that the Presbyter had any connexion with Asia, and it hardly seems credible that Irenæus, who was a hearer of Polycarp, can have so completely misunderstood his Master's references to John, as to suppose that he meant the Apostle when he really meant the Presbyter.

